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and Hereſy. 


FITTED FOR THE VVIT 
 andwvant of the British Nations. 


BY M. THOMAS ANDERTON) 
} alias BARTO N, 


PYBLISHED AFTER HIS DEATH; 
and Dedicated to the Lady Frances Hamils 
zon , By ber bumble Chaplin E, G, 
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England your natiut ſorl, once 

o much celebrated throughout all 
Chriſtendom for an Iſland of Saints 
and Angels , is novy cenſured, 
euen by its ovvon Parliament ,as 
a Nurſery of Atheiſm and Hereſy, 
and therfore that great Repreſens 
tatine of the Nation is no leſs ſ0- 

aj 


'Þicitous for 4 cure, than ſenſible of 4 
diſeaſe ſo dangerous and deſftrutts- 
24e not only to the ſoul, butto the bo= 
dy politik of the Commonwvwealth., 
And yet either our misfortune or 
their miſtake hath renderd all reme- 
des hitherto ineffettual.' This Trea- 
#iſe, MADAM, compoſed by M-. 
Thomas Barton ( wvhoſe Vwuit 
muſt be admired ſo long as there 
will be any inthe vyorld ) vuas 
found wvith his Geometry inHot- 
land ( wuhere he had deſigned to 
print both ) and beſftouudupon me 
by one that underſtood not the En- 
glish language, nor the ualue of his 
Preſent. [7 my mdgment tis one of 
the beſt Antidotes againſt the ſpirt- 
tual vlagues vyervunh England 
Ls infetted. T publish it under your 
Lad" patronage(and beg pardonfor 


doing ſo wvithout your Knowy- 
legde ) becauſe you are not only a 
perfect Pattern of that ancient 
Faith and V irtue vvhichit aſſerts, 
but a particular Inſtance , and 4 
conuincing Proof, that Hereſy and 
Atheiſm haue not ſo vuholly chan- 
ged the nature of old England, 
but that enen nov it produceth 
"Angels: © ay = 
_ I Known, MADAM , theſe Tru- 
ths vill offend your modeſty'and. 
Humility , your greateſt care being 
to conceal your natural and ſuper- 
natural Gifts, and to eclipſe ts the 
eyes of men your ſpiritual exerciſes 
and deuotion feigning tobe as yell 
pleaſed vwuith the vworld , as the 
world is wuith you. But that 
which hath exalted you abone the 
Vvorld, and(Thope)wvorit your na 


me inthe book of life, is yourextra- 
ordinary Charity. Tou are n:t inthe 


Lift of thoſe vuho hope to be ſaued 


by charitable indiſcretions; No, 


MADAM, Prudence direds your 


almes as vvell as yourother adtios: 
Humor hath no share in your di- 
fributions , Vanity no influence 
#pon your liberality ; partiality no 
ſuffrage in the choice of the poor you 
reliene. Tou ſtretch your piety to the 
ſupport of merit (uuhereſoeneritis) 
mntured by Fortunes and to the de- 
fence of Virtue oppreſſed by perſe- 
cution. And though you do it Vuith 
ſo great caution as to diſguiſe ſu- 
pernatural Charity vv1th that no- 


ble ayr of generoſity, ſo natural and 


peculiar to yourſelf; yet your deuo- 
#t deſign 5 diſcouered,and your re- 
ward before God, a84z4ell as the 
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| reliened perſons obligation to yous 
] infinitly multiplied. Pardon me, 
4 MADAM, if [ treſpaſs upon your 
| Reſeruedneſs, and chooſe ratherto 


- 1 zncurr your Lad" diſpleaſure, than 
| concurr to preindice Mankind, by 
| deprining it of ſo great an encou- 

> JT ragementtoVintue asthe Knovu- 

\ | ledge of your perfedtions. I ſpeak, 

; { MADAM, of thoſe hidden in your 

\ } foul , not of thoſe vvhich shine 


outuuardly , and can not. be con: 


» "a* = 
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..T need not mculcat this Trith 
7o your Lad tis ſo deeply printed 
71 your ſoul , that others are odious 
z0.y0u, if they but touch upon any 
ofthoſt rare qualities vyhervvith 
Nature( by ffraining its powver to 
the utmoſt ) bath made you a Mt- 
racle of ſelf , and plac t.you inthe 
<vwuorld.as a Model, not to be imi- 
tated, ( much leſs paralelled ) but to 
be admired , een by thoſe moſt 
emulous and enuious of your ouvn 
ſex vvhich fancy themſelues ought 
to. be adored by ours.” But that 
wwvbich moſt ſurpriſeth the vuyorld 
#5,that ſo enuied a Miracle of Na- 
ture as your Lad.could nener yet be 
cenſured or obſerued of hauing any 
\Keind of inclination tobe admired 
or applauded. This is a Miracle 
of Gods grace, and an effedtof that 


natural. 


} #atural modeſty and eminent hos 


.zor vuberby you aluvayes haue 


 preſerued your unſpotted" reputa- 


t10n in the tyvo.moſt dangerous 
Courts of Chriftendom ; to both 
wwhich You are.in this particular 
the beſt example, as.in' all other 
things the - greateſk Ornament, 
This auerſion to your ouvn prat- 
ſes is the only reaſon vuby I da- 
re not mention the great Antiqui- 


#y and. high Alliance of your ib 


luftrious Family, the moſt proe 
per and uſual Ingredient in all 
Dedicatorics: 1 5should nentu- 
ze though to ſay ſomthing of your 
acute V Vit , profound | indgments 
agreable humo To gracefu Il utteran- 
ce, becomming behauior, and diſ- 


% 


 creet condudts, but that theſe are 


| ebmious and obſerncd by all the 


PV 67id ; ind particularly by the 
preateſ® Court and beſt. Indge ther 
of ; uvhich giues your Lad? this 
Charafer, That you are an exatt 
English Beauty, naturaly adorned 
with all the graces of F rarice, ant 
an abridgment of the pareft pey= 
fedtions of both Nations. But be- 
ratfe even this authentik and un- 
aeniable Teſtimony is not grate-- 
full.co your Lak. and that it is 
zmpoſiible to fprak any truth of 1 
you Vurthout 'commendins and | 
offending you , I am forct to tuk | 
off a long Panegyrik 4 your de= | 
fernued praiſes , and conclude 
with. this one ( vohich I hope 
vill not be offenſine ) that you 
are the only perſon voho thinks 
Jon are unvvorthy of that Jitte 
F hane ſays heer , or that vant 


the 


command me t0 fay no more-but 
that I am wth. all  realiry aud 
__ 


| MADAM, 
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F>==X Ih nolcſs humility than charity 
J _w #: I will propoſe my thoughts con- 
Sl —1©\ ccrning the Athciſm and Hereſy } 
2: 22 of our Countrey , hoping that if Þ? 
my ſenſe differs from that of others, I shall 
not be blamed for offering and ſubmitting 
my opinion to better indgmments. 1 $hall 
endcauor to ground mine upon Scripture !* 
and reaſon. Scripture compares Hereſy to 
that crafty ſerpent , which deceiued our 
Mother Ze with the curiofity of Knowing | 
the cauſe and reaſans of Gods reuelations; 
perſuading her that human vnderſtandings 
ought not be ſatisfied with any thing leſs ; 
than cleer euidence, as if it were beneath Y 
men to ſubmit ta authority. Vvhen our ; 
curioſity and pride -preuails with us to 
contemn the teſtimoty and tradition of 
rhe Ghurch,and to preferr our priuar opt. 
nions before the pablik dotrin and prac- 
riſe therof, and-that-we are obſtinat in 
that way, we becom heretiks , and in pro. 
greſs of time Atheiſts : So filth and cor- 
ruption becoms firſt a creeping ferpent, 
gnd aftcxwards a flying Dragon, For, as 


this Vermin is engendred by the heat of 
che ſunin marish grounds, and dirty ſinks, 
fo Herely and Atheiſm haue their firſt 
being from the influence, which heate of 
paſſion , height of pride, and ſenſual plea- 
ſures hane ypon vicious ſouls. Theſe wal- 
lowing in the mire offin, and ſiicking up 
its venom , beget the priuat ſpirit, which 
is a ſerpent that with hiſſing whiſpers in. 
feds the brain by asking why God gaue 
mea their ſenſes, if it was not to be direc- 
ted wholy by them in judging - euen of 

myſteries of Faith. And thou gh God tells us 
that the evidence of ſenſe is fallacious,: 
when it agrees not with his word, as it 
_ when Exe taſted the forbidden 

ruig,, yet Heretiks deſpiſing that truth, 

and imitating her example , prefer the ſer- 
pent or the priuat ſpirits ſuggeſtions, and 
their own appetit before Gods renela- 
tion; and interpret the Scriptures after a 
new manner, contrary to the teſtimony, 
tradition, and practiſe of the Church, in 
fauor of liberty and ſenſuality. 

Hereſy hauing thus lighted Eccleſiaſti- 
cal authority , and the ſupernatural ſigns 
or Miracles of the Roman Catholik 
Church, as fables or frands of intereſted 
perſons ; and finding no ſigns or ſcales 


begins to doubt of Gods providence; and 
after many windings and turnings from 
one Sect to an other, deuoring moſt groſs 


abſurdities , cuen againſt the Diuinity of 


Chriſt , and immortality of the Soul, ic 
growes at lengthto be 'a Dragan , which 
armed with ſcales of obſtinar incredulicy, 
and wingd with unbridled liberty and pri- 
de, flyes at the Deity itſelf, like that ſeuen 
headed Beaſt of the Reuclations, So that 
Atheiſm is nothing but ouergrown He- 
reſy., as.the. Dragon is an ouergrown ſer- 
pent. Both agree in making ſenſuality the 
ſoul of man , and the rule of Faith. The 
Heretik , by ſubmirting his Faith and Soul 


to cuidence of ſenſe againſt Gods war- 


ning and word ; the Atheiſt by maihtai- 
ning men haue no Faith or ſoul bur ſenſe. 
This laſterror ſeemes to ſom the more iu- 
dicious,it being moſt euidently certain,thar 
If there be a ſpiritual Soul, ir muſt be ſu- 
jorge and ought to command ſenſe, cur- 
ing its inclinations as foolish , and cor- 
reCting its euidence as fallacious. 
. Againſt this vermin and venom of 
Atheiſm and Hereſy I baue prepared the 
Antidot 1 heer prefent you with ; its chief 
zvgredients are firength of reaſon , and 


of a Deicy-in any other Congregation , it 
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ernatuyality of Mitacles ; it is as natural 


is for ſenſe to ſubmit to reaſon. For ; 
what greater violence can be offered to 
Reaſon , thati to rebell, or reſiſt againtk 
authority, fignd by Gods hand and ſeale, 
Miracles? Or to deny a Deity and ſpirits, 
becaufe they com not undet the X en» 
of our ſenſes ? Is it not againſt the fir 
principles of teaſon and morality , to 
iudge othetwife "of things and perſons, 
than they ſeem to be , when neither the 
word of God , nor any thing elſe appears 
to the contrary ? Though we do not ſee 


ſpirits, orthe Deity, yer we ſee effects a- 


boue the ſphere and power of bodyes, and 
Nature , Which can not be atrribured to 
any other cauſes bur Spirits, and a Deity. 
So that we muſt grant the exiſtence of 
theſe , or maintain an impoſſibility, which. 
is, that there-can be an effe&t without a 
cauſe. Vyhat effeqþthis 4rt#idort will work 
upon the minds of the Readers, God only 
Knowes. I haugendeuored to expreſs my 
thoughts in th& cleereſt.rermes I could, 
and in ordinary English the higheſt my- 
ſeries of Chriſtianiry. Others may excell 
in the quaintneſs of expreſſion ; I deſire 
ao ſach commendation ; neither is that 


"Manner of writing ſo proper in matter 
of Faith , which limits our vords as well 
as our opinions, And though the latitude 
were greater, I should chooſe thoſe ex- 
preſſions which are beſt ynderſtood , my 
deſign being to inform all ſorts. of peo- 
ple. Yet I would haue our vyirs Know 
"(and I hope they will find it ſo by expe. 
rience) that Atheiſm .and Hereſy , how 
new and ſubtile ſo cuer, may beſolidly 
confuredin ordinary and old Englich, = 
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A SOVERAIGN REMEDY 
againſl Hereſy, and Atheiſm, 


Fitted for the wit and want of the 
British Nations. 


UNIVERSITY 
LISPARY CHAP. + 
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SAMBRIDGE. » | 
OF THE EXISTENCE, VNITY. 
and T1 rinity of God. 


Is there any ſuch thing as God? I 
.knowthere is ſucha notion,and that 
men fancy ( when they ſpeake of God ) an 
vnlimited being, including init ſelf infinir 
excellencies , and all perfeQions. My que- 
ſtion is, whether this Deity of all and infi- 
nit perfeQtions be only a meer notion, or a 
real obiec ? wo 

A. it is a real obiec. 
Q. How proue you that : for , we haue 
notions not only of things that do not 
exiſt, as Yropia, but of things that can nor 
poſlibly exiſt , AS Chimeras , Centaures , GC. 

How therfore wil you make it appeare that 
the notion of an infinitly perfe& Deity is 
not the bare notion of an impoſſibility ? 
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A. Many proofes there are of Gods real 
exiſtence, but (in my opinion) the cleereſt 
of all muſt be grounded .vpon the expe- 
rience euery man hath ofhis own nothing. 
For, the only thing we know cleerly euen 
of our clues is, that we do exiſt and are 
our ſelues, and yet that there was a tyme 
we did not exiſt, nor were our lelnes, or 
(whichis the ſame ) that we were nothing. 
From hence neceſſarily follow theſe 
concluſions. 1. that we can not have our 
being or exiſtence from our ſelyes ; be- 
cauſe that which at any tyme hath bin no. 
thing , or did not exiſt, can no more gine 
a being or exiſtence to it ſelf, then nothing 
can produce ſomthing. 2. that there muſt 


of neceſſity be ſomthing which did al- 


wayes exiſt, otherwiſe nothing did. pro- 
duce all things. 3. that the ſomthing which 
did alwayes exiſt, muſt include all and in- 
finit perfeQions ; becauſe hauing its being 
or perfeftion only from it ſelf, as none 
could giue it a being bur it ſelf, ſo none 
bur it {elf could ſet alimitto its being or 
perfeions; and that thing muſt haue bin 
naturaly auers to it ſelf , and by conſe- 
quence , not it ſelf, which would wave, 


| hinder , orenuyits own happineſs, or its 


hauing all perfections.. 
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Z 
. 4. As it is impoſſible that a thing which 
hath its being from ir ſelf, should want, 
or wauc any perfection , ſois itimpoſſible 
there' should be two or more diſtin 
things infinitly perfe&. Becauſe that which 
is the ſource of its own being , muſt ne- 
cefſarily include in it ſelfall being , or all 
perfections ; ſeing there can be no cauſe 
or reaſon why it should haue one perfe. 
ion, and not all , ynleſs you wil fancy 
that a thing before ir exiſts, or is any thirig, 
can limit it ſelf, or ( out of a pikto it ſelf) 
would pick and chooſe out of infinit per- 
fetions only ſuch as Atheiſts attribute to 
that which they call Nature. If therfore all 
perfetions muſt be included in that one 
thing which hath its own being from ic 
ſelf, no other thing of infinir perfeCtions 
can be as much as fancied to be diftin& 
from it. Therfore it muft be the ſame :and 
conſequently there can be but one thing, 
or one God, including in it ſelf, or iden- 
tifying with it ſelf, all perfeQions. So that 
you ſee how little wit Atheifts do shew, 
in denying a Deity of infinit perfeQions; 
becauſe they muſt either grant it, or con- 
feſs that we men ( or any thing els) when 
we did not exiſt , and were nothing , didor 
could produce our ſelnes.Or that thisworld, 
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with all irsimperfeRions, is God); or that, 
the world before its exiſtence, when itwas 
nothing was alſo ſomthing ; and ſo againſt 
the firſt and cleereſt notions and princi. 
ples of mankind , it muſt be ſayd,, that 0- 
thing hath not only proportion with ſo. 
thing , but alſo rhat nothing and- ſomthing 
haue the ſame properties, and worx the 
ſame effects , and by conſequence thar 
there is nodifference or diſtance between 
ſuch contradiQions , as nothing and ſom- 
thing , being and not being , Exiſtent and 
not exiſtent. 

I ſee that the exiſtence and vnity 
of Godis much more cleere than Atheiſts 
pretend; but me thinxs the ſame argument 
wherby you proue Gods ynity., conclu- 
des the impoſlibility of the Trinity: for if 
there cannot be two or mare things inf- 
nitly perfe@, it muſt be granted that ei- 
ther the Father, ſon, and holy Ghoſt, are 
not things , or beings diſtin one from 
the other ; or if they be, that they are nor 
infinitly perfect. 

A. To this queſtion, or obiection there 
aretwo anſwers. The feſt and beſt is, that 
God wcre not infinitly perfe& , if ſuch 
imperfed creatures as we know our ſelues 
to be, could comprehend his excellencies 


$ 
and myſteries. And thoughas rational crea- 
tures, we ought(cuen in what we belicue ) 
be direted by reaſon, yet that reaſon 
which isour guide, can lead us no further 
in many things than to perſuade ys ſubmit 
ro credible authority, which is the teſti- 
mony of a Church or Congregation au- 
thentikly authoriſed by God to beare 
witneſs that he renealed ſuch and ſuch 
myſteries. Thoughthe truth of theſe my- 
ſteries be not intelligible or viſible to our 
human,vnderſtandings, it were want of 
vnderſtanding to doubt of them , or to 
deny them : becauſe there is not any one 
truth more cleer tovs, nor more obuious 
( by vadeniable experiments ) to all-man- 
kind than this, that there are many truthes 


wherof our human vaderſtandings can 


give norcalon. Now if this be ſo in hu- 
man and ordinary things, why should we 
preſume or pretend that the myſtery ofthe 
Trinity is not true, becauſe we forſooth, 
can nor comprehend its truth? 

The ſecond anſwer is this, the Father, 
the ſon, and holy Ghoſt , haue but one 
being, or nature, common to all three, and 
therforethey are equaly powerfull, equaly 
wile , equaly gogd, and cternall, and by 
conſequence but one God. But becauſe 

| A iij 
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this divine nature, or effence hath three |; 
different manners of being , and that eue- 
ry one of th:ſle three manners is identified 


with , and inſeparable from the Deity, 
though diſtin one from the other, there 
muſt be three diſtinct perſons ; the firft is 
called the Father , the ſecond is called the 
ſon , the third'is called the holy Ghoſt. 
This may be explained by two fimilicudes. 
I. is that of a body, which hath three di- 
menſions, longitude, latitudeand profun. ! 
dirty , diſtin one from the other ,burnot \ 
fromthe body. 2. is that ordinary example 
of our ſoul, which is but one being,though 

it hath three different manners of being * 

the firſt manner is toknow , the ſecond is 

to wish, or wil , the third is to remember. 
Though theſe three manners or z»0des of 
being, are very different in themſelues, yet 

they are not things diſtin from the ſoul. . 

Q- But how can this be applyed to the 
Trinity ? 

A. Thus. It muſt be granted that in the 
Deity we may conſider ( and truly tis fo ) 
the Diuine nature, firſt, as hauing from ir- 
ſelf alone all knowledge , and all perfe- 
tions. 2. this ſame Deity may be confi 
dered as knowing or refieaing ypon its 
ownknowledge, and perfettions. z.it may 
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be conſidered, as infinitly louing itſelf and 
irs infinit perfetions. The Deity therfore 
or the Divine nature as it is the fountain 
of infinit fecundity, and the original prin- 
ciple, or giuer , is called the Father. The 
ſame Deity as it is conſidered nor the foun- 
rain, but as if it were the riner that flowes 
from that founrain,or the chanel that rece- 
jues its own knowledge and perfeQions, 
is called the ſoz 3 The ſam@©Dciry as it is 
infinitly beloued bythe Father and the oh, 
is called the holy Ghoſt; which holy Ghoſt 

roceedeth as wel from the ſon as from 
the Father , becauſe each of thoſe two 
perſons equaly loue one an other, andthe 
Deity : whence it followeth , that the 
Greekes error of the proceſſion of the ho. 
ly Ghoſt from the Father alone, and nor 
from the ſon , is not only blaſphemy, bur 
nonſenſe ; becauſe ir is impoſlible that 
ſuch a Father should not lone ſuch a ſon, 
and that ſuch a ſon should not loue his Fa- 
ther , they both hauing the ſame nature, 
and the ſame perfeftions. This is ſufficient 
of ſo ſublime a myſtery , the truth wherof 
though it can not be cleerly comprehen. 
ded by ſo imperfect creatures as we are, 
yet our liuman reaſon may with ſome pro- 
bability ahd proportion shew that the 


| $ 
- ynity of the Diuine nature doth no more 
exclude the Trinity of perſons, than the 
- vnity of a body doth exclude its three di- 
menſions, or the vnity of the ſoul its three 
facultics. 


CHap. II. 


ao THE "IMMORTALITY 


of the ſoul. 


Is the immortality of the ſoul an 
*article of ChriſtianReligion? 
A. Yes, becaulc in the Creed we belicue 
the life cuerlaſting. 


Q. May this article be proued by natural 
realon ? 

A. yes, if you will admit there is any ſuch 
thing as reaſon in man. For, zeaſoy is thar 
faculty wherby a man finds himſelf natu. 
raly directed and inclined to raiſe his 
thoughts aboue and beyond the reach of 
his ſenſes; and to corre and contradia 
his own /er/at/ons, when he diſcouers that 
they are as falſe and fallacious as dayly ex- 
perience doth manifeſt in familiar exam- 
ples v. g. of oares that ſeem to bend or 
breax inthe water ; of ſophiſticated wine 

that 


7 OS CIR nu. WR 
ded "gh ROS OF —— Vs 


*. lM af hs HA 


MEE 1 RA AL Star Sw 02th} ons; 


b I" Ve ntl L K-44 -—- 5 Uber 560; CITI PI 
% GO aria Cr ey cl monte arti res 27 nr nets Ht on IT ARS” Crepe ns $00 e—r ron REO = 6; 5 


9 = 
Thar ſeemes to benatural ; offalſe colours; 


of mad dreames, and imaginations that jn 
our {leep,-or in a melancoly humor ſeenq 
to be rational diſcourſes and real obics; 
and other innumerable miſtaxes , which 
are reQified either by reflexions of our 
own, or by the rules of perſpective phi- 
loſophy , and other ſciences, inuented by 
men to diſcern the difference thar is bet- 
ween the true exiſtence , and the falſe ap- 
pearance of things, 

. How do you inferr that the ſoul is im- 
morta! , becauſe reaſon {( which is the toul, 
or a faculty therof) doth dire& and incline 
men to corre the fallacy of their ſeſa- 
Zions , and to raiſe their thoughts aboue, 
and carry them beyond the reach of our 


ſenſes ? 


A. Senſation being a cooperation, or 2 
joynt operation of the body and ſoul, 
through the orggnization or miniſtery of 
our ſenſes, if the ſoul ( or its faculty of 
reaſon ) doth corre and contradi& ſom 
of theſe ſenſations , and finds them ro be 
falſe or fallacious , it is manifeſt that the 
ſoul may and ſometimes doth, operat not 
only independently of the body , but con- 
trary to thoſe appearances which ſeemd to 
be real , whilſt we were in it, and were 

Sd 7 
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 PHOYS , on 
dire&ed by them, or belieued our ſenſes 3 
and by conſequence the ſoul is immortal; 
becauſe the immorrality ofthe ſoul is no- 
ching 'elſe but its independency of the bo- 
Þy in ating and exiſting: and if it aQs a 
Sainſt our ſenſations when it isin the bo- 
dy , queſtionleſs it may aCt without them; 
or independently of the help of the body; 
and if it can a& independently of the help 
of the body, it may exiſt alſo without help 
of the ſame; and ſo the ſoul is proued to 
be immortal, ornor to dye with the bo- 
dy , by its aQting in the body , contrary 
ro the didamen, or appearence of our 
Tenſes. | 
Q. Methinxs this argument only proues 
That the ſoul may aC& ( and by conſequence 
Exiſt ) independently of the body for ſonz 
zyme, but proueth not that it may exiſt for 
Euer independently of the body; and the 


Immorrality ofthe ſoul is not euery exiſten 


ce, but an cuerlaſting exiſtence indepen- 
dent ofthe boby. 

A. True it is that the immortality of the 
ſoul is an.cucrlaſting exiſtence withour 
'neceſlity of the bodyes help or ſupport; 
and as true it is, that reaſon,-as ſoon as the 
1oulxnowes it ſelf, doth direct itto defire 


and endeauourits own happineſs , whick 


om 


muolues not only a perpetuity oFexiſteny 
cc, bur an cuerlaſting felicity in the ſame 

exiſtence. That reaſons cleereſt att ( after- 
the ſoul knowes its own exiſtence) is, to, 
dire andinſpire into the ſoul a defire and. 
endeauours of its own happineſs, is ma, 
nifeſt not only by that regret and remorſe 
of conſcience which men feel when they, 
deuiat from the direQtion or ditamen of 
reaſon, but alſo by the loue which men 
bear to themſelues; which loue being con- 
feſſed ro be moſt euidently rational, can 
not but be direQed by the cleereſt princi- 
ple of reaſon. Vyherfore this deſire of the 
ſouls happineſs being directed by the clee- 
reſt principle of reaſon , can not be pre- 
tendedtrobea dreame , or deluſion, valeſs 
you will maintain that the cleereſt reaſon 
is the greateſt folly, and by conſequence 
deſtroy the fandamenral ground of all 
human diſcourſe and rational endeauours; 
If therfore the ſouls deſire of cucrlaſting 
happineſs be grounded ypon fo cleer a 
principle of reaſon, this ( ifit be nor folly) 
muſt haue a real obie& wherunto we are 
directed , and wherwith we may be fa. 
tisfied, withour any poſſibility of miſtake; 

and if (o, 'tis as demonſtrable that the ſoul 


IS immortal, as it is that the moſt rationas 
B 1j 


$2 
Jefires and endeauours, are not manifeſd 
follics ; and that the fandamental and ex- 
erimental principles of reaſoncannot be 
falſe, or fallacious. 

But if any one will be ſo mad as to grant 
that the firit and fundamental principles of 
human reaſon are falſe and fallacious ; be- 
ſides that herin he reflets vpon Gods wiſ: 
dom, goodneſs, and gouernment , wher- 
with ſuch a ſuppoſition is not compati- 
ble, he muſt grant that ther : are ſom other 
contrary fundamental principles tr1e, in 
oppoſition wherunto ours are falile and 
fallacious. Let him therfore produce 
them , and maintain that it is reaſonable in 
licu of honoring our parents, to hate them, 
in lieu of deſiring onr happineſs , to wish 
Our miſery, &c. and if he can not produce 
any others beſides theſe , he cannot think 
It reaſonnable we $should credit theſe, or 
'Feare our ſelues can be miſled ſo long as 
we ſticx cloſe 10 our own principles of 
reaſon,and follow that light which shines, 
and every man ſees in certain ations ne- 
ccſſarily and naturaly afſented vnto, and 
therfore common to all manxind. 


Y 


. —_—_ 
CHAP. IIL 


OF THE FYVORSHIP OF GoOD, 
and the ſacrifice due to him. 


\ Scing you haue proued that there 
*jis a God, and that the ſoul is im- 
mortal,I would willingly xnow how God 
oughtro be worshipt. 

A. God being the Author of all good, M:Beacoy 


s , - | . a leatned 
the only beginning and cauſe of our exi- Proceſtats 
ſtence,cthe end and hopes of our happinels, ti. jar. 
it is fit we exhibit vnto him the greateſt W559. 

- ,cdie 
honor we can, not only euery one in par. ron 
ticular , by an inward ſubmiſſion of our ſairh , the 

» . . . ais 
ſouls acknowledging his infinit excellen- begornen, 


concciued, 


cics, and our own nothing , and imperfe- 524'Lom 
tions ; but alſo by an outward offering ext 


ter the As 


or oblation of ſom viſible thing that onght pon 08 
to be conſumed, or changed; therby to be ' cue 

. R CT thar Hiſtor 
own Gods infinit power and Dominion riogrs- 


ouer his creatures, and conſecrated to his =. 
Diuine maieſty by a ſolemn ceremony, and 5**baſtiz- 


nus Fran- 


publix Miniſter. This way of worship is cus an 0- 


. . WW Cher lear- 
called a Sacrifice, and the publix Miniſter nc Proce: 


ſtant in his 


who offers it , is called a Pref. It hath bin tine for 


practiſed ſince the beginning ofthe world, 7 $tins 


. a lavv, © 
as appcarcth in the {acrifices of Abel , Noe, pore. 


” is 

+ .aely Melchiſedech, Abraham , 1ſanc , Tacob, 1ob; 
Apoſtles and others in the law of nature , and it 
acxings the written law of Moyles , great part the- 


wvere Cur- 


nc »plde rof is nothing but rules and ceremonies 


dovyn , 


&- * Concerning the manner of ſacrificing , and 


The Lord : b * « 
ſappes the habit and method which the Prieſt 


v c : 
formed in. OUght to obſerue in performing that py- 
——_— miniſtery. 


Ce. 
ink Q. Yvhatis the ſacrifice of the Chriſtians, 
Jogy for Or Of the law of grace ? 


Nopper > A. Ir isthe ſacrifice of Chriſts body and 
=cknovy- Dloud, offerd for the liuing and for the 


| + ang dead , ynder the ſpecies or appearence of 
ring of breadand wine; and is commonly called 
ge Cai be the Maſs. 


$hevvyed. : - 
Theancice Q. Is not the ſacrifice of Chriſts body 


he | . | 
the Ms, and bloud,as it was offerd ypon the Croſs, 


£5. rhe proper ſacrifice of Chriſtians , or of the 


ſacrifice, : 
checracfa- Catholik Church ? 
crifice, the | 


Adayly ſa- ; 
Trifice,the ſacrifice according to the order of Melchif=dech , the ſacrifice of the 


body and bloud of Chriſt , the ſacrifice of the Altar , the ſacrifice os, the Church, 
and the ſacrifice of the nevy Teſtament. ; | 
See St Ignatius the Apoſtles SchoJar in his Epiſtle ro the Church of Smirna. St 
Irenzus, 1. 4. c- 32+ of vvhom the Cenruriſts ſay that he ſpeaxes very in 
comodiouſly vyhen he ſayes that Chriſt canghe a nevv oblation , vvhich the 
Church receiving from the Apoſtles, doth offer to God inall the vvorld. See 
.Cenr. c. 4. col. 63. and Cent. 2. cap. 10. col. 167. they affirm St Ignatius his 
vvords to bee dangerous , and quaſi errorum ſemina. See alſo Terrul ad ſca- 
= cap- 2. Origen. in numer. hom 23. St Cyprian lib. 2. & z. verf, fin. St Ambr. 
ib, c. ED. 33. Miſſam facere cepit, &c. St Leo Ep. 81. ad Dioſcor. St Auguſt. 
term 91. de Temp. & lib. 9. Confeſl. _—_— & in Enchird. cap. 110. &c. Sayes 
that the Sacrifice of our price vyas offerd for his mother Monica, being deag; 
and 'that it is not to be doubted bur thar the ſouls of the dead ate iclicucd 


yyhen for chem is offered the ſacrifice of our Mediator , &c, 
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A, It is the Moſt excellent ſacrifice that 
euer was offered ; nay all other ſacrifices 
in the law of nature, of Moyſes, and of 
grace, did and do deriue their virtue and 
efficaciouſneſs from the ſacrifice of the 
Croſs ; but becauſe Chriſt, as offered vpon 
the Crols, is a general fountain of graces, 
and pardons, and the foundation of the 
ſacrifices of the old ( as well as of the new) 
Teſtament, wherof they all were bur ty- 
pes, or figures, therfore that Diuine and 
bloudy ſacrifice of the Croſs can not be ſo 
peculiarly attributed to the law of grace, 
asto be called the proper ſacrifice of the 
Chriſtian and Catholix Church. | 
Q. Is not the ſacrifice of the Croſs, and 


FI rhe ſacrifice ofthe Maſs, the ſame ſacrifice? 


A. They differ not inthe ſubſtance, be? 
cauſe the ſame Chriſt is offerd in both, and 
Chriſt himſelfis the chief Prieſt inBoth, Bur 
they differ in the manner , for in the ſacri- 
fice of the Maſs Chriſt is offered ynder the 
ſpecies or appearance of bread and wine, 
andin the Croſs he was offered in his own 


Shape. | 
Q. If the ſubſtance of the ſacrifice be 


the ſame, what needis there of that ofthe 


Maſs? is it not ſufficient that Chriſt offered 
himſgf ypon the Croſs ance for all? , 


2G 

=" A. It is a general rule grounded yþpoti 
teaſon , and the concurrence or cuſtom of 
all Nations which cuer profeſſed any Re- 
ligion, that cuery particular Religion muſt 
haue its ſacrifice peculiar to itſelf; becauſe 
Religion being Diuine worship, and ſacri- 
fice being an aQion profefling the Diuini- 
ty of that whichis worshipr , it inuolues a 
contradiCtion to ſay Religion, and no ſa- 
Crifice, orto ſay. that a religion can conti- 
nue, and the ſacrifice therof not continues» 
Seing therfore the Chriftian and Catholik 
Religion doth continue,and that the blou- 
dy ſacrifice of the Crofs,or Chriſts paſſion, 
doth not continue , the ſacrifice of the 
Croſs can not be the proper and peculiar 
ſacrifice of the Chriſtian Religion,and Cas 
tholix Church. 

Q. It is not ſufficient that the effets of 
the ſacrifice of the Croſs continue in the 
Church though Chriſt ſuffered but once; 
for the cauſe may be ſayd ro continue in 
its effects ? 

- A. It cannot be properly ſayd that the 
eauſe continues in irseffes. Otherwile ir 
might be properly ſayd, that the Prieſtood 
and ſacrifice of Noe after the dcluge (chap: 
s. Gen.) doth yet-continue , becauſe the 
eff<& therof ( viz. the aſſurance of. .nor 

ſuffering 
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fuffering an other deluge) doth and will 
Continue vntill the end of the world. | 


Q. Ifall the fins of the world be pardo? 
ned (or at leaſt be ſufficiently ſatisfied for} 
by the ſacrifice of the Croſs , what vie is 
chere for the ſacrifice of the Maſs ? or how 
can -it be a propitiatory ſacrifice , in vir- 
cue wherof ins are ama and faris- 
fied for? 

A. Itis not againſt the ſufficiency or in! 
finicneſs of the ſacrifice of the Crols , thar 
ſins be forguien , and ſatisfied for by the 
ſacrifice of the Maſs ; not only becauſe 
the ſame Chriſt is offered in both ſacrifices, 
but becaule the ſacrifice of the Maſs isa 
commemoration of that of the Croſs, and 
doth apply the ſufficiency of the ſame to 
the pardon of particular ſins,rhat were nor 
committed before Chriſts paſſion, as we 
ſay of Baptiſm and other Sacraments. And | 
if the ſacrifices of the old reſtament were 
propitiatory, in virtue of Chrifts paſſion, 
before he came tothe world , there can be 
no ground to deny that the ſacrifice of 
the Maſs is a Propitiatory ſacrifice , in 


virtue of the ſame paſſion after that he 
MMrd. ; 
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CHaprp. IV. 


0 # THE CHYRCH O F G O Dy 
and of Dinine faith. 


Though I xnow that they who 

* worship God as he commands , are 
His Church , yer there being ſo many Cons 
gregarions of Chriſtians pretending them- 
ſelnes alone to be thoſe worshipers-, and 
the truc Church, or at leaſt a part therof, I 
would willingly know whether there be 
any certain and cleer ſignes wherby the 
erac Church and its members may be dif 
cerned from all falſe and heretical Con- 
Sregations? and what fignes theſe are? I 
am ſatisfied that any two or more Congre« 
gations difſenting in any dofrin., can not 
conftitute that Catholik Church , ont of 
which there is no ſaluation ; becauſe ſuch 
Congregations can not haue either vnity, 


or verity in that doQrin wherin they diſa- 


gree ; and by conſequence , feing God 
(whoi is truth itſe|fand infinitly auers from 
faliood ) can no more countenance, or 
corfirm with ſupernatural ſigns the leaſt, 
than the greateſt falſood, that Church or 
Churches which propoſe contradiftory 


Ly — +. Wes 7 * a= = 


19 

{Fenets ( whether fundamental or not Fug 
damental) can no more be the Catholik or 
part therof, than God can forfeit his vera- 
City , or incline and oblige men to belicue 
contradictory points, wherof one muſt 
needs be falſe. 


who F A. Thatthereare certain andcleer fignes 
,are FF wherby the true Catholik Church of Go& 
Jones Y may be diſcerned from all falſe and here- 
em- © cical Congregations, is as euident as _ 
and | veracity | and his inclination tro truth; 

f, TI FF asitis, that God did not inſtitute a Church 
+ 8g © | wherin there could be no peace , concord, 
the or order ; but all muſt have bin diſorder, 
dif. confuſion. and diffention; For, if the teſti- 
on- mony of euery of. thoſe Congregations. 
Tp were as credible (by fupernatural] ſigns of 
re- © thcir beipg the true Church ) as they are 
not confident in their. pretentions of being ſo, 
of the moſt learned and:prudent men might 
ch KY 1inc and dye ſafely inthe ſtate of perplexi- 
ty; ty 3 and all the world ( at beſt ) muſt have 
ſa- bin ſeekers , Or ſceptiks ; and there being no. 
od reaſon ( in, ſuch a caſe ) to belicue, why 
m rather one ſe& than an other choutd be 
or the true Church. Therfore God being the 
i, Author of truth, peace, order, and ynity, 
Ir his Church can not be a Congregation of 
ry difſenting, or perplexed people, changing 


j) 


which are to be belieued with Divine 


. areto be inſtructed therin by the Church, 
and muſt take its teſtimony for a ſufficient 
procfof their obligationto belieue (with- 


26 | 
From one faith to an other , for Fant of: 
diſcernable and ſupernatural ſignes, which 
none but the true Church ought to haue, 
to the end all men may find: it out , and 
therby be dire&ted to embrace the true 
Divine worship and doctrin. 

Theſe ſignes muſt be ſupernatural ; that 
is, ſignes, aboue the (ſphere and power of 
natural cauſes, at leaſt they muſt ſeem 1o, 
not only to the yulgar people , but to the 
wiſeſt men and greateſt Doors , after a 


diligent ſcrutiny , and mature conſidera- 


tion of all cauſes, and circumſtances : be. 
cauſe they muſt be ſuch as produce in us an 
euident obligation of beliening that God 
alone is the Author of the Doctrin propo- 


ſed as Dinine, and that he hath authoriſed 


that Church to propoſe the ſame. The 
figns muſt not only be obſeruable , but 
obuious to euery. vulgar comprehenſion, 
and perceptible eyen by our ſenſes. The 
reaſon is, becauſe many, of the myſteries 


faith , exceed human capacity, and ther- 
fore as well the learned as the ignorant 


our doubting ) that. God reucaled thoſe 


things which it propoſeth in his name, and 
they can not comprehend; though they be 
credibly revealed, Now to belicue that 
things ſo difficult as many myſteries which 
the Church propoſeth , are true, and re- 
uealed by God ; and that any man or Con- 
gregation of men is authoriſed by his Di- 
vine authority to propoſe and preſs ſuch 
things vpon our vnderſtandings,this belief 
] ſay, can not be a prudent or pious act, 
without ſeing ſeceiming ſupernatural f1- 
ones, ſo obuious to all xind of people, 
that they may (if refleted vpon ) exclude 
all prudent doubts of our being miſtaken, 
becauſe they muſt diſpofe us to fix our 
thoughts ſo firmly vpon Gods goodneſs 
and veracity , that we afſent with greater 
aſſurance to what the Church ſayes, and its 
ſignes shew, than if we had ſeenit; not 
becauſe the Church ſayes it , or becauſe the 
ſigns confirm its teſtimony , but becauſe 
we rationaly iudge it impoſſible, that God 
would permit ſuch an appearance and te- 
timony to be falſly fathered vpon himſelf, 
2r permit vs to be deceived by ſiens (oli: 
ely to be ſupernatural, 

Q. How can a certainty only moral of . 
God being the Author of the commiſſion 
and doQrinofthe Church, be a ſolid and 
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. Iufficient ground for ads of Chriſtian farthy 
wherby we belicue without the leaſt 
doubt , and by conſequence with more 

ih E 1 than moral certainty or affurance , that ill c 
I 'i Godis Author of the commiſſion and doc» ill c 
" trin of the Church ? How can any pru- iff « 

| 

( 
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dent a& of our vnderſtanding affent to 
more than it doth ſee? or aſſent with grea- 

ter aſſurance , than there is appearance of 
the truth ? An intelleQual at or aſſent | 
being an intelleQtual ſight of the truth of 
the obic. To ſay therfore that by as of il. 
faith we aſſent ro more than we ſee, or iſh 
with greater aſſurance then there is appea- 
rance of the truth, is as much as to ſay, 
that by aQs of faith we ſee morethan we 
ſee ; and bcelicue more firmly than we 
can? ; 

A. The anſwer of this obieQion is, thar 
aſſent being no more than an interior yeel 
ding a thing to be ( as diſſe is aninterior 
denying ittobe) the afſent of the mind is 
not alwayes an intelleftual ſight of the. 
eruth of its obieQ. Ir is not alwayes the 
ſame thing in the ſoul to ſay a thing is ſo, 
and to ſee it is ſo, For, iftheſe two were 
the ſame, the ſoul could neuer affent or 
rely vpon authority, nor be miſtaxenin 
apy aſſent, becauleir js neucr miſtaken in 


55 : 
&ts fight of the truth. Beſides, this opinion? 
that confounds the aſſent of faith with the 
ſight ofthe trurh (wherher it bein proper 
cauſes, or by its connexion with the cui- 
dence of Godsreuclation ) takes away the 
obſcurity , liberty and merit of Chriſtian 
faith; becauſe a cleer ſight of the truth 
( by whatſoeuer means it coms ) is not 
compatible with thoſe attributes. St Paul 
tells vs that faith is an argument of things 
nt appearing ; and ſurely if they do nor 
appeare by faith, they are not ſeen by an 
at of faith. More. A great proportion of 
the ſupernaturality of faith and of irs me- 


| rit conſiſts in onercomming the difficulty 
x we find not only in examining the moti- 


ues , and in adhering with the will, but in 
aſenting with the vnderſtanding to the 
truth, and to the exiſtence of its reuela- 
tion; as, to that of the Trinity , Incarna- 
tion , &c. But if our aſſent of faith were an 
intelle&ral ſight of the rruth , or of the 
exiſtence of Diuine reuelation of thoſe my- 
ſteries , ſuch an aſſent could not inuolue, 
nor we find therin , any intelleQual ditfh- 
culty : for, what intelleual difficulty can 
there bein ſaying inwardly, ze zs ſo, if we 
ſee ir zs ſo. There is rather a neceſſity (in 
ſuch acaſe) of ſaying, ie js ſo. Faith is [@ 
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far from being an intelleual ſight of the 
verities belicucd or affented ynto, that the 
leſs cleerly you ſee the truth, or the reue- 
lation credited (ſo it be prudently credi- 
ble ) the greater your faith is. Therfore 
Chriſt reproacht St Thomas for not be. 
lieuing the ReſurreQion vntill he had ſeen 
with his eyes Chriſt reſuſcitated. And told 
him, they were happy that belicued, and 
did not ſce what they belieyed. Now the 
reaſon why faith and fight or xuowledge 
are ſo oppolit ,is; becauſe the nature and 
notion of faith i is, to ſupply ( and by con- 
ſequence it doth ſuppoſe ) the want of 
Gght or knowledge. Hence it is that many 
ſay faith and knowledge are no more 
conſiſtent one with the other , than the 
want and not want of the ſame thing, And 
indeed this notion of faith is well groun- 
ded; becauſe experience doth conuince, 
and all confeſs, our human nature to be 
ſo imperfe& , that it ſtands in need of 
Chriſtian faith ro ſupply the want ofkno- 
wiedge couching Diuine myſteries. And 
euen in worldly affairs we muſt in moſt 
rely | for want of cleerer xnowledge ) 
vpon the authority and teſtimony of law- 
full witneſſes , and rake their word for 
legal cuidence 3 which ,as it is a ſufficient 
_ proof 
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proof of what they reſtify » ſo is it a de- 


monſtration of the imperfeQtion of our 
vnderſtandings; and that moſt of our hu- 
man aſlents and iudicial ſentences are not 
intellectual ſights of the truth itſelf, bur 
humble ſubmiſſions to the authority and 
knowledge of others which we belicue, 
though for ought we cuidently xnow , we 
may be miſfinformed by their miſtzxe or 
malice. But the ſupernatural ſignes ofthe 
Catholix Church do $hine ſo cleerly ypon 
the ſame, that not any who refleqs ypon 
them, and relyes vpon Gods veracity , can 
prudently entertain the leaſt feare or 
doubr of being miſtaken in its authority, 
or miſled by its doftrin, notwithſtanding 
that wedo not cleerly ſee the Divine truſt 
of the Church, or the infallible truth of its 
Tenets. 

But though the aſſent of Chriſtan faith 
be not an intelleQtuall ſight of the truth re- 
vealed, or of the Diuine reuelation,, it doth 
ſuppoſe ( ar leaſt in our Predecefſors } ſen- 
ſations , or an intelleQtual fight of ſom 
ſeemingly ſupernatural ſigns, which being 
credibly reported to us by Tradition, are 
ſufficient to gain ſo much credit and au- 
thority for the Church wherin they ap- 
pear'd , as that whocuer doth not ——_ 


/ 


ics teſtimony , #nd aſſenteth or yeelderh 
not to its do@rin as Diuine, is iuſtly con- 
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demned by Chriſt himſelfin his laſt words 
Marc. ic, to the Apoſtles; and therfore tells them 
that his Church $shall have viſible and ſa- 
pernatural ſignes , wherby it may be eaſi- 


lydiſcerned from all heretical Aﬀemblies, 


ſom wherof he ſpecified » AS POWeEr tO 
caſt out Deuills, to cure diſeaſes, to ſpeak 


vaknowen lan 


pents ; Thele 


es, torid people of (er- 
fides others related in 


Scripture, as the Conuerſion of Nations to 
Chriſtianity, the continual ſucceflion and 
ſanCtity of Doctrin and Doctors, the ſpi- 
rit of profecy , and many ſuch miraculous 
marks, ioyned with profound humility, 
and emineat virtues , are fo far aboue all 


heathens and heretixs pretended morality 
and ſanctity , that when their ſaints are 
comparcd with canonized Catholixs, they 
appeare to be but hypocritical ſycophants, 
puff'd vp with that ſecret pride, ſo proper 
ro all ſcfaries , preferring their own pri- 
uat interpretation of feripture before the 
\ publik ſenſe, and practiſe of a viſible and 
miraculous Church. 

Vve conclude therfore thatan aſſent of 
Chriſtian faith is notan intelleQuall ſighe 
of the truth reucaled, nor of the reucla« 


27 
tion; and yet the faithfull do affent to both, 
with no leſs aſſurance than if it had bin 
ords il a cleer ſight of both ; becauſe cuery aſſent 
hem of Chriſtian faith is grounded vpon and 
1 ſu- directed by this truth, Gods goodneſs and 


ceall- veracity will neuer countenance falſood 
lies, with. miracles, nor permit errors in a 
r to Church , whoſe authority and teſtimony 
)eak is confirmed with ſuch marks of his Diui- 
(ſer- ne miniſtery and fauor , as the Congre- 
d in gation of the Roman Catholiks is. This 
Sto Shall be in the enſuing (cftion more par- 
and ticularly proued, 

ſpi- Ke ESE: 
"nay SECT. VNICA. ' 

Y> Eg | 
all or THE RESOLYVTION, AND RYLE 
lity of Catholik faith , and wyhether this , or 
are Hereſy, be conſiſtent vvith a clecr euidence 
ey of Gods Ye vVelatione : * 

Der Notwithſtanding you haue told 
Ii- « me that the aſſent of faith is rather 
he a {\ubmiſſion or yeelding of our vnderſtan- 


nd ding to the Diuine authority , than a ſight 
or euidence of the ſame authority or reue- 


of lation, yet other Roman Catholikx Authors 
he hold the contrary , becauſe they ſay that 
« the tradition or teſtimony of the Church 
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is the rule or motiue of Catholix Faith: 
Now this tradition affirming that the faith- 
Full delivered to one an other from age 
to age, from yeare to yeare , the ſame 
doctrin:in cuery particular , which the Ro- 
man Catholixs now hold, and that they 
delivered that dofrin not as the docrin 
or opinions of men, but as the word and 
reuclation of God, it is as impoſſible we 
Should not ſee this doQtrin to haue bin 
reuealed by God, asitis, that a tradition 
ſo yniuerſal , wherin euery man was fo 
particularly concerned , and which hath 
bin conueyed by ſuch euident ſenſations, 
( as that of hearing, preachiy g , ſeing , pratti- 
ſing, and profeſiing our faith by the moſt fi- 
gnificant words and actions) can be fal- 
lacious , or falſe, or that ſuch multitudes 
could forget, or would alter the doQrin 
of this year, which they had receiued as 
Diuine the yeare before. 

A. I know that the Author of ſure footing 
hath writ with great zeal ſom Treatiſes 
vpon this ſubiect, and hath ſo confounded 
thoſe who aſlert only a moral certainty in 
Faith , that they can not yindicat them- 
_ ſelues from the Atheiſm wherunto their 
principles and bare probability of Chri- 
Mtianity leads, and wherwith the aforeſaid 


29 
Author doth vnanſwerably charge them. 
But becauſe he took or reuiued this way, 
thinking that by no other the certainty of 
Chriſtian faith can be made out, northe 
Socinians argument ( againſt the poſſibility 
of aſſenting by an at of faith with more 
aſſurance than appearance of the truth ) 
anſwered ; and that ] belieue both theſe 
difficulties may , and ought to be ſolued 
otherwiſe, I make vſe of other principles 
for the reſolution and rule of faith. 

Q. Vyvhat is the reſolution offaith? 

A. Itis an orderly retrogradation from 
the aſſent or att of faith to its firſt motiue, 
or to that which moued , or made. ys 
aflcne. - 

Q. Vvhat is the Rule of faith ? 

A. It is that which direQs ys to that 
motiue , and to aſſentor belicue as Chri- 
ſtians. | 

Q. Is not the rule and the motiue of 
Faith , the ſame thing ? | 

A. Many confound the one with the 
other. But they are diferent things ; The 
motiue of faith is Gods veracity. The rule 
of faith is the Teſtimony or Tradition of 
the Church. Faith doth not fallow the na*» 
ture of its rule; if it did , we could not 
£411 it a Di#ine virtue, becauſe the teſtimo- 


ZO 
ny or Tradition of the Church (which is 
its rule) is human. Its called Divine faith; 
becauſe it is ſpecified by , and relyes wholy 
ypon Gods veracity , and therfore is 4 
Diuine virtue. | 

Q. Ought not the rule of faith be an in- 
fallible diretion to the motiue of faith ? 
Ought it not alſo be of ſuch a nature as to 
manifeſt cleerly its own infallibility to 
* Euery one that will examin the nature of 

Tradition , Which is the rule of faith ? 

A. It oughtto bean infallible diretion 
in itſelf ( otherwiſe it might lead ys out 
_ of the way) but that infallibility ought not 
be more maniſeſt to ys than the infallibili- 
_. tyof faith itſelf, The reaſon is , becauſe 
* a Rule ,asſuch, is but a direQtion ; and one 
may be infallibly dire&ted though himſelf 
doth not Know it; asa ſeaman who obeyes 
the Pilot commanding himto ſteer his ship 
by ſuch and ſuch land marxs. It is no ne- 
ceſlary part or property of a Rule, to eui- 
dence its own infallibility , unleſs the 
thing wherunto we are direfted be /elf 
euzdent and uiſible , as we ſee in the rules 
and inſtruments of Mecanix arts. But if the 
truth of that obie@ or at wherunto a Rule 
direfts us, be of its own nature obſcure, 
and not obuious to our ſenſes, bur rather 


3k 
aboue the reach and ſight of our under? 
ſtanding , then the truth or infallibility of 
the Rule ought not to appeare cleerly ro 
us ; for, if it did, the Rule hauing a nece( 
ſary connexion ( #parre 727) with the aft or 
obie@ wherunto it directs, it would cleer- 
ly diſcouer to us the truth of that obic& 
or at, which is ſuppoſed to be obſcure. 
This isexplained by examples. A man that 
is purblind, or trauclls by night , may be 
ſafely and infallibly direted or led be- 
tween precipices, orthrough an vncouth 
and vnknown path, though he doth nor 
ſee his own ſafety , nor the skil of his Gui- 
de , or the certainty of his way. Tis ſufft«\ 
cient for his ſatisfation, and encourage- 
ment to beare patiently the incommo- 
diouſneſs of his iourney, that being cre- 
dibly informed he belieues his Guide is 
Skilfull and honeſt. Tis ſo in our ivurney 
to Heauen. Vve do belicue that the rule 
of our faith.( which is Catholix 7rad;tion) 
is infallible ( by virtue of Gods particular 
aſſiſtance and proteQion ) though we do 
not cleerly ſee or xnow It is ſo. Vve be- 
licue alſo that euery aſſent of Chriſtian 
Faith is infallibly true though we can no 
more ſee its infallibilty than we can the 
exath of its obic@, v- g. of the Trinity , Di; 
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uinity of Chriſt, Tranſubſtantiation, &c- 
So that there ought not be greater or clecs 
rer cuidence required for the infallibility 
of the rule of faith, than for the infallibi- 
lity of the truth of faith ; this being the 


end, and the other bur ſubſeruient to ir. 


Tradition therfore ( cuen as it is ſealed 
with all the ſigns of the Church) doth not 
maxe cleerly euident to us that God re- 
vealed any article of faith, or any point 
of Chriſtianity, nay not that fundamental 
one of Chriſts Diuinity; for, though Ca- 
tholix Tradition and the ſignes and mira- 
cles of the Church may make it cleerly 
euident tous that Chriſt reuealed our faith 
and dodrin, yet they do not make it cleer. 
ly euident to us that Chriſt was God, or 


- that God reuealed Chriſtianity : witneſs 
. all the hereſies of witry and learned men 
in all ages againft Chriſts Dininity ; and 


cuery one Knowes that againſt cleer eui- 
dence their can be no hereſy. 

Q. The Church being our Guide of 
faith, if-ſom Do@ors therof do not ſee 
Clcerly the way , how can we be led to 
heauen ? How-can they induce heretixs 
to follow them, or aſſure them that the 
{ſaying of our ſauior will not þe verified 
10 us , ſ; cacus carum ducat , Or that our 

| Doctors 
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Doors are not like the Scribes and Pha: 
riſies , cect eſtis & duces cacorum ? 

A. The greateſt blindneſs in faith is to 

retend a cleer ſight of its rules infallibili- 
ty. The Catholik Church ( acording to Sc 
Paul and the Scriptures ) is a Congregation 
of meh who do not ſee what they belieue, 
and are ledand directed by the holy Ghoſt 
in matters of doftrin. This Church is euery 
particular mans immediat Guide , becauſe 
we follow it, and hold faſt to its teſtimo- 
ny and tradition ; but this Churchalſo hath 
a Guide (the holy Spirit ) which leads ic 
(as Chriſt ſayes) ito all ruth by continualy 
direCting it, and aſſiſting in irs definitions 
and decrees. Vyhen the four firft general 
Councells defin'd theDiuinity of Chriſt and 
of the holy Ghoſt, they did not cleerly ſee 
nor demonſtrat againſt heretiks the rruth 
of that doctrin, or that God reuealed ir. 
For if they had , the heretiks could nor 
haue continued heretiks in their iudg- 
ments. Its therfore fufficient thar in rhe 
Catholik Church there be Doctors and 
arguments to demonſtrat that all Diſſenters 
or heretiks ( by not ſubmitting ro its doc- 
trin and authority ) go againſt reaſon, and 
the obligation all men haue to embrace 
that religion, which is moſt likely to be 
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Dinine , in regard of greater appearance 
therin of ſupernatural figns ( which Chriſt 
fayd his Church should haue) than in any 
other, To ground therfore the certainty 
of Chriſtian Faith, or of its rule , ypon any 
cuidence which faith icſelf declares ro be 
fallacious and fallible(asit doth declare the 
Euidence of our ſenſes and ſenſations is in 
the article of 7ranſubſtantiation ) is to des 
ftroy Chriſtianity ; and therfore Tradition 
as receiving its certainty from our ſenſa. 
tions, can not be a ſufficient ground for 
the certainty of Chriſtian faith. 

Q-_I pray reſolue your Catholik faith 
vnto its motiue. 

A. That is don by anſwering queſtions, 
Thus. Vvhy do you belicuethe myſtery of 
the Trinity , or Tranfubſtantiation -? Be- 
cauſe God, who can not deceiue nor be 
decciued, reucaled it. How do you know: 
God reuecaled it ? If you ſpeake ofcleer 
knowledge, I do not know that God re- 
vealed ir. But if you will ſpeake-properly 
asa Chriſtian, or as a man that vnderſtands 
what we mean by Faz#th., yeu muſt nor ask 
how I know , but how, or why dol be- 
leue. that God reuealcd it ? Then I will 
anſwer, that the teſtimony or tradition of 
te Church , confirmed with ſeemingly 


( 
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ſapernatural ſigns, reſtifying: that God res 
nealed thoſe myſteries , makes it euidently 
credible he did reueal them. But becauſe L 
know my vaderſtanding is ſo. imperfect; 
that I can not pretend to infallibility , and 
my ſenſes are ſo fallacious, that by our ſen- 
ſations we are often miſtaken , and thar. 
faith ftſelf tells us ſo ( in the article of 
Tranſubſtantiation) 1 cant no aſſent to this 
article , or to the myſtery of the Trinity, 
or tO atiy other ( pretended to be euident- 
ly reucaled by virtue of ſelf euident Tra: 
dition and infallible ſenſations) with thags 
certainty which Chriſtianity requires , vn- 
till I refle& and rely altogether vpori 
Gods veracity , and apply it ro the afore- 
ſaid teſtimony and Tradition of the Ro- 
man Catholik Church ; which declares 
that itſggſ is authoriſed by God (and shews 
for that Authority ſeemingly ſupernatural 


| figns) to propoſe as reucaled by him thoſe 


myſteries and all the other particulars of 
onr Faith, | 

Vvhen I compare and apply the Diuine - 
veracity to this teſtimony of the Church: 
authoriſed by thoſe ſigns , I aſſent to all 
Shee propoſeth as reuealed by God , by 
this aft. Notwvithſtanding 1 do not ſee any 
cleer enidence or infallible connexion betwuen 
SH 
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36 
the teſtimony or ſigns of the Church , and Gods 
revealing its dottrin , yet becauſe Gods veracity 
and his auerſjon from falſood is infinit , 1 do 
belieue as certainly as I do that God 15 irfinitly 
#nclined to truth, that he nener did nor neuer 
vvwill permit the leaſt falſood to be ſo authen- 
Ficaly propo ſed as his reuclation , or Vuord, as 
7 ſee enery point of the Roman C atholitk doc- 
trin is propoſed by the tradition and ſigns of. 
that Church. This general aſſent is applyed 
to cuery particular article. Heer you ſee 
that the motine of our Chatholik Faith 
is not the Tradition or teſtimony of the 


Church, but vnly Gods veracity, You ſee 


alſo that the tradition of the Church is the: 
rule of our Faith, becauſe it helps and di- 
res vs to reflet and rely more vpon the 
motiue, which is Gods veracity, than upon 
Tradition itſelf, Laſtly you ſee » boy no 
impoſſibility in aſſenting ( by affat of 
faith ) with more aſſurance than there is 
appearance or cuidence of the truth aſſen- 


ted vnto-; becaule the aſſurance is not ta- 


ken from, nor grounded vpon the appea- 
rance, but vpon Gods veracity and his 
infinit inclination to truth. Hence fol- 
loweth. '1. That whoſocuer denyes any 
one article of Faith, ( whether fundamen- 


. Fal, or not fundamental ) belieueth none at 
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4 Gods WW all with Divine or Chriftian Faith : becau- 
eracity © 1e he flights the motive therof (which is 
, 7 do x Gods infinit inclination to truth, and auer- 
fnitly | fion from falſood) to that degree, as to 
zeuer x be perſuaded the Dininity can permit fal- 
itheu= x ſood to be ſo credibly fatherd vpon itſelf, 


rd, as 8 as the Roman Catholik Church doth its 
t doc- Mx doftrin, with ſo ſeeming ſupernatural fi. 
125 of Ml gs, and ſo conſtant a Tradition. The mo- 
lyed I riue of Faith being thus once ſlighted,none 
1 ſee ff that ſo lights it, can belicue any thing for 
Faith ll its ſake, orupon its ſcore, 2. It followeth, 
F the Ml That the Tradition and Miracles of the 
| ſee Il Catholik Church do not make it cleerly 
5 the. Euident tous that God Teuealed any one 
1 di- article of Chriſtian Faith , nay not that 
the fundamental one ofthe Diuinity of Chriſt. 


pon For, though Tradition makes it cleerly eui- 
sSNO- dent to us there was ſuch a manas Chriſt, 
: of and ſuch prodigies as his Miracles,and that ' 
e is him ſelf ſay'd he was God, yet that Tra- 
en. dition and thoſe prodigies do not make it 
Ta- cleerly euident to us, { as it did not to "th 
ca- lewes) that Chriſt was realy God, For 

his this had bin cleerly euidenc'd to them or 
Jl us, neither lewes nor Socinians or any 0o- 
ny ther ancient heretiks, could hane bin obſti- 
7 nat or heretiks in their judgments againlt 


Chriſts Diuinity. 


<2 | 

' Q. If I donot ſee an infallible conne: 
xion between the aſſent or rule of Faith 
and Gods reuelation,I muſt needs ſee there 
is no infallible connexion , and may ſay, 
the aſſent of Faich may be falſe , ſeing 
Tradition , which is the rule of that aſſent, 
is fallible. On the other ſide I muſt fayt he 
aſſenr' of Faith can not be falſe. So that 
if Tradition be not ſo ſelf euident as from 
it to conclude cleerly the impoſſibility of 
Faiths falſood, it muſt be granted that I ſee 
Faith is , and is not , infallible : and that 
_ Tradition is, and is not , an infallible 
Rule.. | 
A. Though I do not ſee any infallible 
connexion between Gods reuclation and 
the Tradition of the Church, or any other 
'ule directing to belicue what he realy 
'eveald, or ( which is the ſame) between 
the aſſent of Faith, and the rule of Faith : 
yet it doth not follow that muſt ſee, or ſay 
there is no neceſſary connexion between 
$*-= For at the ſame time I do not ſee 
Thar necefſary connexion , or infallibility, 
I dobelicue there is that connexion,though 
I ſee it not : nay tis therfore I can belzexe it 
becauſe I do not ſee it : Faith requiring 
that what is belicued, be not ſeen, It would 
indeed be a contradiQtionto ſay, I ſee and 


of Faith ; but tis not any to ſay, I do not 
ſee, and do bclicue that infallibility. It ma 
be as well ſayd a man whois blind , = 
infal.ibly or ſecurely led by a knowing 
Guide through a dangerous way , doth ſee 
his ruin or danger , becauſe he doth not ſee 
his own ſafety , or the infallibility of his 
Guide, though he belieues himſelf ſcaure 
from all danger. | 

Q-Is it not clcerly euident that God can 


not permit falfood to be fo authenticaly 


propoſed in his name , as the Roman Ca- 


tholik Church doth her-doarin, by ſo con-. 


tinued a tradition , and fo ſurpriſing figns, 
as her miracles , ſanity, conuerſion of Na. 
tions, &Cc, 

A. Though I am of opinion God can 
not permit ſuch an appearance of Diuine 
truth to. be a miſtake , yer our vnderſtan- 
lings being ſo imperfect, it would be pre? 
ſumption in vs to define, or pretend to 


lemonſtrat what God can do, or not do. 


Vve only know he can not fin. But we do 
10t know ſcientificaly whether he may not 
' to, punish the ſins of ſome ) permit the 
2burch toerr, and the world to be delu- 
led by their cleereſt and moſt frequent 
cnſations , wherupon:( as our Adueriary 


Y% 


- 
do not ſee the infallibility of 77ad;#7c32; ot 
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fayeth ) the certainty of Catholik 7radirion 
is grounded. And though both Scripture 
and Tradition ſay, the Church $hall never 
fail or err, yet we do not pretend tocleer 
euidence that either Scripture or Tradi-. 
tion is Gods word. 


6. BSE: 


HOVV A MAN MAY ASSENT 
 2n matters of Faith , wuith more aſſurance 
' than there is appearance of the truth. 


If it be not cleerly euident to us 
* by the tradition of the Roman Ca- 


tholik Church ,nor by Gods veracity , that 


he revealed its doftrin , how can we aſſent 
ot belicue with infallible certainty or aſ- 
furance , that God reuealedit? Is it in our 
power, or euen in Gods power, to make 
vs affirm inwardly and certainly any thing, 
we not knowing whether it be ſo, or 
no? How therfore can we afhrntinward- 
ly and certainly the truth ofthe Trinity, or 
that God reneald it , if we know it not 
clecrly either by Gods veracity, or by the 
tradition of the Church ? 

A. Aſſents grounded vpon authority 
differ in this from aſſents grounded vpon 
; ” _ 


hd 
—_ 


41 = 

cleer knowledge , that the certainty of 
theſe are deriued from, and meaſured by 
the cleer ſight and .cuidence we have of 
cheir truth, or of the obieQts being as they 
are affirm'd to be. But the certainty of al- 
ſents grounded ypon authority , is not de- 
rived from, or meaſured by any cleer eui« 
dence or ſight of their truth ; bur by the 
perſuaſion we haue ofthe perſons we be- 
| licue his knowledge and inclination to 
truth. Now all men who admit of a God, 
being moſt certainly perſuaded that he is 
infinitly inclined to truth, they may, and 
ought, to aſſent with the greateſt aſſuran- 
ceand certainty imaginable , that God did . 
realy reueale all that which the Church - 
propoſeth as Dinine doQtrin ; for , though, 
wee do not ſee this truth in the myſtery 
or matter delivered by Catholik tradition, _ 
nor in that euidence which our ſenſations 
vive tO tradition itſelf ; yet by reflecting 
ypon Gods infinit auerſion from falſood, 
and ypon our own perſuaſion of his infinic 
veracity , and ſeing ſo great anappeararce 
of his being deeply engaged and concer- 
ned for the truth of a Churches teſtimony 
that lookes ſo like his own , affirming the 
doctrin to be Divine , we are bound in 
conictence to belieue without the leaft 

F 


> 


4-2 | 
doubt, or at leaſt we are bound toe, 
deauor to belieue without doubr ( which 
muſt be a rational endeauor ſeing our 
obligation of endeauoring is ſo cuident ta 

$) that Godis the Author of the Roman 
* Cathalikdofrin , and hath reneald ir; for, 
if he had not , he would neuer permit 
the ſame to be ſo plauſibly and probably 
propoſed as Diuine by Miracles and other 
ſigns of the Church , that prudent and 
learned men muſt fin in being obſtinar 
again} its doftrin and teſtimony. And this 
is that we mean when we lay that we ap. 
ply the Diuine veracity to cuery particulay 
point of faith ; nor by ſcing the reuela. 
tion itſelf in the tradition or teſtimony of 
the Church ( for then we could notdeny its 
doftrin was reneald, nor be heretiks )* but 
by having ſa much veneration for Gods 
veracity, that whenſocuer it ſeemes to be 
fo publikly engaged , and prudently be: 
lieued as we ſecitisin the Roman Catho- 
lik Church , God ſpeakes , or reucalcth, 
what it propoſerh as his word. 

. Methinks the veneration we haue 
for God and his veracity , ought rather 
oblige vs not to afſent-to any dodtrin as 
ſpoken or reuealed by him, vnleſs it be 
clcerly euidenr to vs , that he ſpoke or 


coen. 


yhich 
7 Qur 
nt ta 
man 
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revealed it; for, if we do otherwiſe , wE 
expbſe his holy name to contempr , and 
ourſelues to damnation : by venturing to 
father what we fancy ypon God, when 
perhaps he rieuer ſayd or reuealed what 
we imagined. — 

A. Its a prerogatiue due to ſoucraignty 
( and # fortiori to the Deity ) to ſpeake and 


command by Miniſters and inferior ofh- 


cers, which beare the badges of the royal 
authority. And itis not only a diſreſpe&t, 
but obſtinacy and rebellion, not to obey 
lawes and commands ſo authenticaly pro- 
poſed. So likewiſe it miſt be not only t 
ſin of diſreſpe& and contempt , but of he- 
retical obſtinacy , not to belicue that God 


ſpeakes or commands by the Roman Ca- 


tholik Church ; when its teſtimony and 
tradition of haning Gods truſt and autho- 
rity to declare that he ſpeakes or reueales 
its doctrin, is authenticaly propofed by 11. 
gns ſo ſapernatural in appearance that no 


human authority is ſo authentik , and nv 


other Church can or dares pretend tothe 
like. The more ſoueraign is any ſuptrio- 
rity and yeracity ; the greater obligation 
there is in ſubies not to exact for their 
obedience therunto , or belicf therof, 
cleerer cuidence of its commanding , than 
F y 
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| Isnual and ſufficient in human affairs when 


p< 


Princes proclaim or command, And the 
more infallible the veracity ofhim is who 
claimes the authority(ifthis be authenticaly 
propoſed ) the greater is the obligation 
of aſſenting inwardly therunto , withour 
cleerer cuidence that it proceeds from the 
infallible Author of the ſame , than ſuch a 
moral certainty as the ſigns of the Church 
create : this being the cleereſt that is con- 
ſiſtene with the nature , liberty , obſcurity 
and obſequiouſneſs of Chriſtian Faith. 

Q. Oughr there not to be in the true 
Church an cuident and concluſive argu- 
ment againſt heretiks and Pagans , to let 
them ſee their obſtinacy,by shewing cleer- 
Iy to them that God reucaled what they 
deny to be true , or to be matter of 
Faith ? | 

A. If men were to be ſaued by Demon. 
ſtrations or clcer knowledges , deduced 
one from the other, what you ſay, were 
fit and neceflary. But God hauing decreed 
to ſaue men by Faith, rather than by ſcien- 
cc, by a meritorious and free, rather than a 
neceſlary or demonſtratiue afſent of him 
ſelf being the Author and Reuecaler of the 
Chriſtian doin , it is ſo far from being 
fic the Doors of his Church should con- 
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vi Pagans or heretiks by cleerly euiden: 


cing to them God reuealed the ſaving tru- 


thes, thatit is not poſſible. For, though ſom 
Diuines haue ſayd,, Faith is conſiſtent with 


cleer euidence of God hauing reucaled the 


-truth of its obict , becauſe forſooth, 


though the belieuer doth ſee the truth (and 
by conſequence can nor- doubt of it, or 
be an heretik ) yet he doth not ſee itin its 
proper cauſes, but only in Gods reuela- 
tion ; notwithſtanding I ſay this vawary 
opinion of ſom ſchoolmen , themlelues 
can not well reconcile with it the merit, 
obſcurity, liberty, and obſequioutneſs of 
Chriſtian Faith, nor chew how 'tis poſſible 


for any learned Catholik or other manto 


be an heretik in his iudgment , becauſe 
the malice of Hereſy ( this being an error 
in the underſtanding , as well as obſtinacy 
inthe will) conſiſts in doubting or denying 
inwardly that God did reuecal ſuch anarti- 
cle of Faith ; but if euery learned Catholik 
doth ſee ( by virtue of tradition } that he 
did realy reucal it, he cannot ſee nor ſay 
the contrary in his mind , and by conſe. 
quence cannot be an heretik, And yer its 
granted on all ſides that any learned man 
without forgetting any part of his learning 
or knowledge may be an heretik. 


® 
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* Beſides, the aſſent and cerrainty of Chri- 
ſtian Faith doth not encer further vpon its 
obie@ than to ſay it exifts , or that the a&t 
_ ofFaith is true, it medles not with why it 

exiſts, or withany of its proper or particu- 
Jar cauſes,that is, with any reaſons why the 
obic& exiſts , or why the a of Faith is 
true; it is grounded only vpon Gods re- 
uclation, and this ſayes no more than zz zs 
ſo,all other reaſons and cauſes are imper- 
tinent?as to the nature and vie of Faith; 
Faith being an imperfe@t knowledge and 
a total relying vpon the Diuine authority, 
and not vpon the knowledge of proper 
or any other cauſes, Now , it is impoſlible 
that the obſcurity and nature of Faith can 
be more ( or ſo much) deſftroyd by ſubſe- 
quent cuidence, impertinent to its end and 
nature , than by an evidence that imme- 
diatly and direQly,oppoſeth and is incon- 
ſiſtent with its motive, its merit , and na- 
ture. If the at of Faith be not conſiſtent 
with the cleer ſight or euidence of its 
truth in the proper and: particular cauſes, 
notwithſtanding thoſe cauſes are not its 
motiue, nor conſidered or toucht by the 
at, or aſſent of Faith; how can its merit, 
obſcurity, or nature conſiſt and continue 
with a cleer ſight of its truth , or of its 
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motiue ; or ( whichis the ſame) with evi: 


_ the vaderſtanding to clecr the difficulties 


dence ofthe Diuine reuelatian ? This fight 
or cuidence being as deſtrugiue of the 
obſcurity and difficulty wee meet within 
afſentipg to the myſteries and of the truſt 
ve repoſe in God by belieuing ( which is 


| no leſs efſential ro Faith than its truth) as 
| itis dire&tly oppofit to the ſtate of obſcu- 


rity wherin we muſt be , if we truſt his 
yord delivered to vs by the Church, as. 
alſo to the darkneſs and deſguiſe he muſt 
ſpeake to vs in , if he will have vs truſt 
him and merit by Faith, or indeed belieue 
him atall; for , men do not Þelieue when 
they aſſent to a truth they ſee or cannot 
deny. Andit is impoſſible for them to ſee 
that God ( who istruth itſelf) ſpeakes or 
reucaleth any myſtery , withour ſeing alſo 
tis truth he ſpeakes or reueals. Our aduer- 
farics ſeem ro make the Montebavks fay- 
ing , ſcivg is belicuing , the rule of Divine 
Faith. ——- | 
Q. Vvhy should not the merit of Faith 
be conſiſtent with the cleer euidence of 
the truth therof in its proper cauſes ; or 
with cleer evidence of Godsreuecaling the 
myſtery belſtued? Is ir not ſufficient for a 
meritorious aflent that the 77:/ applyed 


| at 
which might retard 
Faith before its actual aſſent ? Mult this.aſ+ 
ſentalſo meetwith obſcurity,and ouercom 
adifficulty in ſaying ( and not ſcing ) that 
God reuealed what it aſſents vnto , after 
all our former pains taken in finding out 
the rule of Faith, and examining the nature 
of Catholik Tradition ? 

A.The chief merit of Chriſtian Faith con- 
ſiſts in ouercomming the difficulty we find 
in afſenting to more than we ſee, or with 
more aſſurice than wee ſee there is eniden- 
ce of truth.If we did ſee,or certainly know 
that God reuealed what we aſſent vuto by 
the act of Faith, we could nor haue that dif- 
ficulty in afſenting to the myſteries therof 
which we find by experiEce:for,what difi- 
culty can there be in ſaying inwardly, God 
reuealed rhe Trinity, or the Trinity-is true, 
if we lee that God reuealed that myſtery, 
and ( by an immediat conſequence) that 
it istrue ? Therfore the proper and imme- 
diat merit of an 2& of Faith ( as ſuch) doth 
conſiſt in overcoming the difficulty of 
actualy afſenting that. God reuealed the 
myſtery or matter we belicye he did re- 
ucale, though we ſee not his reuelation, 
nor any neceflary connexion between ir 
and the doin, tradition, or teſtimony of 
the 
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theChurch. As for thoſe other difficulties - 
antecedentro this (and to the aft of Faith ) 
whichwe ouercom,, and are rather diſpo- 
thac IU fitions to make our ſclues fir ro belicue (by 
frer- © remouing the obſtacles of education and 
out i cuſtom , or by examining the nature of 
ure BW Tradition, and the morines of credibility) than 
immediat as of Faith; the merit that re- 
ſults from ouercoming thoſe difficulties , 
is not the proper and immediat merit of 
Faith itſelf, becauſe it is antecedent to it, 
for after all our aforeſaid inquiry and 
examination of the rule and motiues of 
Faith, we find till a great difficulty in af- 
ſenting aQualy or belicuing , that God re- 
uealed what Tradition affirms he did ; this, 
our own experience doth demonſtrat , 
and it may be proued by diuers places of 
holy Scripture , as that of Luc. 19. when 
one hauing bin credibly informed ( and 
perhaps ſeen) how Chriſt wrought many 
miracles , he deſired Chriſt to diſpoſleſs his 
ſon of a dumb Deuil: Chriſt told him ifhe 
could belicue , he would deliuer his ſon 
from that ſpirit. Vvithout doubt the Fa- 
b ther found great difficulty in the very act 
I, of Faith wherby he belicued Chriſts po. 
E wer; for though he ſayd, I do belicue, yet 
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And yet this man was very well diſpoſed; 


andjriformtd of Chthits' power and mire 


cles" befote* he'bronghit his {onto Hitm', 
othet wiſe he *'would® nbt Have taken'ſs 
miich'pain$ro follow hin; and prefent tis 
RESERE Har En newly 
 Ahndindeed 7cred#liry (as obftinacy alſo) 
doth figpole as much! information! aid 
euidenee of the niotiuesof credibility; and 
of tHe'raleofFalth , of Tradition; as'ts re- 
quifit for the acuil afſear of Faith}; orhier- 
wile notice 'coutd* be called 'ecrednlous' of 
obſtiiat Fo? mot 'belieiting:' The' faithful 
thetfore merit #nd *ohercom 4 greac'Uiftt- 
culry b the very act of Faith, after that all 
other ties precedent to it, are <efee- 
ref or 'otercom. And in birereomitig this 
laſt $teat Uifficulty cotlilts chiefly the /#: 
pernaturality which is moſt 'pectiliar' ro the 
at&t of” Fauh: ' Herertiks' therfore 'may be 
cotiticted of obftiriacy and hereſy; though 
they 46 not Cleerly ſte,,nor we cuidetirly 
conclude ( by tradicion, of any thing Elfe ) 
chit God' reneled whit they 'denyor 
doubr'of, and the Church ptopoltth aste! 
uealed by him: F6r; hereſy doth norconfilt 
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 inari'impoMbility /;'but it would' be'one 


if ir were'requilit'<hat learnedheretiks Ve. 
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ST 
euidence of God having renealed what 
they deny or doubt of. How can any pal- 
fion or pride blind alcarned heretik (if it 
depriues him not wholy of his wits, and 
then he. can nor fin, or be ap heretik ) ſo 
far, as.to make him de nyo or doubt of whar 
he ſees euidently ed God ay 'd,or 
reuealed as Thar Were tO « eny Godi is God, 
or the exiſtence. of 2 A Deity. 'A Soap] here- 
t1K therfore, « can 'not be 'better* © Or [ore 
cleerly conuicted' of heretical obftinacy, 
than by our evidently concluding 'a$ainſt 
him , that he is obliged in conſcience (to: 
gnqyd the threatned danger of damnatipn 
# - FR nor behue, "he Church, whoſe 
teſtimony is con! firmed 'w jth Miracles) to 
aſſent. ro chat. dodrin, as "Didins' which! is 
delipercd by Catholix Tradition and con. 
firmed. by. the motiues' of credibility, 
though it be t not leerly evident that its 
doQrin i Divine,or' its TER ifallible. 
More TE hereafter. Now T1 will 1 prone 
the euident obligation all men ( who” are 
informed. .of our Faith, y haue to belicue 
the dofrin of the the Roman Cathdlix Church. 
as Diuine , as. alſo. how they are oblige ed 
in conſcience, to. in orm themlclues ther- 
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CHAP. V: 


BOYY THE MIRACLES OF THE 
Roman Church enidently conuift all its Ad- 
werſaries of damnable obſlinacy ; and houvu 

a credible report of them obligeth all men to 
#nform themſelues of thoſe miracles , and 
dottrin confirmed by them ; and that of all 

' Chriſtian Congregations the Roman Catholik 
 alonets the true Catholik Church. | 


Suppoſing the Catholix Church can 
* not be compoſed of all or any two 
Congregations diflſenting in the leaſt poine 
of doftrin, as hath bin proued in the pre- 
cedent Chapter, I deſire to know which 
of them all is that one true Catholix 
Church we ought to belicue, according to 
that article of the Apoſtles Creed 7 belieue 
#: the holy Catholik Church, atid out of which 
there isno faluation ? 

2. You know the true Catholix Church 
is only that Congregation of Chriſtians 
which hath the ſigns Chriſt ſayd ( Marc.1s.) 
Should follow the true belicuers : and that 
thoſe ſignes are, the caſting out of Deuills 
{ nor by coniuring , bur) in the name of 


Chriſt ; the gift of tongues, the connerfionh 
of Nations to Chriſtianity,the curing of di- 
ſeaſes , raiſing of the dead, and other ſu- 
pernatural marks of Gods truft and eruth 
committed only to the miniſtery of thar 
Church, and by which marks Þ muſt be 
diſcerned from all falſe Congregations, 
pretending to be either the whole,or a part 
ofthe Catholik Church. LR 

Q: Out of your diſcourſe I gather that all 
the markes of the true Catholik. Church 
are reduced to miracles ; becauſe ſuper- 
natural ſanQity, the conuerſion of Nations 
ro Chriſtianity , the gift of profecy , &Cc. 
areas great miracles, as the caſting out of 
Heuills , curing diſeafes, raiſing the dead, 
and the gift of tongues. But it is a common 
ſaying among Proteſtants , that miracles 
are ceaſed in the Church; and ſom Catho- 
liks grant they are ſo few , and wroughtin 
thoſe remote regions of 7apar and China, 
that you can hardly meet with one who 
did cuer fee a miracle. How therfore- can 


ch miracles be the marks wherby euery man 
ns may be directed to know the true Ca- 
3 tholix Church , iff few or none ſee 
at them ? | 

ls _ A. I grant that all the marxs of the Ca 


tholix Church muſt be miraculous ; othep- 
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teſtimony, or miniſtery of char, Church, as 
£0,the Church of, God, Rur,mjragles. are 
nor ceaſcd ,,nps, confind to.,thoſg. remo- 
ce regiogs, of Japan; and Cf:ina: There is 
aor a Catholix, Nationiq the world, which 
doth not shew ſom, things at leaſt ſo,hxe 
ſupernatural miracjes , that, as wiſe,and 
wary men as any in Chriſtendom ,, Þelieue 
them. to. be, ſo. . And ſugh Proteſtants. as 
pretend they, are, not., can.not with any 
probaþilicy hex thas the marter of fatt is 
f3lſe ,or that.the manner of worging them 
is, fraudulent ,or, .natural,; .ſeing therfqre Wl a 
Chriſt.hinlſelf, aſſures ys.that:ſupernapural Wl b 
miracles, Shall follow .the, true behieners, Bo 
and that, vail the endof. the world there i 
Will be zrue belicgers, and by.conſequen- If £ 
ce a Catholix, Church,, we ,are haund in WM x 
conſcience to.. belieue.. ,,, that only is the i { 
true Ghyrch,,,wherin. we ſce.(or at lealt Wi : 
heare:credibly-reported.); there. are, true Wl } 
miracles.,,or.things.ſo.lixe, true miracles, W 1 
that gs wiſe and as wary men as an in Ne 
world ( after a ſeuere Cries and boron 
ſtudy ) miſtaxe them for true miracles, il 
notwithſtanding. they; xnp;,thaf ypon fil 
their not being miſtaken in ſo importanta ſd 
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Matter doth depend their cucrlaſting hap- 
one; or miſery.” CAPE 0? "ih; ag 
1s there But 'One' Congregation: oP). LOS Page 


Chiitians that PERENIEY ſfach' miracles 3, I neither 
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Churches 


A. Mgt 5 6 6 ot, 213% '8 } + +653, 4 Turks, nos 
Q: Vvbickis that? * © 1 ? © 7 © anyorkes 
A: The Roman Catholix. * -* 414 *- of Chriſti: 


ans, bue 


Tf all 6ther Chriſtiari Ca only che 
Painſt the Ronian Cath6lix,, arid thar2f7e2nd, 
in every- Chriſtian: Congtegation'there beRo=* do 


vaunt of 


as wiſe and wary mien, 'and as willing ro mus 


be” 


be :faned*, 4s any Rome Catholixs;' 'why 
Shonld any'man be'bound in confcieties 
to'belicue the Roman Catholix: rhiracles 
are true; whenas great';'or a greater num? 


ber: of wife arid” learned'men do maintainy | 


they are nottrac iiracles? SOSITS 
A. Vvheti learned” patties agree-in th 


fatoF-an-accident To extraordinary , that 


no natural cauſe 'thetof” ( after diligent 
ſcarch') cati be xnowen; but feemes to be 
about the power/of all riatural cauſes and 
humanitoduſtry /donbrlels the party whiclk 
believes the fat'robe-ſupernatural;'or's 
miracle, deſerues to be credited before 
all which contradi& the ſame,” and''ca 

give*nog ood realorr for their contradi 

aioh, r. Becavſeih ſonr Chriſtian Congre=- 


gationior othet there niuſt be'ttue ACER 
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>therwiſe Chriſts wo 
 beycrified. And ſeing no other Chriſtian 
Congregation but the Roman Catholix 
pretends ( at leaſt ypon ſo publik and pro- 
bable grounds) to haue true miracles, the 
Roman Catholik is to be credited in this 
point before all others. 2. It is not con- 
ſiſtent with Gods infinit veracity to per- 
mit ſo publix and probable an appeafance 
of true miracles for confirming falſood,as 
the appearance of miracles in the Roman 
Catholix Church is. For that , veracity is an 
inclination to truth, and an auerſion from 
Falſood ; and by conſequence, the Diuine 
veracity ( being infinit.) inuolues an infinic 

aucrſion from falſood. But an infinit auer- 
ſion from falſood is not conſiſtent with 
Gods permiſſion of ſo probable and plau- 
fible an appearance of true miracles ta 
confirm any falſe doqrin, as we ſee in 
the Roman Catholix Church. Therfore if 
the miracles of the Roman Catholik 
Church be not true , Gods infinit veracity 
C asalſo his goodneſs and prouidence ) may 
Þdequeſtioned., : | 
| This may be explained to the vulgar ſore 
by a ſimilitude. Suppoſe there were in 

ſom $hire or town of England or Scor- 
land a company of men acting in the 
>. - _ 
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Kinps name, as hispriuy or great Councell, 
with all the formes and formalities therof,. 
as a Lord Chancellor , or Commiſſioner, 
Treſurer, Secretaries, members of Par- 
liament, Clerks, &c. and that a conſidera- 
ble part of the Nation obeyed their orders 
and commands, as men authoriſed by the 
King , who is not ignorant of theſe publik 
proceedings , and by conſequence can not 
be rationaly thought auerſe , but rather 
ſeem to approue ofthem , eſpecialy if he 
be able ( without danger of diſturbance ) 
to hinder and humble this pretendedCoun- 
cell, by declaring them to be but a coun- 
terfeir Aſſembly of Cheats and Rebells, 
and by punishing them accordingly. A 
King I ſay that might hinder ſuch a coun- 
terfeit Parliament or Councell from abu- 
ſing himſelf and his ſubieQs by ſo ſeeming 
a legal authority, and yet would not, can 
not be thought to haue any truth, goodneſs, 
or iuſtice ; becauſe by his conniuance at 
thoſe impoſtures, which he might haue 
diſcouerd without trouble or inconuenien- 
cies, he doth countenance , and confirm 
that Councell as commiſſioned by himlſelt. 
This may be caſily andaptly applied to the 
Roman Catholik Church , which is 1nue- 
ted with ſo many miraculous marks of 
agar tiny ens nn Hu 


a warant ſo ſeemingly Diuine , that Gady 
bare permiſſion of ſuch a cheat as Prote-. 
ſtants ſuppoſe the Roman Catholik Church 
tobe, would conclude his want of proui- 
dence, goodneſs, and veracity, and by 
conſequence there can be no excuſe or ra- 
tional hopes of ſaluation for Proteſtants,or 
any others that will not ſubmit their iudg- 
Ment to a Church and dodtrin ſo publikly 
commiſſioned and confirmed by Gods 
great ſeal, Miracles ; as yet shall more par. 
ticularly appeare in the enſuing ſeQions, 
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SECT. I. 


FYHETHER THE CREDIBLE 
and conſtant report there #s of true miracles 
wurought in the Roman Catholik Church, be 
a ſufficient enidence to conuit# of damnable 
obſtinacy and hereſy ſuch as flight them os 
will not heare of them. 


Is it then vpon this ground of not 
»  belicuing the Roman Catholik mi. 
zacles, which are recounted by the ancient 
Fathers or others, Roman Catholiks ay, 
that we Proteſtants are obſtinar heretiks; 


 5y 
©ods anthority , and therfore doth a@ by 


2nd that ſuch of ys as dye' not members 
of your Church, are damned? Is nor this 
a foolish and vncharitable opinion? | 
A. One of the grounds of that: cenſure 
bs the Definition of Herefy,, whieh-is, an 
error in the underſlanding , and obſtinacy in the 
wvill againſt any truth or authority that is fuf« 
ficienly propoſed as Dinine.. Now the great 
appearance and moral euidence. there is 
of the Roman Catholik Church { togethee 
with its tradition)doth ſufficiently propole 
or declare its dorine and authority to be 
Divine. For, though it be not demonſtra- 
tively evident that the Roman Catholik, 
miracles are true miracles, nor that its tra» 
dition and teſtimony is infallible , yer it is 
moraly euident ( and by conſequence ſuffi. 
LB ij cicntly cuident ) that its dodrin is Diuine, 
cles {© and that God is Author of the ſame, ir 
, be being confirmd by ſuch: Miracles, and that 
ble | bythem he doth authoriſe that Church, as 
Fo Princes do their officers by letters patents 
under their great ſeale ; Miracles being the 
great ſeale wherwith. Gods Miniſtery and 


Ot doqrin is made authentik., 

ni Q. Vyhat is moral enidence ofa miracle?. 
ne A. Moral cuidence of a miracle is, ſo 
Ys credible and ſo conſtant a report therof, 
8; that to deny or doubt of the fat reporiedy, 
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renders his caution of not belieuing , both 
rash and ridiculous ; becauſe it deſtroyes 
(atleaſt) all hiſtorical and human Faith. 

Q. May not a man belicue- Hiſtory , and 
rely vpon human authority , though he 
belicues not the ſtories of the moſt authen- 
tik Roman Catholik miracles? 

A, No,ifhe diſcourſeth conſequenly, 
and according to the rules of reaſon, wher- 
of one principal is , that the ſame cauſe 

producerh the ſame effects; and the ſame 
authority the ſame aflent or belief. If ther- 
fore the ſame ancient Fathers or Authors 
vpon whole teſtimony or tradition you 
rely for belicuing a miracle of Chriſtian 
religion in general ; or of the Trinity or 
Incarnation in particular , recount the like 
miracles of Tranſubſtantiation , prayer to 
Saints, or Purgatory, you are rash and ir- 
rational in contemning that fame autho- 
rYity , which you credited in as difficult a 
ſubie&, and as much aboue your com- 
prehenſion : for , you ought ro' belicue 
both the miracles and myſteries , or nei- 
ther. 
_ Q. Is moral cuidence of true miracles 
ſafficient ro conuict of damnable obſtina- 
©y and hereſy all ſuch as ſlight that cuiden- 


argues imprudence in the difſenter ; and 
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61 
ec, and will not examin the grounds and 
cffes therot ? ORE 
 A./Yes The reaſon is; 1. becauſe the: 
are a ſufficient cuidence that the doarin 
confirmed by them is Diuine. 2, becauſe 
Chriſts miracles were only moraly ( nor 
demonſtratiuely) euident as miracles ; for, 
if they had bin demonſtratiuvely enidene 
as ſuch , none of the Iewes could den 
them to be Diuine , or could think they 
were wrought by the power of Zeel7cbub. 
And though it was but moraly euident thac 
Chriſts miracles were true miracles; yet 
that moral evidence was ſufficient ro con- 
uict the incredulous Iewes of damnable 
obſtinacy and hereſy. _ 

he , I deſire to Know what it is you call 
ke damnable obſtinacy? | 


he A. Damnable obſtinacyis a ſetled reſo- 
wt lution of remaining in your own opinion 
a4 of religion, ora neglet of inquiring into 
”" the grounds of any other, notwithſtanding 
_- the prudent doubts you haue , or would 
"- haue had { if you had not bin carleſs ) of 
" being ſaued in the way wherin you haue 
bin educated , or made choice of. 
: . I do agree with you that if one 


doubts of the truth of his own religion, 
he will be damnd unleſs he inquires into 
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62 
it, or ſom other; untill he doth what he 
canto be ſatisfied ; but I can not be per- 
ſuaded that a man is bound to doubr of 
that religion wherin he hath bin bred, be- 
cauſe he heares of miracles wrought in an 
other , unleſs his own be ſo abſurd, or in- 
conſequent, that he muſt doubt ofits truth 
whether he will or no. ES 
A. There are two ſorts of doubts. 1,is2 
doubt which occurrs to ourſelues by our 
ownob(ervation. 2. is a doubt not ſtarted 
by ourſelues , but by ſom other more lear- 
_ nedin matters of religion, and as much to 
be credited, and as litle to be ſufpeted of I 7: 
hauing any deſign (but our ſaluation ) in ſu 
our change 'of opinion , as he whom we I © 
moſt confide in. Doubts of our own ob- Ii © 
ſeruation are. very ordinary, being groun- 
ded ypon the moſt obuious occurrences, if 
as a publik change of Religion,cither ypon il £ 
the ſcore of conſcience, or intereſt : this 
laſt is as ſuſpicious / euen to the dulleſt I « 
-comprehenſtons ) as the other is edifying. I ' 
Not only the change into a thriuing reli. ||| + 
l 
| 


gion, but conſtancy in a perſecuted one, 
doth make great impreſſion vpon all ſorts 
_ ofpeople, as alſo relations of miracles cre- 
dibly reported. Theſe impreſſions, and the 
anſpirations which follow. chem , raiſc 


63 
#0ubts ; and theſe) ifnot endeuoredto be 
clecred)are a ſufficientcauſe of damnation. 
| The doubts which are raiſed in ourſe- 
lues by the example , or the diſcourſe of 
others, who haue no deſignypon us bur the 
faluation of our ſouls, are alſo damnable 
to us, if we negle@ the clecring of them 
by all the wayes that a buiſneſs of ſo great 
importance doth require. And the more 
diligent we muſt bein the ſearch, by how 
much more the perſons intereſted in main- 
taining our perſuaſion (I mean ſuch as liue 
by the miniſtery therof') deterr us from ſo 
rational a ſcrutiny ; which they wonld ne- 
uer diſſuade us from , if they did not feare: 
adiſcouery of their own wickednels, and 
of their cauſes weakneſs. | 
Q. I pray ſir , apply this diſcourſe to the: 
Proteſtants, and Roman Catholiks of En- 
gland. RN, 
A. I beg your pardon fir, I am loath ro 
offend the Parliament. Bur I will apply ir 
to the Arians and Roman Catholiks of 
Spain. The Heir of that Croun , Prince: 
Hermenegild , hauing bin bred an Arian, 
doubted of the truth of that pretcnded' 
reformation ; this doubt was ocafioned by 
the diſcourſe he had with St Leander Arch- 
bishop of Se«il.Atlgngth he was conuinc't - 


IJIN 6x Fg 
bf the falſood of that Ariah hereſy, and 


Prince refuſing to do, the wicked Father 
(for fear of his people ) ſacrified the Heir 
apparent of the Crounto their fury , and 
cauſed him to be murthered. This change 
to, and conſtancy in the Roman Catholik 
Religion ( together with a report of ſom 


miracles) wrought ſo much upon all the 


people of Spain, that alitle after, they all 
turned Catholiks; and a law was made, 
that none but Catholiks should haue em. 
ployment in that Kingdom. Hence you 


may inferr what ſtrong influence the cxam- 


ple of a religious and reſolute Prince hath 
euen ypon the moſt uulgar judgments, 
and how damnable it is in all people, not 
to examin the motiues of ſo cdifying a 
conuerſion as that wherby one hazards 
and waues the greateſt remporal intereſt; 
and how ccrtain it is that God will punish 
as well in this world as in the next, all 


ſuch as reſiſt or negle@ the impreſſions. 


and inſpirations which men feel in them- 
ſelues to follow a religion ſo geflerouſly 
profeſſed,and preferrd before all the great- 
melsand glory of an Imperial Croun, 


Q.If 


reconciled tothe RomanCatholik Church, 
The King his Father would needs have him 
Tecciuec the Arian communion , which the 
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Q. If Princely ſuffering ypon the ſcore 
of conſcience be ſo great a miracle , why 
Shall not the Lady ane Grayes ſuffering(and, 
Queen Elizabeths alſo) for the Proceſtant 
religion, be miracles;and confirm that pro- 


Feſſion as the true Catholik ? Add to theſe 


the patience and conſtancy. of thoſe glo- 
rious Proteſtant Martyrs recounted by 
lohn Fox in his Ats and Monuments. 


SECT. 11. 


OF THE DIFFERENCE BETVVEEN 
Catholik conſtancy, and heretical obſlinacy : 
and wwherin doth each confiſt- 


Your obic@ion is material , and I 
* chal endeuor to anſwer it as cleerly 
and in as few words as I can: but depen- 
ding of a proper »otion of hereſy , it in- 
uolues ſom difficulty. Experience and hi- 
ſtory hath proued (almoſt in cuery age} 
thar ſom heretiks ſuffer with as great re- 
ſolution all Kind of torments ( and death 
itſelf ) for their falſe religion, as Catho- 
lixs do for the true one. And yet we all 


obſtinacy, and the Catholiks conſtancy. The: 
a I 
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" Peaſon'ls , — the heretik ſuffers foe 
_ adhering to a particular opinion , and tro 
_ his own priuat iugdment ; The Catholik 
 forconforming himſelfto the belicfof the 
uniuerſal Church , and for ſubmitting his 
judgement ro the ſame. Therfore' Sc Paul 
2. Perr 1, fayes that an heretik is condemned by his 
£ mls own proper iudgmenr z and St Peter tells 
Scriprure US that the true interpretation of an gt 


b made re is nor that of a priuat man, but of the 
24. Church. And the very word Hereſy, ſigni- 
eazion, fies a particular choyce, or a wilfull di- 
viſion and declining from the firſt doc- 

frin. 
This ſuppoſed , there can be no diffi- 


culty in declaring why an heretik may 


without any miracle ſuffer with great re-' 


ſolution the greateſt torments for main- 
taining his hereſy;Becauſe men are natura- 
ly inclined to follow their own Opinions, 
end to maintain their own choice, and 
therfore we ſce whar endeuors are uſed 
in vain, to perſuade an humorſom and 
wilfull man or woman, to recall any foo- 
lish Act they did of their own heads ; and 
how hard it is to conuince them that ir 
wasill don. Now , euery heretik makes 
tis religion his own a, not by an hum- 
_ ble ſubmiſſion of his indgment to ms 
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Charch ( as Catholiks do ) but by a prout .. 
preference of his own vnderſtanding-be- 
fore that of all others. This needs no other . 
proof than that pitty which euery. pitt 
full Proteſtant ( cuen the women ) hath 
of the moſt learned Roman Catholiks | 
ignorance and Idolatry. In this pride and 
preference of their proper iudgment, and 
in the wilfulneſs of continuing in. their 
own Choice , doth confilt the obſtinacy of 
heretiks 3. as the conſtancy of Catholiks 
takes its denomination from that reli- 
gious perſeucrance which is grounded 
vpon lo rational a reſolution as it 1s tO 
ſubmir and ſtick tothe doin ofa Church 
ſignaliſed with ſo many ſupernatural and 


' viſible marks of being rruſted by-God, tro 


reach and preach the true Catholik Faith, 
as hath bin demonſtrated in the 5. Chap. - 
. I grant that the dificrence berween 
Catholik conſtancy and heretical obſtinacy 
is , that this is a-more wiifull than rational 
adherency to a mans proper opinion,or to 
a priuat interpretation, of Scripture againſt 
the teſtimony and tradition of the Church; 
and Catholik conſtancy isa religious perſe- 
uerance in a reſolution of ſubmitting! our 
iudgments to the ſatne Church : but how 
will you make it appeare that our Prote- 
SAT 7. 


0 
\Aanr interpretation of Scripture is a prinat 
one orthat we are guilty of pride, ſeing we 
follow the interpretation of the Church 
ofEngland , and ſubmit our iudgments 
therunto ? ; | 

A. I will make that heretical obſtinacy 
appeare in thoſe very Proteſtant Saints 
and Martyrs which 7okz: Fox doth celebrat 
for their conſtancy. And to begin ( as you 
_ do) with the moſt innocent of them all, 
the Lady Jane Grey , Shee did wilfully 
chooſe, and preferr before the Catholik, 
a new religion , or an interpretation of 
Scripture that was nor as old as herſelf, 
though she was very yong. It had bin hat- 
cht by Cramer , and confirmed by the 
Parliament of Ed. 6. but ſome fiue years 
before she ſuffered : and was then Known 
and declared by an other Parliament ( 1. 
Mar. ) to be hereſy , and contrary to the 
publik ſenſe and continual tradition of the 
Catholix Church, and therfore was called 
by the Proteſtants themſelues a Reformation 
of the old dottrin. So that though the Church 
and Parliament of England in the reign of 
K, Ed. 6. called it 4 Common. prayer , Or a 
publik worship, yer was it declared by the 
Parliament of Q. Mary a bundel of Cran- 
#yers Errers, and priuat opinions, which 
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- himſelf and ſom few others innented,”or 


borrowed from L«ther and Caluin , and 
other Innonators , who had reſolued to 
make themſelues popular and powerfull 


_ by ſerting vp their own priuat interpreta- 


tions of Scripture, and opinions for points 
of Religion, So that though all England, 
or a greater part of the world than En- 
gland is , Should embrace that Reforma- 
tion, and ſubmir their indgments to that 


Church, their proteſtant Tenets- are ſtill 


priuat opinions,and the ſubmiſſion of rheir 
indgmeats to the ſame doth ftill inuolue 
that pride and preference of their own 
choice of a nouclty , or new interpreta- 
tion of Scriptare before the ancient doe- 
trin and againft the publik teſtimony ofall 
precedent English Parliaments, as alſo a- 
oainſt the tradition of the Catholik Church. 
uveen Elizabeth, shee accommo- 
dated her religionto the times , untill shee 
got the Croun; and thenshee made uſe of 
the new Faith to ſerue her turn, and ſecure 
her intereſt. Indeed 7ohn Fox his Martyrs 
were great but foolish ſufferers ; their 
ignorance was proportion'd to their oÞ- 
Minacy; rhey caſt themſelues into the firt 
without Knowing wherfore. And yet 
lohn Fox ſayes thoſe Tinxers , Tanners, 


endeuored to ſaue their lines, which them- 
ſelues had forfeited acording to the. an. 


cient lawes of the land. And; though they. 


dyed not Martyrs, yet they dyed like En- 
2lishmen, that is, with as litle concern and 
as great courage, as if their cauſe had bin 
better. But this is no miracle in England, 
though the foolish partiality of 76h» Fox 
his pen doth endeuor to make his Prote- 


ftant Readers miſtake thoſe proud mad. 


fellows for pions Martyrs. 

_ Q. Thoughldo approue of your diffe- 
rence between heretical obſtinacy-, and 
Catholik conſtancy , yet I muſt ſtill con- 
demn your application therof to prote- 
ſtancy and popery , for an other reaſon; 
Which is, that Proteſtancy is ſo far from 
inuoluing pride, that the Church of En- 
gland doth not as muchas pretend to be 
infallible .in its dodtrin ; neither doth it 
exact from its children a ſubmiſſion of 
'their iudgments to itſelf, but only to Scri- 
prure. And] hope there is as much humi.. 
lity (Iam ſure there is more ſafety ) in ſub- 
mitting our iudgments to Gods written 
word, asto the traditipn of the Roma Ca- 
tholik Church. Es | 
_A.As I commend the-Church of En- 


Kid filly women confured the Bishops tht. 


flands modeſty and ingenuity in acknoW2 
ledging iits- fallibility -, and in diſpenſing 


&f with the ſubmiſſion'of your iudgments to 
ey the ſame ( no fallible Church can exat or 
n- || <cxpedct a ſubmiſſion of indgment in any 
ad Points of dodtin) ſo muſt I continue:'in 
in my opinion of the pride and obſtinacy of 
d, proteſtancy. 1. Becaufe you will not be- 
_ lieue any thing inculcated to you by God, 
e. valeſs it be delivered ro you in writing, 
\d as if the Diuine maieſty had not as much 
Pho. right to command by orders intimatedto!; 
e: us by word of mouth, as by his writing. 
d All the true belicuers of the world vnrill 
1- Aoyſes his law , were gouernd by the-re- 
_ ftimony and tradition of the Church, wi- 
1; thout any writing or Scriptures : neither is 
n any thing written in the old or new Te- 
1 ſtament wherupon Proteſtants may with 
e any color of probability ground their pre: 
Ee rended priuilege of not: belieuing any 
f thing but Scripture ; and this dothin many 


[ places tell them, they are as much obliged 
ro belieue Tradition, or Gods unwritten 
word , as the written, Now, why English- 
4 men , ahd ſom Northen people alone, 
Should refuſe to obey the Catholix Church, 
ynleſs it shewes for cuery particular Gads. 
order in writing, is not intelligible, them. 


-j | 
ſhes and. all other odors owning the 
contrary to be prudently praQtifed in all 
human gouernments ? This muſt be pride 
and obſtinacy. 

2- The pride and obſtinacy of this their 
pretended priuilege ( which is the life and 
fundation of all Proteſtant Reformarions ) is 
further diſcouered by the praQtiſe of aprin- 
ciple wherin all Proteſtants agree : which 
is , that not one of them thinks he is bound 
in conſcience to ſubmit his indgment te 
any of their ownor any other Congrega- 
tions ſenſe of Scripture in controuerted 
texts, if that ſenſe agreeth not with his 
own ptiuat interpretation; If that of his 
Church agree not with his own fenſe, he 
may ſtickrohis own , and reic the other. 
And this is the reaſon why Proteſtants are 
diuided into ſo many ſes. How this prin- 
ciple and praQtiſe may be excuſed from 
heretical pride and obſtinacy, I know not: 
For, they ſtand at a defiance with all Chur- 
ches, and will as licle ſubmit their iudg. 
ments to their own, as to that of: Rowe, 

Euery Proteſtant is by the fundamental 
Tenet of the Reformation his own Maſter, 
anda ſupreme Iudge of Gods written law. 
Doth-not this demonſtrat how thoſe Re. 
formations are. founded ypon pride and 
obſtinacy? 
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03 
obſtinacy? Can there be greater , thanthat 

fimple men and filly women should preſu« 
me to be Maſters and Indges of thoſe Di- 

uine and incomprehenſible myſteries? That 

they should preferr their priuar indgments 

before that of their own Church, and of 
ours, vato which the greateſt Do@ors in 
all ages haue ſubmitred ? Vyhar a proud , 
foolish , inſolent , and obſtinart people 
would the English conclude any other to 
be , wherof not one would acquieſce in 
the indgment or ſentence of the Courts 
of 7udicature, but euery one aſſume to him- 
ſelf the power of deciding his own law, 
ſuites, and of appealing from the Chancery, 
or cuen from the Parliament, to his own 
Priuat opinion and indgment ? Let euery 
Proteſtant xnow this is his own caſe in 
matters of religion. He appeals in what 
concerns Faith and the ſenſe of Scripture, 
from his own Charcl|f and the Catholik, 
and general Councells, to his own proper 
iudgment. Doth he think that Chriſt would 

inſtitute ſo abſurd a ſpirirual gouernment? 
Can any man of ſenſe imagin it agrees with 
Scripture? To what purpoſe then should 
the Scriptures and St Paul bid us be of one 
belief, peaceable, and humble ? 1s any of 
theſe virtues , or that of IY 


tran, 


T4 
conſGftent with fuch pride; obſtinacy , and 
difſentions , as this principle muſt inſpire, 
and we ſec in all the reformed Churches, 
andin that of our own Countrey ? You ſee 
therfore that your reformed Churches and iſ | 
interpretations of Scripture haue ſo litle il| be 
in them of the vnity , obſequiauſneſs, and iſ þi 
humility of Chriſtian Faith ſo much recom- ſl m 
mended to us by St Paul , that they ſeeme | th 
to the moit learned Roman Catholiks nor ill fe 
only to ſauor of hereſy , butto be the very | th 
ſource of heretical pride, and damnable If (| 
obſtinacy , ſo far are they from hauing the Il ut 
leaſt ſmack of the fundation or fruit of ill th 
Chriſtianity. | 0 


Ys 


SECT. 111. .. Wa 


SOM INFERENCES FIT TOBE | 
conſidered by all Broteſkants , aud vyhether 


any may be ſaued if they aye in that per- h 
ſuaſion. f 

-- Mi. f 

'F Proteſtancy, doth: inuolue that pride C 
and obſtinacy which I hage endeyuored | i 

to proue, and deducefrom its principles, f 
withour doubt he who dyes a Proteſtant, 
| 


is damw'd. Burt Becauſe ſom arc called 
| | 


Proteſiarits, and yet Know not what protes 
fancy Is, I will deliver my opinion how 
far their ignorance may excuſe them froim 
ſee I being damnd by their profeſſion. "Þ 
and 1. No Proteſtant Bishop or Miniſter can 
itle © be faued, if they repent not their having 
and BN bin of that religion. The reaſon is; though 
m- i many of them were more ignorant than 
me I they are, yet that ignoratice can not excu- 
not i fe them, becauſe their calling doth oblige 
cry I them to be art leaſt ſo learned in Hiſtory 
vle If (if nor in Diuinity ) as to xnow the no 
the I uelty of their own reformed Tenets, and 
of Il the manners and moriues of the Authors 
of their Reformations. Theſe hauing bitz 
ſo contrary to Chriſtianity and morality, 
the Preachers and Promoters deſerue no- 
thing ſo well as damnarion , either for 
damning others , or for not xnowing they 
EZ will be damn'd themſelues. 

ex 2, No man or woman that hath read, or 
72+ | heard the contenrs of DoRar Heylins Hi < 
ſtory of the Church of England, or ofany 
ſach Proteſtant Author, relating the change 


e of Religion, and the cauſes of that change 
d in our Conntrey , can be ſaved, if they 
$, continue and dye Pfoteſtants. For, the 
ty cheat of that change is ſo viſible, the mo- 


& | riacs fo wicked, and the pradtiſes of the 
OE gn | SS 


7s 


Authors and Ators ſo abominable;. that 
there is not the leaſt room left for. a to- 


lerable excuſe , or conſcientious miſtake- 
The ſpiritual ſupremacy of a layman doth 


not only inuolue a contradiction, but the 
occaſion of King Henry 8. aſſuming it, was 
ſo ſcandalous , and the way'of exerciſing 
it ſo ridiculous,that cuery one wasas much 
offended at his preſumption in making 


6 himſelf Chriſts' Vicar 27 


ſpiritaalibus , AS 


they were at his profaneſs in making 
Cromuel of Putyey his own Vicar general 
ouer the Clergy. And all this confuſion 
was raiſed, becauſe the Pope would not 
comply with his luſt in divorcing him 
from his lawfull wife , and marrying him 
to 4; Bullen. There was not amanin En- 
gland then, who did not ſee and fay from 
whence the Kings ſpiritual ſupremacy (the 
fundation and diſtintion of prelatik Pro- 
reſtancy) had its riſe, and their ſaying, is 
co this day continued, and growen a rugs 


Prouerh. 


As for the change of the 24aſ; into 
the Common prayer , it ſeemed euen to all 
the poor Countrey folks ſo abſurd, that 
they took up arms againſt it in K. Ed. 6. 
reign: and both it and the whole prote- 
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ſtant Reformation was condemned as 
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heteſy by AR of Parliament, 1. Mar. And 


though the ſame Reformation was again 
reſtored by an other At of Q. Eliz. ſom 
five years after, yet cuery one Knew that 
the very ſame perſons who voted for re- 
ſtoring it were they who had condemn'd 
it, and now went againſt their conſcience 


| for Q. Elizabeths ſake, who not only pro- 


miſed rewards, but gauec hopes (as Doctor 
Heylin Confeſſeth) of marrying herſelf ro 
diuers perſons (cuenof the lower Houſe) 
vyho yverc inſtrumental in gerting Votes, 
and ſecuring her intereſt by reuiuing and 
ſetling that Religion vyhich themſclucs 
had cryed dovyn as hereſy in Q. Maries 
dayes. Vyhat ploughman or Ditcher in any 
part of England hath not vvit and learning 
enough to confute and contemn ſuch a 
change , and ſuch a reformation ? There 
needs no Logik or Divinity. A bare 
Knovvledge of the fac is ſufficient to 
diſcouer the fraud. Fevy in England are 
ſo ignorant as not, toKnovv that Henry 8. 
turnd avvayQ. X atherinfor his loue to 4» 
Bullen, and that Q. Elizabeth brought inthe. 
nevy Religion. to ſtrengthen her vveake 
title tothe Croun againſt the Knoyvn right 
of the Stewards. 
3s Though it vvere granted that the 


$ 
_ Knowledge of aki change of Religion 
doth nor quite conuince the moſt illiterar 
. and dull people of its falſood , yet it can 
not be denyed but that it muſt of necel- 
ſity raiſe prudent doubts againſt its being 
Diuinely inſpired ; and that whoſloeuer is 
_ Careleſs in clecring thoſe doubts, doth fin I PF 
mottaly , and will be damn'd , ifhe dyes i 0 
in that ſin. For, a prudent doubt is as if it 
were the twilight of reaſon , diſcouering if 4c 
ſom abſurdity in that which formerly we Ii 
unwarily belieued, not refleting upon the iſ 
Came untill ſom new chance, or circum- | 14 
ſtance made it appear more cleerly unto us. I #' 
Vvhen this new chance or circumſtance If !v 
doth make an impreſſion upon our mind R 
and conſcience, we are bound to inquire ||| 
after the cauſe and cure of that impreſſion ff "i 
and remorſe, ifnot, the ſore will turn in- ſo 
to a canker, which can not be otherwiſe B 
preuented than by a conſcientious curio- P, 
ſity, acordingto cuery ones capacity. The h 
illiterat perſon is not bound to learn to ||| 4 
read, or to ſtudy Philoſophy , but he is ||| 1! 
bound to repair to his honeſt neighbors, i 
to inquire and hear what the Papiſts can I * 
ſay for their Religion - as well as che Pro- Il 5 
teſtants. And if he doth this without | 
| prejudice , and with a good intention, ||| © 
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he will cleer his doubt and conſcience? 


I am confident there are many poog 
Countrey fellows in England who neuee 
heard of King.Henry g. amours with 47 
Zullez, nor of his aſſuming the ſpiritual 
ſupremacy , nor of Q. Elizabethsreuiuing 
proteſtancy to ſaJue her own illegitimacy, 
or to ſecure her intereſt againſt the Queen 
of Scots right. How then can theſe men 
doubt ar diſcourſe of what they neuer 
heard ? muſt they. alſo be damn'd? 

A. - There is not one in England who' 
hath not heard of Perſecution and Proclama- 
tions againſt Papiſts , and that theſe men 
ſuffer for their conſcience , and the old 
Religion. This can not but excite a curio- 
ſity ro Know what mentheſe are, and why 
they Should be ſo foolish, as to ſuffer for 
ſo ridiculous a Religion, and ſo ſtrange a 
Beaſt as the Parſon deſcribeth both the 
Pope and Popery to be, when he forgets 
his ſermon , or hath a mind to diuert his 
Audience, or incenſe them againſt Catho. 
liks. By theſe and other ſach wayes the 
moſt dull men como heare, and may be 
informed, of the Roman Catholik Reli- 
vions antiquity , as.of the nouelty of the 
Proteſtant , and how this came to be in-' 
troduced ; this once Knowean , all the: 


« 
$0 
knduftry and artifices of the Protefiain patr= 


ey vill neuer be able to preuent', or root 
out of mens minds thoſe rational doubts 


which are grounded vpon the light of 


common ſenſe , when it diſcouers ( as it 
muſt in this caſe) the leaſt deformity or 
diſſonancy againſt reaſon in any obiect 
whatſocuer: For, what can be more diſſo- 
nant to the very firſt principles of reaſon, 
than to preferr a priuat new and intereſted 
ſenſe of. Scripture before that old one 
which the Church ſtuck to as authentik 
for ſo many ages ? The English Bible or 
Tranſlation , before that which all Chri- 
ſtendom hath bin ſay'd by aboue 1200. 
years? An AQ of Parliament of Queen 
Elizabeth and the Abettors of her intereſt, 
before all other AQs of English Parlia- 
ments , and all general Councells ? The 
authority of ſuch debaucht Friers and 
Prieſts as Luther, Caluin, and the firſt Pro- 
teſtant Reformers, before that of all the 
Holy Doctors and the whole body of the 
Roman viſible Church ſince the Apoſtles? 
In a word,new fancies called a Reformation, 
before that o1d Chriſtianity wherin our 
Ancefors, as alſo our Kings, lined and 
dyed ſo happily?and wherin (as the learned 
Protcſtans themſclucs confels ) they were 
ſaued; 
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fanned ; wheras we all deny that th 
be ſaucd by Proteſtancy. > £5476 

2. I fee you are of opinion that ne 


&y ca 


Proteſtant at all-can be ſaued. Vyhat? Can 


none of them haue inuincible ignorance? 
Is there ſo clecr and obuious an euidence 
of the Roman Catholik being the true 
Church. that none can pretend nor plead 
ipnorance'of that truth ? 4 
A. That out of the true Church there 
is no faluation, is a maxim of Faith wherin 
the holy Fathers agree. That the ſame 
Church is ſo viſible and preferable before 
all others, that euen the moſt ſtupid may, 
as:caſlly ſee :it; as a Citty ypon a mountain, 
and therfore .are .commandedto repairto 
it, is manifeſt in Scripture. Thar the Ro- 
mman'Catholik hathithoſe cleer marks of 
Gods fauor, whichperſuade the moſt ſeru> 
pulous it is therrue: Church of God, hath 
bin:in 'tthe 4.Chaprer:demonſtrated bywus , 
and appearcth: by:thoſe ſupernatural ſigns 
of miracles;ſanCtiry,conuerſion of Nations 
-wo:Chriſtianity,&c. whichshine init , and 
thaue'iſer ir. out ſo -gloriouſly'in all ages and 
-places of the world ſince the preaching 
:of the Apoſtles. That in England there 1s 
any corner-'or perſon wherin common 
ifenſe ican .be ſo:burticd., or Hh 1 


. -- 


$2 
giead ; 2s to be ignorant of theſe thingy 
-and others deliuered by tradition from age 
<©Oape; and year to year , is not credible, 
'Bur in cafe there be any Proteſtant ſo neer 
a beaſt as nottoreflet vpon any thing he 
ſees orheareth of his own or of our Reli- 
gion ; his Baptifme will faue him, if he 
did not looſe, by a mortal fin the grace 
which he receiued in and by that Sacta- 
ment. And this is all the comfort I can giue 
-my Proteſtant friends, whoſe ſaluation I 
:more heartily wish, than thoſe do,who de- 
lag them with larger opinions. 

- Q. This is but very cold comfort. vvill 
not God grant to ſom poor ignorant Pro- 
teſtant an act 4 contrition, at leaſt in the laſt 
- hour? : 
_ - A. Ithink nor. But if he doth to any , it 
-is to ſom of thoſe ſtupid Creatures I laſt 
[ſpoke of: As for others, who haue wir and 
. wayes to conſider and reflet ypon thoſe 
-doubts which occurr to themſelues , or 
'are raiſed in them by the diſcourſe of 
others , their obſtinacy or affeted igno- 
rance innot liſtening , or inquiring into a 
matter ſo'important , and ſo caſily re. 
folued , makes them incapable of ſo great 
afauoras anatt of contrition. Andas for 
thoſe erneſt or bigor Proteltants, they are in 


Freateft danger of any, and furtheſt fromi- 
contrition ; becauſe hauing a cleerer Kno 
wiedge of their own religion, and ſpen- 
ding much time in the meditation therof; 
they muſt needs haue grear doubts, if they. 
do. not ſtifle them in their firſt birth, by- 
diverting their thoughts to more pleaſing 
obiets, and by auoyding all occaſions-of 
diſcourſing of proteſtancy, as commonly 
they do, eſpecialy when they perceiue. 
there is any 7 of laying open the. 
weakneſs of'its principles , and the wic- 
kedneſs of the firſt Reformers. Beſides, ary 
aft of contrition innolues Faith, hope , and. 
Charity , and theſe Proteſtants not- hauing 
Faith, but rather an auerſion againſt hea- 
ring of ic , are not in a diſpoſkion fit for: 
contrition,which is the greateſt grace God, 
doth to his moſt eminent ſeryants, and the 
Saints of his own Church. «if 

Q. Methinks. this. is very hard. I can 
not as yet comprehend, why a. deuout Pro- 
rteſtant may not be capable of an at of 
contrition. Is proteſtancy ſo. abominable 
inthe fight of God, that he will not turn 


- his mercifull eye towards Proteſtants 2 Is 


it wors than other great ſins which. God. 

doth, pardon ?-Is it hereſy? And if-it be, 

paay.not an heretik haue an at of contri; 
\ -—, 4 <3 > L ij 


$4 
tion *-Is the malice of hereſy ſo great a5 re 
exclude Gods mercy? 4. 

- A: Vvichout doubr Hereſyi is the greateſt 
of ſins, and yet excludes not Gods mercy; 
Bur an Heretiks conuerſion precedes con- 
erition , this not being compatible vvith 
Hereſy. 1 will briefly tell you vvherin con- 
fiſts the malice of hereſy, and/leaue your- 
ſelf to indge vyhether proteſtancy be He- 
reſy. The malice of Hereſy conſiſts in the 


\_ Contempt of Gods veracity. And Gods ye- 


_ racity conſiſts in an infinit inclination ts 
eruth, An infinit inclination to truth is 
not conſiſtent yvith a permiſſion of falſood 
credibly fathered and faſtned upon him 
that permits it, if he can eaſily hinder the 
fame. Now , the malice of hereſy conſiſts 
In hauing ſo mean an opinion of. Gods 
veracity , or of his inclination to truth, that 
he vyould permit a Church ſo credibly 
pretending to be his own, as the Roman 
Catholik doth { by its miracles , its lanQity 
its conuerſion of Nations to Chriſtianity, 
and other ſupernatural marks ) to impoſe 
upon the vvorld (in his name ) for ſo many 
ages, falſe doQrin for true ; vvheras it yvas 
in his power cuery moment of all that 
_ time to diſcouer- and declare: the chear, 
and OTE the doin. Andyethe'dig 


H6t either, That our miracles father onf 
doQrin upon God, is eaftly proned; for; 
thongh the firſt Proteftane Reformers ard 


of 


their ſucceſſors cry out againſt fom of one 
miracles as falſe, yer they are forc't to can- 
feſs ſom of them are true; and vve joyn 
with them in cenſuring falke miracles as 
ſuch , and punish them who feign them as 
MialefaQors. Againſt di edaberticn of Na+ 
tionsto. Chriſtianity { a confefled- mark of 
the true Church) they hauenothing to ſay; 
and as litle againſt the ſucceſſion and ſanc.. 
tity ofour Dodrin and Doors. Notwlth- 
ſtandiny this credible ( and indeed con- 
uincing ) appearance of our miracles, and 
of the Roman Catholik Church being the 
true one, commiſſioned by God to inſtruct 
his people, yer the Proteſtants will not be- 
licue it, nor ſubmit their indgments to 1s 
authentik an authority , nor hearken to the 
Diuine'voice manifeſting itſelf by rhe clee- 
reft ſigns and euidence that is conſiſtent 
with*the- freedom, merit, and obſcurity 
of Chriſtian Faith. Vyherher this obſtinacy 
be not-hereſy , let the: Proteſtants'them- 
ſelues iudge; and examiinwhether to light 
the teſtimony and ſigns of fach a Church, 
be not a contempr of Gods yeracity:; as 
ſuppoſingthe can permit Falſood'to bef> 


: 


oman Catholik doQrin hath bin for ſo 


the world. 
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CHapry. VII. 


OF THE MINISTERY OF THE 
_ Churth and. of the nullity of that 
of England. 


|S it js neceſſary that. Gods Church 
$hould haue viſible ſigns wherby ic 
| may be diſcerned from all heretical Con. 
gregations, ſo it is acknowledged that in 
the ſame there is a Miniſtery caraQeriſed 
with ſuch publik ceremonies and authen- 
tik teſtimonies , that there can be nodan- 
ger of counterfeiting a miſſion or yoce- 
tion ſo ſacred, In the Chriſtian Church 
the Miniſters are called Bishops and 
Prieſts. Both are conſecrated: by areal 
impoſition of Epiſcopal hands, andother 
ceremonies which haue bin practiſed inthe 
Church euer ſfince-the Apoſtles; from 
whom'by a continuat ſaccefiontheEpil 
copal caracter muſt deſcend, and be pros 
acd.; otherwiſe no credit is. 50- begiueg 


us | 
lauſi ibly fatherd upon him as wee ſee the 


many ages , and throughout all parts of 
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ro be Sy. perſons claiming to-be. BihopaJ 
oſe- ordination Prieſtood depen- 

Jak . 

' It was the misfortune of the Proteſtant 

Reformations , that the Authors therof 

were not Bishops, and, by conſequence, 


could not tranſmit eliher that caraQter , or 


that of Prieſtood to their ſucceſſors , as 
they did their doQrin, This defe& they 
endenored to ſupply by perſuading ſuch 
as belicued them , that no zndelible carac- 
ter or viſible ceremony of impoſition of 
Epiſcopal hands, was neceſſary for a Mi- 
niſter ofthe Ghoſpel. And cuen the Church 
of England was neceſſitaded to approue 
of this deſperac doin ( in the 25. of its 
39. articles of Religion ) beeauſe it was 
then well Knowen, the Conſecrators of 


her firſt Bichops were no real Bishops, - -+- 


though they were called ſo for reaſon of 
ſtate. Ones, that the conſtitution of En- 
glish Parliaments requiring Bishops as one 
of the three eſtates of the Kingdom, and 
their votes being a conſiderable addition: 
ro the ſoncraigns authority, of which 
alone their nomination dependeth, Q., 
Elizabeth in this particular of Epiſcopacy 


went againſt the principles of other Re- 
formations, and would needs Keep vp the 


<e. 


8 
une of Bichopsinher Church. But.ic hap? 
very<rol to-her deſign, chat aone 
v7 the Catholik Bishops of England ng 
others were thea there living) would lay 
Hands upon, or conſecrate any of thoſe 
new ones which she named to that digni- 


$-" he Th. Therfore she was forc't to idlue forth 


Eiſen oy ſecond\commiſſion for that purpoſe and 
nM therin:to diſpenſe (by virtue of her ſupre- 
Door mae ſpiritual iuriſdition ) -vwith the very 
- rms ſtate anil condition of the Confecrators. And 
fant Bis-this power and practiſe having bin publik- 


hop of ly exccpted againſt ( by Cathelik Authors 


' {  Derry,his 


windica- JA print.) as null, and ridiculous , .it was 
vio» of the coOnfirraed and declared by Att of Parlia- 
- 5 Ment (8. Ehz. 1.) that whatſoever had bin 
2/and. -don untill then in making of Bishops, 
| ” = * Archbishops, 8c. -by the Queens commil- 
Zliz. i, flonunderthe great ſealof England,chould 
Ntand as ualid , whether the Conſecrators 
wete ,Bishops er no Bihops ; any perſon 
or perſons vohatforuer hauing: bin- declared 
[capable of giuing that-caratter +0 any'o- 
ther;, peouided they were authoriſed ther 
#6 by her Maicfties commiſſion under 

_ the grearſeal. 

_ - Thisoccafioned great diſputes! berweek 
Defiar Haiding and Door 7wuel , one of 
zhe #r{t Proteſtant Bishops.DoRar, H aitiig 

in his 
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In his printed: bookes defired Mr" 79e! to 
name the Bishop that confecrated him#/” 
Parker, and the reſt of Queen Elizaberhs 
firſt Bichops; and was content to ſubmit 
tO 7uel , and own the yalidity of his andthe 
other proteſtant Bishops conſecration, if 
he would name Parkers Conſecrator. A 
man would think this was no ſuch intricar 
matter,nor ſtrong argument, if euer Parker 
had bin conſecrated by a Bishop. And yet 
Tuei hauing bin thus prouoked by his in- 
ſulting Aduerſary , could neuer name Par- 
kers Conſecrator , of whole conſecration 
depended that of the reſt; nor produce 
Regiſters of that conſecration , when Har- 
ding called for them, though ſom 50. years 
after , appear'd inprinta very formal Re- 
giſter of Parker: conſecration, copied for- 
ſooth out of Records Kepr in Lauander 
at Lambeth. The unſeaſonable appearan- 
ce of this new found Regiſter occaſioned 
much laughter , and new diſputes which 
haue continued yntill theſe times. And in- 
deed ir can nor well enter into any confi- 
dering mens heads, that Parker, 7uel, and 
the firſt proteſtant Bishops ( who were 
called by Catholiks »o Bz5hops in print, for 
want of a right Conſecrater, and challen-. 
»ed to name the Bishops that Os 
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them or Parker, their aduetſaries ſetting 
their ſtreſs ypon that only argument) 
would not take the pains to ſee and ſearch 
their Regiſters of Lambeth for a Bishops 
name that imported them ſo much to na- 
me, if any ſuch Bishop had cuer bin, or 
any ſuch Records had bin then extant. Be- 
ſides , ſure their memories were not 1ſo 
Shortc,as not to rememberwithoutthe help 
of Regiſters and Records the name of a 
man that their Succefſors pretended ( fifty 
years after the time of anſwering was paſt) 
had made Parker a Bishop but five years 
before they were askt the queſtion , with 
1o much ceremony and ſolemnity. For, 
Hardines book and Iuells anſwer were 
—_— an. 1365. Or therabouts. 
. Another thing made the prelatik Cler- 
'gies caratter abſolutly null. And that was 
-the Form which they uſed inthe conſecra- 
tion of their Bishops and Prieſts. This 
Form was iudged eſſentialy defeQtiue,, be- 
cauſe not one word therof did expreſs or: 
Mention the caraQter pretended ro begi- 
uen therby. And though the Church of 
England for neer one hundred years had 
defended and practiſed this Fozm , yer ar 
length they were forc't to ſubmicr ro their 
Aducrlaries exgeptions and reaſons againſt 


— 


' 


o Ln 
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ing || ic, and to change and c orred the Form; 


nt) 
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as wee directed in the bookes we writ 
againſt the ſame. Vpon the Kings reſtaura- 
tion they princed their R/txal and therin 
you may lee the wards Bi5hop and Prieſt ad- 
ded ynto the Form of their con(ſecrations, 
which ( or their equiualent ) are abſolutly 
neceflary ; and yer nothing like them was 
in the old Forms , and former editions. 
This humility of theirs is to be commen- 
ded, though ir be to no purpoſe , ſeing the 
change made not them who went before 
it, Bichops ; and though their late refor- 
med Form be yalid, yer when pronounced 
by men that are not Bishops, it works na 
eff-& , nor giues any caraQter either of 
Prieſtood or Epiſcopacy to themſclues or 
their Succeſſors. And none of the Prote+ 
ſtant Clergy hath bin conſecrared by azrue 
Bishop ſince the change of their old 
Form. | 
Ler the Proteſtane Layty now refle& 
vpon the caratter and conſcience of their 
Clergy,as being men who take ypon them- 
ſelues the adminiſtration of Sacraments, 
abſolution from fins, ſpiritual juriſdiction, 
and all functions belonging to true Bis- 
hops and Prieſts ; though themſelues can 
not butxgow there is no probable ground 
- | M ij 


gt 
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ro belieue they are ſuch. T ſay nothing of 
the reuenues they are poſſeſſed of vpon the 
account of being Churchmen; but I can noe 
be ſo uncharitabie as not to aduertiſe. my 
Countreymen of the danger they are in, 
and of the damnation which will follow, 
if by timely repentance anda generous re. 
ſolution they do not withdraw themſelues 
from the direction of ſuch Teachers , and 
from the Miniſtery of ſuch a Clergy. Vvhat 
can they anſwer to the , objietion we bor- 
row from the ſtatut 8. Eliz. Can they ima- 
gin that the Queen would diſpenſe with 
the tate and condition of the Conſecraters,if 
they had had the Epilcopal caratter ? Vvhar 
nced was there of a diſpenſation with 
their /tate and condition , if they were real 
Bishops ? V vhy should the Parlament con- 
firm. this diſpenſation , and enaCt by law, 
that whatſocuer was don by this commil(> 
fion of the Queens, should be valid , whe- 
ther the Conſecraters were Bishops or 
nor; the words are , by azy perſon, or perſons 
wvhatſoener. All that my Countreymen can 
fay , is , that they haue an Act of Parlia- 
ment for the caracter of their Clergy, and 
for the ſaluation of their ſouls. Vvhar that 
Will auail them in the other world, I wish 
they did conſider. Surely they can not bue 


93 
xnow. that ſich As, will be no excuſe 
before that dreadtull Indyge , who takes 
no other euidence but that of our own 
conſcience. This only we muſt conlultin 
matters of Eternity, and not think that a 
Clergy or Religion eſtablished by a tem- 
poral law ,is lawful], though it should be 
called legal by an Act of Parlamenr. | 

. Sir, I haue ſeen the Regiſters of Lam- 
beth you wou'd haue me luſpc as forged. 
I aflure you I ſce no ſign of forgery in 
them. And as for Bishop «els not aniwe- 
ring Door H-74;:g demand, concerning. 
the firſt Proteſtant Bishops ( and particu- 
larly Parkers ) Conlecrator , perhaps he 
thought itan idle queſtion , and underua- 
lued ſo weak an obiction. 

A. Forged Regiſters are often the moſt 
formal , all couuterfeit ware. ſtanding in 
need of being ſer forth with great artifice. 
Vve haue ſeen Regiſters and Records of 
publik Courts of Indicature ſo artificialy 
changed and corrupted , that nothing bur 
their not being produced many years be- 
fore, when they were called for, could 
conclude the forgery. Doctor Harding cal- 
led for the Regiſters of the firſt proteſtant 
Bishops Conſecration , as well as for. the 
Conſecraters name : Neither did B. 1uet 


ce 
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' Contemn this demand, as you imagin. He 


went as far in the anſwer as he durſt. He 
anſwered, 1.that the firſt proceſtant Bishops 
in the beginning of Queen Elizabeths rei- 
2n, were conſecrated in due form by Ar- 
chbishop Parker their Metropolitan: But 
being again preſſed 'by Hardirg to name 
Parkers Conlecrator,he put off that imper- 
tinent queſtion ( wherof the whole con- 
trouerſy and the credit of the Church of 


_ England depended) by a wild digreſſion 


and long diſcourſe of the ancient Bishops 


being conſecrated without aquainting the 


Pope. But ſure Mr 74e! might aquaint Doc- 
tor Harding with the name of him who 
conſecrared Parker , as well as he named 
Parker for Conſecrator of the other Bis- 
hops ; and certainly would , if Parker him- 
ſelf had bin realy conſecrated by a Bishop, 
If youdo nor belicue my relation , read 
Dottor Harzines bookes againſt 7uel , and 
Tuels own Apology for the Church of En- 
gland , where they treat of this parti- 
cular. | 
Q. Gentlemen, I would to God you 
did agree among yourſelnes , and not 
break the Layties heads with your diſpu- 
tes. You haue put ſo many doubts into 
mine , that I can hardly belicue any thing, 


n———_ 


On both ſides yon ſeem to bee honeſt arid. 
learned men; therfore I think my beſt way 
js , to continue in the Church of England, 
and truſt in God, that I $hall not be dam- 
n'd for not being of that of Rome, untill 

I be better ſatisfied that the points wher- - 
in it differs from ours are neceſſary for ſal- 
uation. And this requiring longer time, 
( the particulars being ſo many ) than I am 
like: to liue,, tis not credible God would 
oblige me, or any other illicerat perſon, 
to ſpend our dayes rather in controuerſies 
than in prayer and good works; and inthe 
end be as litle ſatisfied with ourſelues as 
ourand your Clergy are with one an other. 
Yourlſelyes grant that implicit Faith is 
ſufficient for ſuch ignorant people as L 
am , that Faith, I am ſureT haue; for I do 
belicue all that God reuealed, though I do 
not xnow what it is he reuealed, or whe- 
ther he hath apointed the Church of Ro- 
me, rather than that of England, to in. 
ftruc the world, and inform us of his re- 
uelations. And truly I belieue a man ma 

be ſaued without. troubling himſelf to 
xnow which of them it is that God hath 
apointed for our: inſtruction , provided 
we be redy to be members therof when 
that shall be made cleer to us by better 
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Arguments that I am ableto inquire after. 


A. This is ſo dangerous doQrin;, that I 
iudge it worth- my pains to shew yet fur- 
ther the. obligation the moſt illiterat men 
haue to.ſearch after the true Church, and 
how eaſli y th:y may 'find it our by viſible 
ſigns; and how you may. without any;help, 
bur that of common. ſenle, he fatisficd.of 
the truth of ene/y particular-point of doc- 
erin wherin Roman Catholiks differ from 
Proteſtants: Andall this in the ſpace of leſs 
than two; houres time; , - 

Q. NaySir, if you perform your under- 
taking,l deſeruerto be; damn'd for all Eeter- 
nity , if, I will,nor-hear you for- ſo short a 
time as two hours/ I pray Sir proceed,; 


A— 


IEVENE 
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may eaſily and in the ſpace of two houres,find 

out the true Church , and: the-truth of .cuery 

oint of: dotirin an betuveen Ca> 
tholtk and AAS: 


Hen the people of Iſrael were 
moſt diuided in-matters of Reli- 
;gion, the Prophet Zlias made a —__— 10 
ING 


them ofcleering the truth by that fimoni 
dogmatical Miracle of burning an Ox uport | 
the Altar withour kindling the fire undex 

icn I it. This cleer and compendious way wag 
ind E hugely approucd of by the multitude , as 

ble | ſuting beſt with their capacities, for , they 

ip, £ necdednot learning to diſpute , their eyes 

were ſufficient Iudges, and they had ſo 

much common ſenſe as to know, that God 
would not permit a falſood to be confir- 
md bya miracle inſo publik atrial , wher- 
in his Veracity was {ſb particularly con-' 
cerned. The Prophets therfore of Zaat 
durſt not refuſe ſo fair an offer as Zlias 
made in their preſence, and I hope the 
Proteftant Clergy will be aschamed to refu- 
ſe mine, Let us not deluce the people with 
ſchool ſubcilities, or obſcure texts of ſcrip=< 
thre. If the Church of England or Scot- 
land or any other reformed one be the 
N true Church, andits doarin the true doe- 
a trin , let that be tried by miracles. 1 shall 
6 try ours' of Rome by that reft. I challenge 
ay then all the Bishops and Miniſters of the 
_ Church of England and all others of the 
Reformation , or all the Proteſtants ofthe 


C world,to work, or mention any one mi- 
racle euer yet wrought by any Proteſtane 
> | to' confirm any ons* point of dodtin 


N 
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wherim they differ Dy the Roman Cat 
cholik. Gentlemen; fummon-your Sinods, 
ſcarch-inro all hiſtories, profane:,. and1a- 
cred ,. ſet your heads-rogether, and'pro- 
duce atleaſt ſom-probable teſtimony of as 
much as-one-miracle-to-grace your Refor- 
mations. And- if you'caninorfind undoub- 
ted miracles-, at leaſt shew ſont rhing-char 
lookes- likea-miracle; ſons thing” tharmay: 
be miſtaken for ono; wherof tho'falſood 
or- fraud hath nor bin as yet diſcoured:: 
ſuch-as my ſay-many ob ours-are; Perhapsi 
you will pretend thar your Proteſtants: are 
notſo caſfily-foold with falle, miracles; a9 
eur:Roman Catholiks. 'But'rhis:muſt Te At 
gift and priuilege of your priuar ſpirit$for;; 
the Spaniards,” Italians; and French, are! 
not by nature ſo-dull as: our/Northeri-Pro:: 
reſtants; and are aY lodth''to? be! cheared: 
out. of 'theis moneys by Maſſes, Miracles; 
_ Pilgrimages, and: othier-pretexts ofdenn.: 
tion,as you-are. Andyetrthey-belicut ſuch: 
Miracles ,-as haue bih mbtjuesforthe:Po: 
pes, Os people; 10 CamarFrour Sdifite, and; 
thoſe alſo -wherby Heathens: andheretifs 
haue bin-conuettedto our Religion 
Q. Fdoubr netSir;/burthat-the 'Cithos- 
liks areas nnlikely andloayrobcimpolcd: 
vpOtt ;/as Troehene®'s therefore. F would: 


ww e_ 
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:Faimheare ſom of thoſe; undeniable ming- 
;Cles.ypu;prerend 20 hane in your.Church, 
andifer confirmation;of ithe-dodtrin wher- 

you differ ;framius;, ;But;lpray:lerthem 
te Miracles:like thoſciof Chriſt; bor T will 
not-belicue anyarhers. i] giyexyou this cau- 
Aion fqr-feare-you-shoutditrouble.me with 
Mather;(14lianas fits ,; and/one Finaghtyes 
xriks -wherwirhhe deluded the:common 
.Pcople heer in England anddrejand;where 
that mangMiracles ( as1 hears Jaremight- 
Jy cryedup.. .:. 

A, Sic youtuanacnaſs, roexpett Eshould 
relate.uno you: Miracles -like choſe of 
Chriſhſcing himſelfhath@ayd (lohn. £44223) 
be rhathelieneth in me the couorks that 7 do, he. 
he Shall, do , aud greater... Nwhich words-not 44s. cc. 
-Qply Luther the;firft Prateſtanc Reformer, 2s Fa 
-buryaur EnglishiBibles (dir. 1576-)in-the cms, G1 
Marginal nozes,.referr #otbe wwhole body of 9ccepin®, 
«the Ghmnrch.s in a vhamithis virtue doth Shiv par 
for cucy- Though:Lmuſtconfeſs both Lu- wericatens 
.ther, and Qur:English-Proteſtant. writers "_— —_ 
contradiQthemfeluesagain inthis particu- quingentie - 
Jar,(:asaH menamuſtwhomaintain-errors- _ _ 
and ſay,when:wepreſs themto xelare [om [;5y;s con- 


of. their Miracles,that Miracles\are now: ſu. fea” Ge. 


confirmas. ' 


perfluous ,,and therfore none.wrought-in ,,,7" 
the:Church. Bur I sball deal ſoimpartialy 
Ny 


165 
 FithPeoteftants in this matter, thatT will 
not mention any miracle for confirmation 
opftheRomanCatholikChurch and doQrin, 
which the beſt Proteſtant writers themy 
Telues do not confeſs to be miracles, 
though others of them. attribute the wor. 
king therof ro the power of BeelZebub ( as 
the obſtinat Iewes did of Chriſts) and thar, 
for no other reaſon but becauſe the mira- 
cles were wrought by Papiſts, , and t0.CON- 
firm Popery. 

Asfor Finaghtyes miracles, I made it my 
buiſneſs to inquire after them , and him 
alſo; and do find, that ſo ſoon 25 he began 
co work his miracles, the Popish Archbis- 
hop of 7«am in Ireland ( who-was' his 
Ordinary } queſtioned: him for that pre- 
21 and finding him botly ignorance 
and obſtinat , he forbid him the further 
cempting of God , and ſcandalizing the 
Church by his foolish attempts. Bur the 
mans zeal or vanity preuailing more ypon 
His Spirit,than his Superiors commands, he 
continued his ridiculous courſe, and ther- 
_ Upon was commanded out of the Arch- 
bihops Prouince. After thar vigilant Pre. 
lars death, Finaghty lurking for ſom time in 
other places, came into England, and from 
thence returned to Dublin, where heplayd 


TOr 
che fool with breathing, and beating the 
Deuil in gooderneſt;ane Srarros (an other 
mad Prieſt ofhis Countrey ) printed many 
of his rash attempts for great miracles. 
Finaghty , after that-his manner of exor- 
ciſms had hin examind, and found ro be 
different from thoſe-of.the Church, and 
his diſpoſſefling of- Deuils to be withour 
any viſible-marke or ſign of the Deuils 
poſleflion,or at leaſt departure, was ſilenc'r 
by the Clergy of Dublin, and commanded 
out of that Proyince.From thence he went 


| to hisown ( Conaght) and falling againto 


his o1d miracles, he was by the Popish Bis- 
hop-of Elf, depriued of his general Vi- 
carship,and that extraordinary reſpect for- 
got which the ſimplicity of the people 
had offered to his ſuppoſed ſanftity; by 
vvhom now he! is much ſlighted.: My che- 
rity inclineth.me to belicue, that his grea- 
teſt fault wasfolly , 'and that he was more 
cheated by.the;/DNeuil ,:than ſo ſimple a 
man, could deſign-to:cheat others. I haue 
bin more diffuſe-;upen; this ſubiect than 
you may; think it deſerues , becauſe the 
world may. be ſatisfied None ſuſpeQs the 
truth of miracles, nor correRs the foolish 
Pretenders of,working them more , than 
wc Roman Catholiks., it being one ofthe 


JO2 
Freateſt cares of our Bishops and Paſtors, 
£O-preuent ſuch-impoſtures, and to punish 
*he-Impoſtors , And this hath'bin the eon- 
Eginual praQtiſe of our Church , -euer ſince 
the beginning of Chriſtianity. 

Q. You hane -giuen me -great ſatisfac. 
tion by your: relation and opinion of F- 
waghty, and'his miracles. Tf they had not 
Þin FA ſoon, and ſeſonably condemn'd by 
his own party , I should ſuſpect that all 
your other miracles reported in Legerids | 
and Saints lines, were of the ſame;natu. 27s « 
Fe. Burt: now I ſee that «miracles, which Y #» 
were neuer-contradited-or ſuſpeted by | 
Fourlelues are -eredible. I pray therforel » 
-relate thoſe , which you ſay are .confel(- 
fed'or allowed of by the learned Prote.- 
[Nants, and yer confirm your do@trin in op- 
polition-ro-theirs. + 1 2 5 
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elm E CONPERSION OF THE 
Heathen Kings and Nations from Paga- 
niſm to Chriſtianity, and Popery , is an 
evident miratle and mark of the truth of Y 
the Roman Catholik Church' and doftrin, © 
is oppoſition to that of all Proteſtant Reforg: 
Its contirnwance even from” the Apoſtles to- this 
wefert demonſtrated, xc alſo the impoſiibis 
lity of #5 pretended iſenſible change: 


"He. geeateſb of alt miracles (ir being 
FF the end 'for whiely they haue bin 
wrought; aid che:Chriſtſizn Church inſti- 
med ); is: the _conuerſion/ofthe Heathen 
Kings:and:Nations to-Chriſtianity. If ther- 
fare it be proued-,; that! all the Heathen 
Kings aiid: Nations which have: bin con. 
verreU from: Paganiſmrs Chriſtianity, we- 
re-conuerted-tono-other but to that Chri- 
ſtianity which Proteſtants call Popery, and 
that the ſay&:connerſibns were: perfor- 
med. by xnowen Papiſts, and confeſſed 
miracles:,; our Aduerſaties:fnuſt acknow« 
ledge yiat the Roman Catholik Church, 


| | _ E 
{ anditalone ) is the true Church of God; 
otherwiſe it will follow , that Chriſt in- 
ſtituted his Church ro no purpoſe ; and 
that his deſign and deſire of,the conuer- 
fion of Nations, and fauing their ſouls, 
came to nothing. Nay it will follow , that 
Chriſt is nor the Meſiias , to yvholſe doin 
and Church ( as the Scriptures and Pro- 
phets foretell) all Nations 5hall flouy, and 
their Kings Miniſter , the multitude of the 
ſeas 5hall be connerted , the 1les hall wuayt 
for', and the Heathens be its inheritance , and 
the end of the earth its poſſeſſion. All this the 
Proteſtants themſelues confeſs to be pro. 
phecied of the true Chriſtian Church , as 
you may ſce in their marginal notes upori 
the-English Bible edit. 1576.ih Eſay 60.verſ, 
ult. And in Daniel 2. verſ; 45. This argu- 
ment made ſo great impreſſion upon ma- 
ny.of the moſt learned Proteſtant writers, 
(who had reſolued nortto be Papiſts) that 
ſomofthem rurnedlewes,othersAthgiſts, 
Others Turks ; as Bernardin Ochin , Fo 
ſtian Cajtalio, Dauid George , Adam Neuſerus, 
Allenanus, and others. £& 
'Q. Sir though I doubr' not of your 
ſincere dealing, yet I muſt not take upon 
your ſingle credit, that learned Proteſtants 
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could turn Turks a lewes ; vponi the 
ſcore you mention. 

A. Sir I hope you will belicue theme 
ſclues. Read Bernardin Ochins Preface ro 
his Dialogues, wherin you will find theſe 
words, vvhen 1 did conſider howy Chriſt by 
his powuver, vuiſdom, and goodneſs had founs 


fed and: eftablished his Church, gc. and a gain 


aiſcerned howy the ſame wvuas utterly ouer- 
throvun , 1 could not but vyonder, and bein 

Aeſirous to knowy the cauſe , 1 found there had 
bin Popes. From this conceit of the Popes 
prevailing againſt Chriſts Church , he con- 
cluded there had bin no ſuch thing as 
Chriſts Diuinity, and proceeded to teach 
Circumciſion , and Poligamy; and at length 


came to be an impure Apoſtata, as the 


famous Ze7a doth term.him in his Trea- 
ciſc de Poligam.pag. 4, 7mpurus ille Apo- 
ftata Zenardinus Ochinus; Read likewiſe 
Sebaſtian; Gaſtalios own words in his Pre- 
Face,of the.great Latin-Bible dedicated to 
King Eduard. 6. which are, The more 7 do 
peruſe tbe. Sqeriptures, the leſs do 7. find the 
ſame (he meanes the. profecies of the con- 


nerſfion of Kings .and Natiqns ) performed, 


howwſoeucr you; underſtand the: ſame profecies. 

Dauid George ( ſay the, Proteſtant Diuines 

pf Baſil in their Hiſtory of him edir, 1568. ) 
; _ oO 
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diſcontirſed thus, 7f the dottrin of Chriſt and 
| tis Apoſtles had bin true and perfett , the 
Church wuhich they planted , gc. Should haut 
continued , ec. But novv it is manifeſt thas 
Antichriſt hath ſubuerted the dodirin of the 
Apoſtles., and the Church by them begun , as is 


eutaent in the Papacy : therfore the dottrin of 


the Apoſtles wwvas falſe , and imperfect? And 
ſo this proteſtant Apoſtle of Baſil, by re- 
fleting vpon the fundamental principle 
of the Reformation ( which is a ſuppoſition 
that the true Church and dodtrin had bin 
 Inuifible or deſtroyd for many ages by 
Popery ) became a blaſphemous Apoſtar, 
affirming that our Sauior was a ſeducer. 
In like manner Adam Newſerss, the chief 
Paſtor ofHeidelberg, turnd Turk and was 
circumciſed at Conſtantinople. See Olſian- 
der in his Epitom. Centur. 16.pag. £18. The 
like fate had Alemannus, Beza his boſom 
friend, as ConradusSchlufſerburg ſayes in 
Theol. Caluin. fol. g, and Beza confefſeth 

Ep: 65. pag. 108. Alemannum affirmant ad 

Tudaiſmum defeciſſe. And all their conuer- 

fions to ſo damn'd ſes, were grounded 

ypon their not finding any pagan Kings 

or Nations to haue bin euer conuerted to 

proteſtancy , bur allwayes to popery. 

Q. I muſt confeſs Sir , thar if all the 


OO 1 4 a 5A. www 04A 0 A609 | Þq bps BY on, py . ©. boy 


107 
Heathen Kings and Nations haue bin con-. 
uerred to that Chriſtianity which we call 
popery, and this was performed by Papiſts 
( which could nor be don without mira- 
cles) and no pagan Kings and Nations 
haue bin cuer conuerted to Proteſtancy, 
nor by Proteſtants, yee haue much more 
ro lay for yourſelues than euer I heard be. 
fore, and we much lets. But I doubt you 
will hardly proue that untill the end of 
the firſt 600. years, there were any Kings 
or Nations conuerted to Popery ; though 
afterwards I muſt own, that profeſſion 
was ſpread ouer the world , and reignd 
untill our Protcſtant Reformation began 
1n the yeer 1517. And to auoyd prolixity ,1I 
deſire you toroſolue me this one queſtion, 
whether Corſtantin the great the firſt Chri- 
ſtian Emperor was a Papiſt ? Vye belicue 
that he , and the Church of his time, was 
Proteſtant, becauſe the pureſt Chriſtianity, 
(Proteſtancy ) was then in yogue ; though 
afterwards it degenerated inſenſibly into 
Popery. | 

A. That Conſtantin the great was a Pa- E 
piſt, and the Religion then in vogue ( and 


O ij 


; ſtantins L. 
the only then called Catholik) was Pope- ;. c 47, 


ry, is euident by Euſebius his Eccleſiaſtical SP 
Hiſtory written a litle afrer Conſtantins $.xjeron, 
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w+rs 73- death, 2s alſo , by what the Centuriſts © 


| Sante Magdeburg and all other learned Protc- 


Cifanti . ſtants confeſs. For, it is euident by their 
n1s Impe ITI : 
Por 2, Writings, that Conſtantin erected Temples 


res r41;- in memory of Martyrs , and the Apoſtles; 


guias An- prouided his Sepulchre there, to the end 
61ee, 74" thatafter his death he might be made par- 
<< & 7;- chat after his death he might be made par 


wethes taker of the prayers there offered : He 
_— tranſlated to. Conſtantinople the reliques 
$:mopolins, Of St Andrew , Luke, and Timothy, at 


2 = wah any which the Deuil did roare , which parti- 
rugiuns, ular circumſtance St Hierom prefſeth a- 


And ibid. gainft Yigilantius , whom he concludeth 
S+re/59- an heretik , for being againſt the praying 
as Sando- : I as : : 

wn tra;- tO Saints , and worshiping their reliques, 
ferre, & St Auguſtin and St Gregory ( two other 


873 AlSYEns 


Toculos xx DoRtors of the Church) defend the prac- 
condere tiſe of conſecrating Churches (when Con- 
|» Sg ſtantin buile them ) with the ſign of the 
fuircum Crols , and ſprinkling of holy water, which 
Conſezn- Tbelicue the proteſtant Clergy of Dublin 
dius , on- WEIE ignorant of , when ( as I haue bin 
wes Epiſ- credibly informed ) they framed { yery la- 
flum fa. fely) anew form of their own heads, to 
crilegiſed conſecrat M* Lingars oual Temple, with 


6 nor ſuch hatred to the Croſs , that they would 


gui rem not make uſe of the ſigntherof in the Con. 
yd ſecration, nor þleſs themſelues inthe be- 


#folre; ginning , or throughout the whole work, 
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nor place any Croſs in the rop of the #» ſerice. 


Church, for fear of profaning it, or trou- — 


bling the Spirit of that peaceble Miniſter, «ermne , 
not long before depar*=d:Nay Crofſeswe- I | 
xc pull'd down in that Dioceſs, and Catho. :,0.;9.48 
liks punished for oppoſing them who os. 
committed ſuch fſacrileges. Cracis 


cearacters 


Baſilice dedicantur , altaria conſecrantur. 
S. Greg. apud Bedam hiſt .lib.1.c. zo. _ 


Euſeb. de vita Conſtantin. I 3.c. 1. atque interdum vultum ſalutars 
#lla paſſionis ſignavit nota. | 
Zoxomen. hiſt.l.1,c 8. Sante Crucis plurimum tribuit honors. . 
Prudentius in Apotheoſs, vexillumgq; Crucis ſummus Dominator adorat: 
S. Chryſoſtom. in ep. 2. Cor. hom. 1.6. verſus fine Nam G1 ipſe qui pur- 
puram indurus eſt , accedit illa amplexus ſepulchra , & faſtu depoſito, ſind 
Sanitis ſupplicaturus , ut pro ſe ad Dominum intercedant. 
| Sze the ſame alſoin $.Chryſoſt ad pop. hom. Ev. verſus fineme 


Vvithourt doubt Conſtantin the great was 
one of the moſt rank Papiſts,, and though 
he was the man who pulled down 74ols, 
and eſtablished Chriſtianity in the world 
with its ſplendor , and publik exerciſe, yet 
I feare our Zealous Dublinian Clergy will 
proteſt againſt his Religion as ſuperſti- 
tious, and cenſure him guilty of, Idolatry, 
when they heare how often he bleſt him- 
ſelf, making the ſign of the Croſs in his 
forhead, nay ( which is worſe) not only 
adorning , but adoring ( with an inferior 
religious worship ) the Croſs; and (which 
is worſt ofall) praying to Sr Peter and Pauk 
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that they wuould be Interceſſors for him to God: 
At leaſt the Church of England will note 
challenge him, asa member of theirs, he 
being ſo auerſe to the ſpiritual ſupremacy, 
and Eccleſiaſtical iuziſdition of temporal 
ſouer:igns, that he would not fit down at 
the Councell of vice, untill the Bishops 
had therto giuen their aſſent, nor would 
he take ypon him to iudge of Eccleſiaſtical 
Ccaules, ſaying, God hath ordained you Bishops, 
and hath giuen you power to indge-of your- 
ſelues , by meanes wuherof woe yeeld ourſelues 
zo your iudgment. SO Criſpinus in his book 
of the eſtare of the Church pag. 99. and 


Zozomen hiſt. I. c. 10. poſt med. ſers down 


theſe popish vyords of Conſtantin. Mhz 
vero non eſt fas , cum homo ſim , ciuſmodi cau- 

arum cognitionem arrogare , &c. He 1s ther- 
fore curſed by the Proteſtant vyriters , as 
bearing the mark of the beaſt , in acknow- 
ledging the Popes ſupremacy , and for 
ſubduing all Chriſtian Churches to his iu- 
riſdition, ſo Friginilleus inhis palma Chri- 
ſtiana dedicated to Q. Elizabeth pag. 35. 
ſaying , that Conſtantin, preferred the Bishops 
of Rome , and Conſtantinople before others , yet 
attributed the Primacy before all to the Roman. 
And pag. 34. ſaith, that Conſtantin gaue the 
power of the beaſt to Pope Inlins , wohich 
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Iulias preſently exerciſed ; for Conſtantin alſo 
carried the mark of the Dragon in his armes, 
&c. And Mr Nappey in his Treatiſe vpon 
th Reuelations dedicated to King 7ames, 
faith, After the year of God 300. the Emperor 
Conſtantin ſubdued all Chriſtian Churches to 
Pope Silueſter ; from wuhich time till theſe our 


dayes the Pope and his Clergy bath poſſeſſedthe 


outuvard and viſible Church. 

Q. Pardon Sir, that I interrupt you from: 
proceeding further in the Proof of Con- 
ſtantins being a Papiſt. I am fully conuinc'e 
he was of your Popish Religion, and ſeing 
M- Napper ſayes to King lames , that Po- 
pery poſſeſſed and gouerned the viſible 
Church ener ſince that time , I would wil. 
lingly xnow whether it was ſo before 
Cor:ſtantins time , or whether that Emperor 


beſtowed this ſupremacy vpon the Pope, 


and pulld down Proteſtancy to ſet up 
Popery ? | 

A. To fatisfy your curioſity I will re- 
mit you to your own Proteſtant writers, 
the Cencuriſts and others. I will only tell 
you that one of the moſt learneſt prote. 
ſtant writers called Philip Nicolai , took 
great pains in this matter ,in his work de 
reguo Chriſt; , undertaking to diſcover the 
firſt beginning and increaſe of the papal 


wv, 
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cxgncy , or ſupremacy, and .concludeth.u6 
laſt with theſewords pag. 2at: Primatus af= 
fetatio, communis fuit. infirmitas Apgſtolorums 
ac etiam primorum YVrbis -Roma-Epifcoporms 
The affeQation of the. Primacy was,an! if» 
firmity commonto the Apoltles, as alſo.to 
che firſt Bichops of Rome.. M*- 24:dletorm 
likewiſe in his Papiſtomaſtix., ,pag--393- 
faith , that peruſing Councells , F athers , and 
ſtories from the Apoſtles faruwerd , woe: find the 
print of the Popes feet. Vve-may therfore 


follow ſecurely ſteps.ſo ancjentand; fa,qu- 
chentik, If Popery were notthe right:way 


eo heauen, certainlythe ancient Councells 


would haue condemn'd- it , the iFathers 


would haue declin'd it, and.the Hiſtories 
would haue recounted -how it entred jinte 
the. Church, and. ſupplanted the. farmer 


Religion that Chriſtand the: Apoſtles had) 


preach't, Andycr not avvord ofthis chan- 


ge.,\Or. corruption in Councells., Fathers; 


or any Hiſtory. This is the greateſk;of Mir 
racles, that the do@rin and. paplil profel- 
ſion of Popery, being in itſelf. ſo contra- 
ry to Proteſtancy. (- vvhich is ſuppoſed by 
its Profeſſors to haue- bin the pure and 
primitive Chriſtianity ) should ſteale ſo 
early, and ſo inſenſibly into the Church, 
notwithſtanding the vigilancy of thoſe 
5 primitiue 
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ptimitiue Paſtors, and the - grear' concert 
of euery faithfull, to obſerue and oppoſe 
the leaſt nonelty whatſocuer in matters of 
doQrin; any change or corruption therof. 
innoluing a damnable hereſy. 
. Though the conuerſion of all hea: 

chen Kings and Nations were as you ſay to 
Popery , and performed by Papilſts; and 
that it is nor credible God vyould permit 
ſo general a peruerfion , vyyherby the end 
ofinſtituriong his Church would be fruſtra- 
rted,yet I vyould vvillingly xnow vvhether 
you can produce any Miracles againſt our 
Proteftantdodrin vyherby we differ from 
the Papiſts. Wy 

A. Allthe Miracles that moued the Pa- 5S* Dr 
vans t06 be Papifts, were wrought againſt _ 
Proteſtancy. I will-inſtance it inthe conuer /» p. 22 
ſion of our Saxon Anceſtors, vyho-vvere 55-7 
Pagans, and made Papifts by the preaching 33shop * 
andMiracles of St 4»#jz the Monk, Apoſtle 777 
of Eng +. pag. 


land. The Proteſtant writers CON: Pore. pag: 
fels he conuerted the Saxons to the Chaos 4445-6 
of Popish Ceremonies , and ſuperſtition , And 0 /iuug.in 
ſpecify worship of Images , praying to Zr. Ci. 
Sainrs , Pargatory , Maſs, Tranſubſtantia- 7-9 
tiation , holy water , &c, And yet them- A4»4 he 

ſelues confeſs with St Bede, that his doQtrin 2/224 
and that of the ancient _” of that gp. 26, * 


- —f 
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B'. Jvel time, difered only in a ceremony of Bap? 


os ey tiſm, and inthe day of celebrating Eaſter, ' 


Doper o St A4#uſtjz confirming + his own praciſe 
n- _— therin, by a confeſſed Miracle of reſtoring 
Catalogue ſight to a- blind man. Now-it'being- eui- 
of Bizhops dent by our English Chronicles, andthe 


.I.Foxt t . | 
115, Proteftantvvricers:(vvherof Mt: 1obn.Fox, 


and Mo- Bishop Godnin , and+Bishop: 7vel areto be 


2rinces Particularly noted, as being moſt'eminent) 
576. pag. that 'the ancient Britans after .receiuingi rhe 
$632 Catholik Faith in the Apoſtles time>heldthe;ſa- 


me untill Auſtins coming , and neuer forſook it 


for any manner of falſe preaching. of : ole py 


for torments,/c. Itrmuftbe concluded ghac 


the' ancient Brirans were firſt;conuetted 
roPopery, and fo continueduntiM Y4ufbires 
time, and that his'andtheir do@rin was the 
ſame'in all parciculars:conmrary:to Prote- 
ſtancy , and: confirmed: by-Miracles. Buc 
becauſe you ſeem: to: deſire a dogmatical 
Miracle,that is, one vvrought in confirma- 
 tionof Popery ;not-only as itis.Chriſtiani- 
ryin general; butat iris Chriſtianity. in par- 


ricular;;and oppoſit-to Proteſtancy I. will 


endenor to fatisfy-your curioſity, hoping 
 therby10 ſetle your conſcience,-7; 
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S®-BERNARDS YNDENIABL EE 
' Miracles wurought by! God to confound. Pro- 
- #eſtnt's. 5 and confirm the dotirin of the $4> 
' S&ifiet of the Mafs', Tran(ubſtantiation, Pur- 
eatory,Prayer for the dead, Prayerto Satnts, 
"zhety ooorship, and that of Images, Chriſme, 
* the Popes ſupremacy » & 1 


K Aint Bernards learning , fanQity , and 
CI Miracles are ſo:generaly confeſſed by 
al'Proteftant writers that Door: Sz/lime- 


fleerin hip lace Comedy of the Idolatryagd 


Fanaticiſm of the Church of Rome , durſt 


_ noe bringthim vpon the ſtage. Vvhitaker 


de E:dteſth 3 pag. 369: ſaith of him, 7 do realy 
believe Bernard vuas a true Saint, Oltander 
cctit.'12; ſaith , Saint Rerpard Abot of Clare- 
#hlvas a'uery pious'man;ec. Gomparnusanſpe- 
cls Brilefie,pag. 23-ſaith;one pious. man your 
Church hatin many years. Bernard -your Saint. 
And-Paſqu#s return into England pag. 8. 
& 13. ſaith's he wvas a good Father and one of 
the lamps of Gods Church. He was ſo famous 
for his learning , humility , deyotion, and 
Miracles , that after his refuſal of all Ec: 
Oe OI 
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Ceſiaſtical dignities, he gouerned not on: 


F ly the Church, but the temporal Princes 
_ were ſayd by kim ,-and "ſubmitted ro his 
AE King Henry 2. of England for- 


Took a Schilmatical Pope { which he had 


ſupported againſt the 'King''of France ) 
by faint 'Bernards perſuaſion. The- King 
of France gane ouet troubling rhe Bishops 
for his ſake. 77/iljam the Duke'of 'Aqui- 


tain was connerted from a deuouting wolf 


to a meek Lamb by. his words. All the 
world lookt upon faint Betnard' as the 
Apoſtle of that*age , wherin diuets heres 

5. Bern, {ies were broacht'by the rr7aldonſes, Apor 
Zp. 24. floliti, Rexyicians , and others.” Fhe 


«dTooſ Vat Sets had infected a grett warty of 


__”_ France, eſpecialy about 7olonſe;their chief 
God for Eftors 'vvere again Tranſubfantiation , 
ear our Prayers ts Saints *, and! the fame vyhich 


comming 


© yu Proteſtants hold in our dayes, and wehane 
04: 1ct rentioned in the title of this Chaprer:The 


873 #417 FS) 


ow a; Popefent a Lepar',and'St Bernard, ro:con- 
dd fare them. In this Miffion , among it jamu- 


VUAS 


5horr merable others , hs vyronght' the enfuing 
vith Miraelt; nor only vvtitten'by his Diſciple 
you, but Codifridus , who wavan eye ht Tien therof, 


0t 1nn- 


frurfu1, btirrecorded inthe orher Miſtortes oF tha: 


arg tlie, ant infinnaredby hdrtog: bin 


Gs Sas it his Ht. ah £0: 


= 


7 
70 the end they might be conſtant in themenif# 
doQrin yvhich he had preacht againſt the (.*2*.®- 


5 | { |1110 Ser- 
Henricians , vvhom. Proteſtants challenge mon: fed 


as members and Martyrs oftheProceitang nga 
eſtang ©12m! 


Churgh,, as. cuery one may ſee in their. onjy - 


Catalggue of- the wvitue(ſes of. truth, printed 'y 110a- 
1597-and in M. Symondes he Reue, 2725.5 
597+ VANCE I 4. Y On $ upon the Reue, al [0 by 
lations, pag- 142:,20d 143. The Miracle is 19vuerof 

» - » A OE 
regounted-by Godefridas inwita Ber 1, 3: $. paicaciet 
and.by-erhers of the ſame time, as follo; 5. voel- 
weth, - Oy TEIIR Hes are 


: | If 7 et G13 
There js.a place inthe Country of Tolo: 17. 


19;calied ;Selatym, vubere after the Sers 
men v.yas don, they offerd to ihe. {eruant 
of: Ggd(as cuery.yyhere the. ute yvas) many 
loaugs tp bleſs, vvibich he . lifting up his 
hand, and makingthe fignof the Crois ,in 
Godygnams bleſſing, fayd thus. 7»: his .yos 
#ball. Knew that theſe. things, are true Ks 
Ynenard that thaſe other are. falſe uubich the 
heretihs hehoy, to, perſuade you; that vwhaſacucr 
they be ( af your diſenſed perſons ) that. zaſt the 
Lages i $hey Shall be:beated. to. the. end.you 
may Knouy us to be the inue Mintffer of God. 
TheBighop : of Charrres (2 grear friend to 
the, Saing.),thipking this, propoſition. roo 
general,.cold the. people; , they yycre.ro 


cate of abe. loans, xvith. Faith, St Bernard 
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19 
ſadenly replied , My Lord) 7 do not mm fo; 
my meaning ahd [aying is; that all ſick folks 
©vho'wvill eat of thoſe loames , 5hall rtconer 
their health , to the end it may be Knovvyen 
eve we Gods true Minifters. And acordingly 
ir felt out, not one diſeaſed perſon; that did 
ear of the bread, miſt of being cxred;and 


the Miracle' deing thus diunlged}, byirscf- 


Fes , ſo huge a 'multrirude of people came 
r6thank and admire the Saint; char'he de- 
Elined the common roads, 26d yyeat by 
bywayes to Tolouſe ; vvhere'at' che 'in- 
Kance-of the Catholiks , and-ro'futther 
gonfute the aforeſaid hercſies apaitift Trait- 
ſubſtantiation, Mafs, Purgatory, prayer to 
Saints, vvorship of Images; 8c. he vvirth 
giving his benediion to a paralirik prieſt 
that lay a dying'in the College of St 'Sarumy 


min, reſtored him to fo perfeAthealth, that = 


thePrieſt { yvho alſo yvas called Bernard) 
ſudenly roſe out ofthis bed yyhere he had 
bin-immoueable a long time,” followed 
the Saint, and begd of him todeadmitted 
imo the aucabee ofhis Monks; vyhich vvas 
granted”, and "afterwards lived amongſt 
themvery religiouſly, and'vyasat-tengrh 
Abot of Yaldeas. Vvith theſe Miracles the 


heretiks vvere confounded ,'and ſo many 


£onuerted , that their ſeducer Henricus hid 


m9 
himſelf, and finding no refuge amonB 
thoſe who formerly. "td followed him, 
he was taken priſoner , and preſented. in 
chains before the Bishop. 

..If God wrought ſuch Miracles as 
chele for the conuerſion of the Henricians 
and other heretiks, (as you call them.) of 
that age, why may not we Proteſtants ex. 
pe rthar, he will do the.ſame for our con- 


uerſign,.if we. be incrrors. I am ſure we 


deſire. to ;ſaue-our Souls: And certainly 
God js as willing to ſauc us.as any others, 
I wish-we could ſee ſuch Miracles wrought 
by anyBernard, or other Saint. Vve Should 
ſoon begs piſts, 

 A-. One:of the reaſons vvhy God doth 
not vvork now ſuch Miracles for the con- 
ucrſion, i of Proteſtants, is, becauſe he hath 
vvrought them for the . Henricians':; For, 
the ſame: errors againſt Tranſubſtantiation, 
Maſs, Prayer to Saints, Vyorship of Images, 


&c. being common:o both ſets, theſame - 


Miracles.confutg, both <qualy., and may 
now conuince Proteſtants, as vyellas tl 

did. anciently the Heuricians i of heretical 
and daranaþle obſtinacy..And therforeits 
nox likely. Proteſtants, vyould .becom-Pas 
piſts, though they.had ſeen Jan. other, Se 
Bernard, work the Jams: Miracles $10 cn; 
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frm the Roman Catholik Faith againft 
Proteftancy ; thar in ef hauing bin don 
againſt ir in the caſe of the Herricians. Iam 
the more apt to' belicue the ſight of ſuch 
Prodigics vvould not conuert you, becauſe 
your Proteſtant Authors grant the matter 
of fa& of St Bernards Miracles againſt the 
Henricias dodrin,and of S. Dominik againſt 
the Albigzſes Tenets (wherin theſe alſo agre- 
ed vvith Proteſtants) and only anſwer that 
they vvere Antichriſtian Miracles, wrought 
by the Deuills power to confirm the Idola- 
try of rhe Maſs, and Images,&c or at leaſt 
they were feigned by idle Monks. Take 
it in their-own words. The Miracles vuhich 
fuperſtitious Monks relate , are erther feiened 


by themſclues , or worought by | Satans ,en- 


Jrander in ih antments , and therfore ought to be enliſted 


Epitom. 
Cent.9.10. 


1, pag. 
213. 


amongſt Antichriſts Miracles becauſe they wvere 
eorought to confirm manifeſt 1dolatry , and to 
eftablish the uyitked wuorship of Images , ve- 
neration of Reliques , Inuocation of Saints , ſa- 
orifice of Maſs , &c. Trueit isrtharOftan- 
der ſpeaking of Saint Bernards Miracles, 
Cent. 12, pag. 310. ſaith, Nor hat 1 think St 
Beryard wuas a M agittan , but that F4 think 
z robable Satan voroueht the Miracles, 
Vherby the Saint himſelf and others overe 
Aeccined. And this is the common _— | 
; « 
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all Proteſtants pine to our Miracles, when 
they can not deny the fa, nor diſconer 
any fraud. And certaintly they would gine 
now the ſame anſwer to the moſt evident 
and undeniable Miracles , if any were 
wrought before theyr eyes. 

Q: 'Am I who can not read, or under- 
ſtand-Latin and other languages , wherin 
all this you ſay and quote,is written, bound 
to belicue the matter of fat, and conform 
therumto my Faith? Vyhar if a Proteſtanc 
Miniſter or Bishop rells me all you fay are 
Wes ?. Vvhom muſt I belicue? Or am I 
obliged under pain'of damnation' to ſu- 
ſpe his "ſincerity and dactrin , if he will 
not encounter you; or any other who of- 
fers ro'make good vyhat youſay ;by she- 
wing [the paſſages in | the: books them- 
ſelues? I confets I think I am. However 
I pray tell me vvhat I ooghs ro do i in ſuch 
a Caſe- 

A. You ſec howin leſs than two: hours 
time 'you may xnow'by your Bishops or 
Miniſters carriage. and courage tin'exami- 
ning any'plain book that relates Miracles 
and matter of fact, vyhether the Proteſtant 
Religion be true or falſe. If he will xeſolue 
to conferr, or rather to confter the yvords 


of the book , you vvilleaſtly iudge of the 


wo 
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truth by their ſenſe: to which you muſt 
KXcep him ( and the Catholik alſo ) withouc 
any other. digreffions , or diſcourſes : all 
your buiſneſs muſt be, ro-xnow yyhether 
the Miracle or matter of fat be ſo in the 
book as I told you ; and that, you may 
Know from any honeſt man vvho can read 
and underſtand it , as vvell { perhaps bet. 
ter ) than from your Proteſtant Miniſter 
or Bishop. 

As for the anſwers vyhich the moſt 
learned Proteſtants giue to the argument 
of our miracles, they are fo yveak, that no- 
ne but vvicked and obſtinat perſons can 
be.ſatisfied therwith. Their firſt anſwer is, 
thatour miracles haue bin feigned by idle 
Monks. This is ſo damnd an anſwer that 
they dare nor ſtick to it , becauſe it is not 
poſſible that ſuch publik tranſations as 
'St Bernards , or St Dominiks. preaching, 
and Miracles againſt the Henricians and At- 
bigenſes,could beimpoſed ypon the world, 
there being as many Obſeruers as there 
y vere perſons cither curious, or concernd 
intwo ſo contrary parties. Vvhy did not 
ſom one of the Herricians., or Albigenſes 
publish and declare the impoſture , vwvhen 
_ their Religion vyas ſo diſcredited therby ? 

Vvhy should Pope Alexander 3. Venter to 


PO CD OO 
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be laught at, and depoſed from the Apo- 
ſtolik ſee for canonizing St Bernard , 12. 
years after his death, if his Miracles yyere 
not ſo authentik , that they could not be 
contradicted ? Yyhat deſign could the 
world and that age haue in conſpiring to 
impoſe ſuch Miracles ypon thcir friends 
and poſterity , and in damning themſelues 
therby , for St Bernards ſake > The ſame 
argument may be applied to St' Dominik, 
St Francis , St Vincent Ferrer » St Framcis 
Xauter , or to any. other of our Roman 
Church,vvhoſe miracles haue bin vyrought 
in publik aſſemblies , and not contradicted 
as falſe or fraudulent by any of thoſe ages 
that yvere yvitneſles to them, or vyherin 


they vvere firſt ſpoke of. And this is of 


ſuch force , that. our Proteſtant. Aduerſa- 
ries grant it to be true, and therfore re- 
curr to the Deuills power for their anſwer, 
and the confutation of our Miracles , as 
the obſtinat Iewes did againſt them of 
Chriſt. | | | 
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, Church do demonſtrator undeniably conclude 
that God reueald the articles of Chriſtian 
Faith ; Or vuhether they only demonſtrat, 
or cleerly proue , that wye are obliged under 
F117 of damnation to belieue that-God reuea- 
led them? And wuhether it be cleerly eut- 
dent , or more than moraly euident, that they 
are true ſupernatural Mirailes ? 


I do think the Paralle// between 
* Chriſts Miracles and thoſe of the 
Roman Catholik Church, or between the 
obſtinat_Iewes and the Proteſtants, doth 
not hold.. Chriſts Miracles vvere ſo cui- 
dently ſupernatural or Diuine , that if the 
obſtinat Jewes vvould conſider the viſible 
circumſtances therof, they could not de- 
ny them to be true and Diuine Miracles. 
Burt the Miracles of. the Roman Catholik 
Church ( 1 ſpeake of the moſt authentik ) 
are no ſuch; for , yve Proteſtants examin 
and. conſider. all the circumſtances of 
"them , and yet vve can, and do deny 
them to betrue Diuine Miracles. 


= The parallell doth hold,and you will 


FYHETHER TRADITION, TOGETHER 
wvith the Miracles, of Chriſt and of the. 


125 
think ſo if you refle& upon it. r. It is @ 
miſtake to belieue that Chriſts Miracles 
were ſo cleerly ſupernatural and Diuine as 
to force an aſſent or acxnowledgment of 
their being ſo, from the Iewes and Gentils 
that ſaw them ( and therfore could nor 
but admire them , and conſider their ſur. 
priſing circumſtances. ) For, if the Miracles 
had appeared to them ſupernatural and 
undeniably true, no aſſent of their Faith 
could be a free at : ; and that vvherwith 


St Peter own'd Chriſts Divinity ,*and for ach. 16: 


vvhich he deſerucd ro be made the Rock 
or foundation of the Church, vyould nor 
haue bin ſo particularly applauded , and 
rewarded by Chriſt himiclf ; the other 
| Apoſtles hauing ſeen and conſidered as 
much as he the Miracles. of Chriſt yvhich 
moued St Peter to that Confeſſion of Faith, 
and yet no afſent of ChriſtsDiuinity lowed 
neceſſarily from that their ſight and confi- 
deration ; neither yyas it forc't from St 
Peter ; but vvas a free a&t and aſſent of his 
(after ſeing all the Miracles and conſide- 
ring their circumſtances) to ſay, Thou art 
Chriſt , Son of the living God. The obſti- 
nat Iewes therfore did conſider all cir- 
cumſtances of Chriſts perſon and Mira- 
clesas much as thoſe yyho beliened them 
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go be Diuine , nay more, becauſe the Scti. 
bes, Phariſees, and the Doors of the law 

ſearcht and pry'd more narowly into his 
ations , and were berter able tro iudge of 
their being natural or ſupernatural, than 
moſt of thoſe , who belicued his Miracles 
vvere Diuine, and himſelf the 1eſfias. And 
this appeareth in many paſſages, as in thar 
of the blind man, vyhom they caſt out of 
the Synagogue; for they underſtood the 
Miracle better than. himſelf, and yvere 
ſufficiently conuinc}r of the cure, and mat- 
tcr of fa.. It yyas not therfore yyant of 
conſideration of the circumſtances of 
Chriſts perſon and Miracles that made the 
learned Iewes obſtinat, but their abundan. 
ce.of pride , vyhich made them auerſe 
from ſubmitting their iudgments toChriſts 
dotcrin, notwithſtanding they had moral 
euidence of the Diuinity of his perſon 
and of the ſupernaturality of his Mi- 
racles, 

Q. I can not comprehend how Chriſts 
Miracles or any others, can oblige men to 
belieue his doQtrin, or conuince them of 
obſtinacy and hereſy , for not belieuing 
it and his Diuinity , unleſs it be firſt made 
cleetly and undeniably euident to them, 
that the Miracles are true and ſuperna- 


T297 
tufal. As for your Moral euidenceof their 
being true Miracles, it is not ſtrong en 
ough to build therupon ſo abſolute'an 
aſſurance as is requiſit in our acts or affents 
of Chriſtian Faith , vvhich excludes all 
doubts, and cuen all moral poſſibility of 
falſood. 7 

A. I often told you that the certainty 
and afſurance of Chriſtian Faith is not 
grounded vypon the euidence of Chriſts 
Miracles ( or any others of his Charch } 
being true Miracles; or of its 77aditiios 
being infallible ; but upon Gods 7eractey, 
vvhich is ſo. infinitly auers from all Kind 
of falſood, that he will no more permit 
any to be ſo probably and plauſibly fa- 
thered upon him as the Roman dottrin 
1s , than poſitively promote it. Now, 
Chriſts Diuinity and the doQrin of the 
Roman Catholik Church being confir- 
med by ſuch. prodigies and ſigns as 'haue 
a moral enidence of being ſupernatural 
and true Miracles , this makes it moraly 
euident to all men, that none but God is 
Author of that dodrin and of the prodi- 
gies which confirm it. This moral euiden- 
ce of God being the Author , is not indeed 
(as you fay)) ftrong enough to beare-and 
ground 'upon itfelf the aſſurance of an 


728 \ 
aſſenc or a& of Chriſtian Faith ; but it is a 
prudent and ſufficient inducement+to. be- 
licue moſt certaintly , ;and . without any 
Kind of:doubr ; that God would'not per- 
mit {o great an appearance of his autho- 
Tity, as-the: miracles of Chriſt and of ihe 
Roman. Church manifeſtly shew to all the 
world:, roe a cheat.,, or any thing leſs 
than his, own great Seal ; wherforeat the 
ſight therof all men are boundunder pain 
of damnation to belieue God alone. is the 
Author-of -Chriſts and the Roman Chur. 
CcChes Miracles and doqrin,, iuſt as ſubiets 
are bound under pain of death to obey the 
King.and Magiſtrats Orders, when ſigned 
and ſcaled with the uſual. and autheniik 
marks of cheir ſupreme authoriry. They 
are bound I ſayto-obey,, though they haue 
only moral euidence that he is. King , and 
that: his Sealand Orders are true, andinot 
conterfeir. 

_ Q.; Methioks this argument may be re- 
rorted aginſt your ſelf. For, if notwith- 
ſtanding the moral euidence we haue of 
ſuch perſons being our Parents , or law- 
full Kings ; and of their ſeales and Orders 
not being. counterfeit ,,we are bound on- 
ly to-honor,and obey them in our outward 
actions; but wee are not bound to affent 
inwardly 
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jnqonly len 207 King of doubr, thae 
ch men are. our Parents:, or our legitj- 
mat Kings; or that their hands and feales 
arc not « counterfeit: If,:I fay, this moral 
Euidence c3n not obligeusto ſuch inward 
aſlurances and affents , haw can the moral 
cuidence of Chriſts and the Roman Chur- 
ches Miracles being true and ſupernatural 
Miracles, oblige us under:pain of damna- 
rion to belicuc ( vvithour- any Kind*of 
doubt.) Chriſts Diuinjey', and-the Roman 
Catholik dofrin?. Ar leaft- this mucks/f61- 
loweth fromhence; thatthe moral 'euiden- 
ce of the aforſaid Miracles and figs 6fthe 
Opupchic20: only exa@t fromusanoytwakd 
onformity ro.its.decrecs;, Hor- afFinwaed 
5 ent ro its doin. . 5 4s 5a dn 
A, Theextent of enery ohocirs 6nghe 
10 be meaſured by:its: appearance; If-its 
appearance be only human or natursF/!jc 
reacheth no further than to regular thoſe 
ourward moral ations which. are'neceſſa- 
ry for the goucrnment and. peace-of the 
ommonywealth; it hath not any thing-10 
do vvith directing the ſoul by inwardats 
and undoubred afſents to-its ſupernatural 
end. If the appearence of the amhority»be 
ſupernatural , and moraly eyident r© us, 
(Dy prodigies , profecies, or _ vilihle 
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* *Gens \th# it is ſo, they. it claimes-a, Sol 
- didiga Quer the fon), and may exal? frm 

"* ſuch inward as and afſents as are pro- 
' portionable to thar ſupe natural c = Bi. 

' yvhich God hath inſtitutedhis Ck 
 adornd it yvith. thoſe! Dian marks and 
- miracles-yvhich Chriſt - imſelf MENTIONS, 
| Marc. 16. and haue bin yiſible.in the Ro- 
man Catholik cuer ſince the Apaſtics 
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This undeniable 24axim being. jayd FOE 
Foundation , there can,be no ificulry in 
ſeing the diſparity there. is berween the 
human ' authority . of .Commonwealths, 
and the ſpiritual and.\ſupernatural of the 
Church, by. virtue of their: different ap- 


pearances ; the miracles/and ſigns of the . 
Church making ſo. ſapernarural a shew + 


asto declare God alone is the Author of 
itsdo@rin and authority ,is extended ro 
"the ſoul ,and to the inward as and aſſents 
therof, regulating them as it is fit for the 
ſfaluation of mankind. No human or natu- 
Tal authority of Kings or temporal Princes 
'can reach ſo far, becauſe the appearance 
therof is only natural. 

© Q. Vvill not the appearance of Anti- 
Chriſts Miracles be ſupernatural? Did nor 
thoſe of the Magitians of Egipt look like 
ſupernatural ,and indiſcernable from tho- 


protigtes * ben 
pretend <0 any anti 
ads of the Wilk and 1 


. 
—_— 


A!' This argtimenr only proucs' that 
erne Miracles( euen thoſe of Chriſt) do no. 
cleetly Enidence-or' conclude'their own 
ſupernatiiyal}}y'; of their being true Mira- 
cles. Ttis0 hatd'a matter'to diſtinguih 
berwcen truc and falſe or AntiChriftian 
Miticles ,thar our” Sauior ſayes , euen the 
ele&t would"be ſeduced by the laſt, if for 
their fake }and by Gods particular proui. 
detiee thoſe 'dayes' would not be short- 
ned; and therfore he warnes his Diſci- 
ples andall the faithfull cro-beware'of Anri- 
Chriſts Miracles, for reſſembling fo much 
his own ; and giues certain ſigns wherby 
men may diſcouer that he Who works 
them }*is * Aniti-Chriſt- Chrifts ' Miracles 
therfore' (*as thoſe alſo of the'Church.) 
being "firſt, and'as it were in poſſeſſion 
5 | "RN 
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ef Gods. auchotity , by being his great a 
ſeale, and confitming his doftrit! , do by t 
that *precedency and Chriſts ptediQion \ 
of conterfeit Miracles , rhanifeſt their | 
ſupernaturality in a diffetent manner 
from Aantichriſts and all othier lying pro- 
digies, which haue bin or will be wrought 
td confirm any dofrin contraty to that 

of the Catholik Chutch. Out of all which 
we conclude that even Chriſts Miracles, ' 
and 2 fortiori thoſe of the Church if ta- 
ken without his prediftion and, their own 
precedency ) do not cleerly cuidence to us 


that they aretrue Miracles, and by conſe- | 
> romp can nof cleerly euidence to us the | 
iuinity of Chriſt, or thar God reticale 


the articles of Chriſtian Religion. And the 
ſame muſt be ſayd of Catholik*7radztion, 
Even as it is confirmed by theſe Miracles 
of the Church. So that this Tradition is not 
the Motive , but the Rzle of Faith, vvhich 
direQs us infallibly ( though not cleerly) 
to Gods reuclations ; and therfore doth 
not demonſtrat, or undeniably conclude 
that euer God reuecaled 2ny one article of 
that Faith; though the ſame Tradition, as 
confirmed by the figns of the Church, 


doth demonſtrat or ar leaſt rgariges 
Proiie, that 'we are obliged under pain'of 
0" OS OREN WALES" PRFROAE 
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dithabridh ro belieue (and that dt Ute; 
tlirily ) that God revealed euery point 
which the Roman Catholik Church doth 
OPS ſe as dil article of Faith, This miich 


of Miracles ig general. Now Ie us return 


r6 Saifit Bertiards, "and conlider 3 it in par- 
cicular. © 

St Bettiatd triakes the Ae propoſal tg 
che efron} and people about Toloule, 
char El;as made to Be Iewes, and Baaliſts. 
He appeald to Gods omnipotency for the 
ftianifelt ſtation of the truth. And ſpoke 
with ſiich confidence of ſucceſs, as if the 
attempr of the miracle hadnot only bin 
conſulced with God , but had bin com- 
manded by him. Conſider now , 1 pray, 
whether it be credible to any perſon that 
hath common ſenſe , or whether it be 


conſiſtent with Gods infinit yeracity and 


goodnels , that vpon ſo publik a trial of 
-both, and wherof depended the damna- 
tion or (aluation of ſo many Souls, God 
would play the Neuter , and permit the 


Deuill abuſe the ſincerity and fanfity of 


Saint Bernard to ſeduce the poor ſimple 
people by working Miracles, which ſaint 
ernard himſelf and the wiſeſt of that age 

took to be Diuine, and werein appearan- 

& as much aboue thc power of tharure , as 


CR —— — Fo. 


beas inconſiſtent with'conimon ſenſe, as 
icis with Chriſtiatiity,not one illiterat Pro. 
ceſtanc in the world who hath any ſenſe , 
can be excuſed by inuincib le ignofance 
from damnation”, '-nd learfied P £20 eſtanc 
from erely. For, hereſy Is oBbttin acy a- 
fork PRA ſufficiently ing as i. 
DIRg Arid if*77a, ubſtantiation ; th 12 Maſs, 
Tnterceflion of Sainrs , worthlp 0 
Purpgatory,&&c:benor ſufficient Sn il 
as Divine Sari : 
Charch;arid'thefs Miracles of $rRernard, 
aid other Roman Catholik' Sints; and'in 
A confunRute' that the, fame' do Atin* wWasas 
73 4.2. munch queſtioned byr the Hen#icians, 3s now 
Dei « 3. it is by Proteſtatits, nenerany doQrin hath 
ad [anti birt yer ſafficiently prox oſed as Divine; 
T7 = ay not 'the dorin” of *Z1;A5. , nor of 
rexerwne, Chriſt himſelf; "becauſe hieicher” hath bin 
G-. confirmed by greater Miracles than ours. 
3lieuers 1 need not repeat others more_ancienr, 
in me, the a that ( which St Auſtin ſayes he was wit- 
"har 1. DE1S of) when Paladia recouered her ſighe 
he chall by praying ro St Steuen; or that vyhich 
ao, and Sf Gregory Nazianzen recounts of his ſiſter 
greater. 
Toan.x4, Gorgonia recouering ſudenly her health, by 
Nazian. adoring the bleſſed Sacrament vpon the 


Epitaph. | ? 
= 1360 Altar ; or that of the Image of Chriſt 
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thoſe were which Chriſt wrought? Ifthis. 


/ the teſtimony of the 


I'D als Land 6. and ond ee oe oboe ed a cec. ie de. 


PET 35 
reed by the woman he cured of 


flux, wherof ſce Euſcbjus hiſt, lib. 7.6. 14 2. 


CY & k 


or that of the Crucifix in Berico , alleged.in ing her- 
2, Concill. Niffen, a&t. 4. or that recounted?7;? ", 
by opratus., b..1..contra, D jog , 10. CQI- and cal- 


Or Chefline 3 or thatof the perſon, raiſed ro 


others, are ſuperfluous, {cjng thoſe: of .St Fe -=_ 
Bernard are ſufficient. to conuince that no livered 


belicne Gods goodneſs and -yeracity »CAN Fl fo he 
be ſaued 2 if he denyes any. QnC particu- returned 

"x caſed both 
'. 83 body 


blik AQs.and Proceſs of their, Canoni. 
Zation. _. ay Hl FRED 
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NE HY MAEZLE 4DRESS 
| To the H onorable H ouſe of Commons. _ 


= th pleaſe you, Honorable Sirs, 
who arc the Preſeruers of our li- 
rrics ( except the chief , which is that 
of conſcience ) totake in good part thap 
the meaneſt of his Maieſties ſubieQs hum- 
bly'beg of To: ro conſider, whether it be 
not a dam able ſin , tO perſecute Souls 


for profefſing the Religion of your Chri- 
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credible fi igns of Gods approbation an 
proteQtion , that the wilſeſt and warieſt 
- menofthe whole world (both i in this and 
- former ages ) were conuinc't they were 
: true Miracles; and yourſclues hane no rea- 
ſon to belicue the contrary , bur that pre- 
iudice wherunto the principles of your 
education from your infancy , and the in- 
tereſt of your Teachers led you, before 
you could diſcern the truth of their doc. 
trin , or the intricacy of their deſign. Re- 
flet I beſeech you , upon the frailty of 
your Miniſters, and the fallibility of your 


tian Anceſtors , confirmed by ſo mu 


Church, and weigh with yourſelues {/whe- 


ther it be not more credible that your 


—— 
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Eaplich Conpregarion Texſoned with re 
ftith 7perelients a$ frailty and 'fallibility, 
tay Ge miiftaken iff tnyſteries of Fat 

thin that God would pertnit the whole 


Cxttiolik world , and fach mien 4s Saint 


Bernard, and the other Roman Carholik 
Stifts,to be deladed and ſeduced bythe 
Devils Tying prodigies; and that, it Trod- 
juritare when Gods veracity and honor 
Ify 4r the ftake in i pablik crial of true. and 
falſe dotrin. Vyould any of yourſelues 
and by inſach an occaſion 48 anidle ſpec: 
tator, or unconcerned perſon , and-per- 
mit a Rogue or a Fool clad it,your livery, 
produce connterfeir letrers, and definer 
feditioiis orders in'your name? Vvould 
any of you ſaffer poor people who wish 
you'wel'; tobe deſtroyd by ſuch wicked 
praQiſes? Vyould you condeſcend (6 fir 
with your greateſt Entiemy , as to wink at 
his malice ; and at the uniuſt meanes he 
applied to rtin your well meaning Te- 
ritits; of friends ? Cefrainly you would 
diſclaim in the fourbery, and never wink 
a a fraud ſo preiudicial to the people, and 
as contrary to your noble inclinations , as 
tothe principles of honor,and truth which 
YOTERSSs oo 

Be pleaſed then to hane 4s good an opi. 
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Anion of Gods inclination to honor and 
truth, as of your own. Letnort the firſt im» 
preſſions vpon your tender undiſcerning 

- years, grown at unawares into a ſettleneſs 
' through education and cuſtom blind your 
xiper and-more manly indgmentsto be pers 
ſuaded, God can permit ſuch Miracles as 
we haue recounted, to be only miſtakes 
of the Roman Church, and human or Dia- 
bolical artifices; or that he would ſuffer 
| his greateſt Enemy to ſeduce innocent 
Souls by cheats ſo like ſupernatural ſeales 
of the Diuine doQtrin and miniſtery., that 
ſuch prudent , learned, and conſcientious 
men as the Roman Catholik Church hath 
had in all ages, could ( after a ſeuere ſcru- 
tiny) conclude to be the work of Gods 
omnipotency, and aboue the power of all 
natural cauſes. This well conſidered, will, 
I hope, maxc you more Kind to your Ro- 
man Catholix Kindred and Neighbors, 
and to the Religion of all your Anceſtors 
before Queen Elizabeths reign. But if you 
{lighe this humble aduice , grounded ypon 
ſoclcer enidence, I feare that God, who is 
a jealous God, and noleſs concerned for 
his honor , and veracity, than infinit good- 
neſs, and an infinit auerſion from falſood 
inclines him to be, will viſit you in the 


fury ofhis juſtice , 8nd deny to you in your 
. greateſt need, that mercy which yee deny 
ro tender conſciences ; he will hearethe | 
loud cryes of innocent bloud which pene- 

trat the Heauens , when they find no relief 
vpon earth. God dire@& you in all your 
wayes, and reſolutions; and maxe us ei- | 
ther thanxfull for your moderation , or | 
ſtrengthen us with conſtancy and paticnce = 
againſt your perſecution. — 


FINIS, 


1 a6 ance ena amy wy tak 
AN APPENDIX. 


HOFY RATIONAL IT 1S$ NOT 

to exalt more then moral euideyce in mat> 

| pers of Faith. The Author of Sure footings 
dodtrin in that particular explaind by him- 
ſelf , and vindicated from the Cenſure of 
the deceaſed Author of Religion and Go- 
uernment; UNIVERSITY 


CANSRIDEE 

; No body queſtions but tliat Gods 
$ *reuclation and authority if it appea- 
res lufficiently applyed co the Church pro- 
poſing and deciding matcers of Faith, 
doth oblige all men ( euen the moſt ſcru- 

-pulous and ſubtile Doubters and Diſſen- 
eters) to ſubmit their indgments andinward 
aſſenrs therunto, My doubt is , whether 
the Diuine reueclation and authority can 
be ſufficiently applyed to the Church uri- 
leſs. we ſee that application proued by 
cleer and concluſive evidence? As for 
your often repeated Parallel: between 
God and Soueraings , there is a uaſt di. 
parity between the Royal and Dinine ait- 
thority as to the ſufficiency of their pro- 


Z 

poſal. The Royal authotity is ſufficiently 
propoſed, as ſuch, by a moral euidence 
of its application to ſuch as claim to be 
the Kings Miniſters and Meſſengers ; be- 
cauſe a King can not giue to his ſubiets 
greater enidence then moral, thar he truſts 
and employs ſuch men with declaring his 
pleaſure and commands. But God ( wi- 
thout any inconueniency to himielf } may 
give cleer and conclufine euidenee to cue- 
ry individual perſon that himſelf reueald 
the doAtrin which the Church propoſeth 
as Divine. And therfore it ſeems to be 
uery agreable to' reaſon , that in the 
Church there be ſom Dofors who may 
demonſtrar, or proue by concluſiue eui- | 
dence againſt the wittieſt Doubters, that 
he hath don ſo de fado , by virtue of Tra- 
dition: ſeing cleer xnowledge is not only 
the ſureſt bur the moſt connatural way 
for rational Creatures to arriue to the 
happy end we all ayme at by our Faith 
and actions. | ” | 

A. If God can iuftly oblige the wittieſt 
men of the vyorld underpain of damna. 
tion , to content themſclues with moral. 
euidence ( when they haue no greater ) of 
ſuch and ſuch men being their Princes 
and Parents, and{inconſequence therof) 
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to ſubmit unto them, and their Miniſters 
or Meſſengers, their outward ations of 
greateſt importance ; ſure he may juſtly 
oblige under pain of damnation the ſame 
men to conteat themſelues with a moral 


- euidence (if he be pleaſed to gine no grea- 


ter ) for ſubmitting their iudgments ( by a 
moſt certain belief ) ro his reuelations and 
authority claimd by the Church, and she- 
wing for it marks ſo ſupernatural of the 
Diuine truſt and truth , that they can not 
be prudently queſtioned as counterfeit. 
For, as the imperfection of our human 
nature and Knowledge ( as alſo the Pre. 
rogatine of Soucraignty and ſuperiority) 
makes ic uery reaſonable , and natural 
enough to us, to be ſubie& and directed 
in our outward ations by a ſole moral 
enidence , when we haue no greater ; ſo 
the ſame imperfeion (and Gods infinict 
Excellency ) doth demonſtrat that it is 
moſt reaſonahle., and natural to us, to be 
direed in our inward ads and aflents by 
ſupernatural moral euidence , when God 
is pleaſed to giue us no greater, ſeing we 
haue no right or reaſon to exact it in tru- 
ths which are obſcure to us , and the 
Knowledge of them is aboue our merit 
and capacity. Such are , not only the my- 
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fteries of our Faith, but the Divine reue- 


lation of them, or ( vvhich is the ſame) 
Gods communication of his thoughts and 
Councells to ſuch ſlaues and pittifull Crea- 
turesas we are. Chriſt told the Apoſtles; 
( Ioan. 15:) he called them his friends , becauſe 
be communicatcd to them all wyhich he had 
heard from his Father. And euery Catholik 
Knowes that Gods friendship or fauor is 
a ſupernatural gifc which human nature 
could not expect as due to 'it, We haue 
no right or reaſon therfore to exact or 
expect that God would not haue us be- 
lieue whatſocucr the Church 'propoſeth 


with moral euidence as being reuealed by> 


him, unleſs wee ſee the Divine renelation 
applyd to that propoſal by cleer and con. 

cluſiuve euidence ; Moral cuidence is fui- 
ficient to damn us if we denyto proceed 
therupon in order to a moſt -certain 


( though not cleer) aſſent of the truth of 
the myſtery, as well as of the exiſtence of 


the revelation. 

As for what you ſay concerning the 
nature of Tradition, viz. that it may with 
concluſive cnuidence manifeſt and demon- 
ſtrar ( if the diſpute be managed by a wit- 
ty man) an infallible and cleer conne- 
xi0n with the Dinine reuclation of the 
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Roman Catholik Faith , becauſe-it leads *© 
us from age to age , and yeare to yeare 
up along to Chriſt, who is God , and pre- 
acht our Falth ; to this I anſwer two 
things. 1: That the Tradition of the' Ca- - 
tholix Church ( whether we fpeake of ic 
as it is a Congregation of Knowing and 
honeſt men , before we believe or ſup- 
pole it aſſiſted by the holy Ghoſt, or whe- - 
ther we ſpeake of it even after we ſup- 
pole it: tobe lo aſſiſted ) it cannot de- 
monſtrat or proue by concluſiue euiden- - 
ce that God reuealed any one article of 
our Catholik Faith ,'though it may proue 
by coneluſiue evidence that Chriſt did 3 
becauſe that Tradition only proues that 
Chriſt ſayd he: was God, and that the A- 
poſtles belicued ſo, but goes no further in 
prouing Chriſts Diuinity than by teſtifying 
his Miracles, which do not demonſtrar, 
ot euidently conclude his Divinity, though 
they demonſtrat our obligation of belie- 
uing it. 2. I anſwer that though Tradi- 
- tion doth nor demonſtrat or cuidently 
conclude Chrifts Dininity , and by conſc- 
quence can not demonſtrat or cleerly 
conclude that his reuclation of our Faith 
was Diuine , yet it is: a concluſiue argu- 

ment ad homincm againſt- Proteſtants and 


all who confeſs Chriſt 7. Diuiuity, that God 
reuealed all the articles of the Roman 
Catholik Church , becauſe they confeſs 
Chriſt is God. And in this ſenſe the Au- 
thor of the ſure footing, of Faith ,vindica- 
ted, &c. argues unanſwerably againſt his 
Aduerſaries for the conclufiue cuidence 
(by virtue of Tradition ) of Gods reueal- 
ing ( ſuppoſing Chriſt to be God ) cuery 
article of the Roman Catholik Faith. And 
therfore ſcing he hath ( as I am credibly 
informed ) thus explaind himſelf , he de- 
Aerues rather great commendation than 
that ſeuere Cenſure which the Author 
of Religion and Gouernment giues of his doc- 
trin, thinking he agreed with Manicheans 
aud Proteſtants in making cleer enidence 
the motiue and rule of Chriſtian belief. 
For, the Author of ſure fcoting utterly di- 
ſauowes 1nd abhorres as leading to He- 
reſy and Atheiſm this Propoſition ( which 
{om imagined he maintained, as following 
out of his Principles.) No Catholik, or atleaſt 
r:0 learned or wvitty perſon is bound to aſſent 
or belieue vuith Chriſtian Faith any article 
the Catholgk Church propoſeth as reuealed by 
Ged , unleſs it be demonſtrated, or concluded 
by clcer and cuident reaſon, that God re- 
ucaled the ſame article. 


7 

_ Q. Do not ſom Catholik Dinines teach 
that cleer Euidence of the Revelation is 
conſiſtent vvith our Catholik Faith? 

A. No, Som of them teach the Angels 
before their fall, and Adam in the ſtate 
of innoceney had ( and euen the Deuils 
now haue )euidence that it was God who 
revealed to them the ſupernatural Myſte- 
ries they belicued , and few extend this 
priuilege to the Prophers and Apoſtles 
inſpired immediatly by God without out- ge x. 
ward preaching. But not any one Diuine Pominie. 
] could ſee, or heare of, ſayes that cleer 4c. 
euidence of God reuealing our Catholik Efiusn 
Faith, ( which according to Saint Paul. cm as 


rent. [80.17 
Rom. 10. coms by hearing ( Fides ex audity) dif 23: 


and. the preaching or teſtimony of the 7999-6: 
Church) is conſiſtent with the ſame. 


Prmnm—_ =t SAY 
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OF THE DIFFERENCE BET/Y/YEN 
certainty ſprung £ from the freht of Truth; and 
certainty grounded upon Truft. The FFI 
excludes cleey enidence of the rruth 3 and is 
the certainty required in Chriſtian Faith. 


I find it uery reaſonable ( if poſit- 
( #ble ) all men should belicue with 
the greateſt aſſurance and certainty imagt- 


by TT ; 
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$ 
nable, that God reuealed exſery article both 


great and {male which the Church dotlr 


propoſe as reuealed by him ;though there 
were nocleerer cuidence than moral for 
ſuch a revelation.' But how is it poſſible 
that-ſcrupulous and acute Wits, or Doub- 

ters, can aſſent to Gods reuealing the arti- 
cles of Chriſtianity., or to any truth, with 
greater aſſurance then there is appearance 
and cuidence of the ſame ? Is not euidence 
and aſſurance (or certainty ) the ſame thing 
jn our intelletual aſſents? Ar leaſt are they 
notſo connected with one an other, that 


they can not be ſeparated , or one be grea-. 


rer then the other? 

A. Anything which is uery reaſonable, 
muſt be poſſible , becauſe reaſon can not 
lead to, or approue of an impoſſibility. 
How poſſ ible and feaſible it is to aſſent 
with infallible affurance and the greateſt 
certainty (for ſo we mult aſſent in matters 
of Faith) with only moral cuidence,is cleer 
in the ſcriptures eſpecialy Iohn. 20, where 


Chriſt our Sauior reprehended St Thomas 


for not belicuing with the aſſurance and 


certainty of Diuine Faith the myſtery of 


the ReſurreQtion, though he had but moral 
euidence for it ( the teſtimony, of the Ap6- 
ſtles , notas yet confirmed in grace.) Chriit 
alſo' 


this i is don. But ifwee diſtinguishthe aſſuran- 


- ther.intelleAual or ſenſual of the Truth ir« 


9 
alſo { Mare. ult. } reproacht with obltinacy 
and incredulity againſt Faith the Apoſtles 
themſelues, for not being content with 
that ſolemoral evidence of the Reſurrec- 
tion. which they had from the reſtimony 
of the three aries, and the two. Diſciples 
of Emaus. And certainly Chriſt would nor 
find fault with St Thomas or the Apoſtles, 
for not doing an impoſſibility. Its poſſible 
therfore to belicne by an affent of Faith 
with more aſſurance and certainty then 
there is appearance of the truth ,or euiden+ 
ce of the Revelation. - | 

I confeſs it is uery difficultto chew how 


ce Or certainty we haue of truth by ſeg the 
cruth iniitſelf, from the aſſurance or cer- 
rainty we hane therof, by putting our ruſt 
in an other, or relying upon his Knowledge 
and integrity, we $hall find this point much 
more caly then hitherto. hath appeard to 
moſt both Diuines and Philoſophers. The 
aſſurance and. certainty of our intelleQual 
afſents which is produced by the ſight ci- 


ſelf, inuolues cleer euidence therof. Buce 

the aſſurance and certainty of the Truth; 

whichis an effect of the Truſt and efleems 

we have of an others Veracny,! integrity, 
5 - bg 
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power and wiſdom, is ſo farr from inclu- 
ding a clecr ſight or euidence of the truth, 
that it excludes it. For, 77:// is no more 
conſiſtent with our exafting the poſſeſſion, 
ſight, or clecr cuidence of that vyherwith 
vve truſt an other , than it is yvith doubts, 
cautions , and ſuſpitions of his integrity or 
power, Vponthis notion and the rrue na- 
ture of 77yſt ( excluding fight or clcer eui- 
derice of the thing truſted ) is grounded 
that ſaying. 7le ruſt ſuch a man no further 
than 7 ſee him , that is, I vvill not truſt him 
at all. 
\— This ſuppoſed, We may eafily compre- 
hend how its poſſible ro belicue , or to 
aſſent by ana of our Chriſtian Faith with 
more aſſurance theft appearance , or cui- 
dence cither of the truth, or of the Dijui- 
ne Reuclation. Becauſe ro believe, or to al- 
ſent by an a& of our Chriſtian Faith, is to 
truſt God for his reuelation as well as for 
the truth reucaled (for we belicue God did 
reucal the myſtery and ſo we muſt truſt 
him for the renelation alſo.) But if we ſee 
the revelation evidently applied to the - 
myſtery revealed , we can not truſt him 
for cither, ſcing the truth of the myſtery is 
inſeparable , and neceſſarily connected 
with Gods reuclation' therof ; and we 


i 
\ Tan not truſt God for the truth of one of 
two things that vve xnow are neceſſarily 
conneRed, unleſs vve truſt him for both. 
Therfore if the reueclation be cleerly cui- 
dent to us by Tradition, vve can not truſt 
God for it, nor for the truth of the my- 
ſtery we xnow is neceffarily connected 
therwith, 
Hence doth follow, 1. that ſeing vve can 
nottruſt God for the truth of the myſtery 
reucaled, unleſs vye truſt him alſo for the 
reuelation, yye can not bclieuec either, or 
any thing the Catholik Church propoſeth 
as matter of Faith, if yve exact for thae 
belief concluſfiue and cleer cuidengg that 
God reuecaled the ſame, It followWM. 2. 
That by exaCting cleer or concluſive ent- 
dence of the Reuclation to belicue the my- 
ſtery or matter propoled by the Church, 
we do not only miſtruſt Gods veracity 
and goodneſs , but preferr the yvord and 
veracity of cuery honeſt man before his as 
it is propoſed to us by the Church. For, 
vvhen yve. heare any honeſt man ſpeak, 
though vvee do not ſee the truth of his 
vvords, nor any thing elſe neceſſarily con- 
need vyvith that truth., yet vve delicue 
him, and take his bare vyord for our al- 


fent and aſſurance of the truth. Bur yve 
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Will not take Gods word delivered to us 
by the Church , unleſs yye ſee his reucla- 
tion which is neceſſarily connectedwith the 
rruth of the myſtery propoſed. And in this 
conſiſts moſt of the obſtinacy and malice 
ofHereſy. 
_- Ir followeth 3. That the obſtinacy of 
Hereſy is not alwaycs groundedupon the 
aſlion or inclination of men to ſenſual 
pleaſures and thoſe uices which Chriſtian 
Faith shocks, and condemns; bur takes its 
riſe alſo from the difficulty we find in al- 
ſenting to any. thing withour enidence, 
or in truſting , even God , for the truth 
of thipgs vyhich ſeem to be unlikely. 
Chr Reſurrection yvas a thing much 
deſired by Saint Thomas , and the Apo- 
ſtles, and by conſequence they vvere wil. 
ling enough to belicue it : And yer be- 
cauſe they thought it an unlikely matter, 
St Thomas vvould not belicue the other 
Apoſtles, nor theſe the Diſciples of Emaus 
and the three Maries , vyhen they aſſured 
them Chriſt vvas reſuſcitated. And this 
is the reaſon why there haue bin ſo many 
ſpeculatine hereſtes, as that of the Arrians 


againſt Chriſts conſubſtantiality ; and that. 


of the Greekes againft the proceſſion of 
tac, holy Ghoſt, &c. . Irue it 1s that the 


/ and others in England ) haue attempied ts 


3 
Lutheran and other modern Herefieshaye 
their principal ſource from ſenſual plea- 
ſures, and leudneſs of life; yet no liberty 
is more bewitching then that of opining, 
cuen in ſpeculation : and therfore the 


Church hath bin troubled with confuting 


many ſpeculatine hereſies in former ages. 
I conclude this Appendix with this ad- 


nertiſment , that many miſtakes among 
Controuerſors are occaſtoned by their nor 


bcing vvell grounded in School Diuinity, 
eſpecialy in that part of ic which treates 
of the Nature of Faith and Hereſy. Som 
confound the Motiues of Faith vvith the 
Motiues of Credibility, as they do the cui- 
dence of theſe vvith that of the Diuine 
Reue]ation , andthe euidence of this with 
that of our obligation ro belieue it: and 
fancy that the Authors who pretend to de. 
monſtrat Chriſtianity, or the truth of the 
Roman Catholik Religion , intend to de 
monſtrat God renealed thoſe myſteries and 
doQrin; vvheras they go no further than 
ro endeauor to demonſtrat the reaſona- 
bleneſs and obligation of believing the 
ſame , by the cuidence of the Motiues of 
credibility | 
Some of late ( as Fisher , Rushworth, 


T4 
demornftrat or cleerly conclude the euiden< 
ce.of the Diuine reuclation by the certain- [ 
ty of the human Tradition of the Church, | 
and therupon ground the certainty of Di- 
[ _ vineFaith. As their zeal is to be commen- 
ded, ſotheyare to be aduertiſed, that the 
certainty of Faith muſt be ſupernatural, 
and by conſequence muſt haue a higher 
and more infallible Aotziue than the eui- | | 
_ dence ofhuman Tradition grounded upon 
that of our ſenles ; as all Dinines confeſs 
and cuen theſe modern Authors ſeem to 
grant. I heare a bold Spaniard went fur- 
ther, and pretends that Chriſtian Faith is f 
cence, becauſe the reuelation is euidently i - 
concluded from the Motives of credibility, 
Miracles, &c. and becauſe St Paul ſayes, 
Scio cut credidi, & certus ſum. This is bur a 
Spanich conceit. Perhaps Saint Paul in his 
rapt to the third Heauen might haue eui- -— 
dence ofthe Diuine Reuelation. But vve 
heare of no others that went ſo far to find 
out that Knowledge. I ſec there are EZſco- 
bars and Dianas in ſpeculatiue Theotogy, 
as vvell as in oral 3 and I think ſpecu- 
latiue errors are more dangerous than. 
large caſes of conſcience ; becauſe theſe 1M 
carry 2 certain horror and diſcredit along 
yvith them ; but erroneous ſpeculations, 


—_ 
| ies , 
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If new, ſeem to vulgar comprehenſions 
( eſpecialy of the weaker ſex ) to ſauor 


of wit; and many would fain ſcem witty 
upon any ſcore, cuen in matters of Faith, 
wherin the greateſt wits muſt ſubmit to 
authority, and be commanded bythe yvill 
( piouſly affected , and ſupernaturaly aſſi- 
{ted ) to delicue more than we ſec, or com- 
prehend. 

Yet the Spaniard is conſequent enough 
1n his error , by ſaying Faithis ſcience. For, 
if it be evident that whatſoeuer God re- 
ucaled is true; and it be euident that God 
rencaled the Trinity,orTranſubſtantiation, 
it muſt needs beeujdent ( and by conſequ- 
ence Science) that theſe myſteries are true z 
and therfore no man who penetrats theſe 
rermes can deny their Truth, For my part, 
I wish this opinion were true ; it would 
be a great eale to all Catholiks vyho find 
much difficulty in belicuing the articles of 
Faith, So that the Authors and Abettors 
of Traditionary euidence haue this aduan- 
tage of their Aduerſaries , that we deſire 
they -may haue the better of us in this 
Diſpute ; and if they haue nor , it muſt be 
want of Reaſon on their file , not any 
preiudice or obſtinacy on ours. Bur yye 
hauc thisaduantage of them , thatwe may 


with more eaſe. conuince heretiks ( even 
the witticſt) of hereſy and obſtinacy than 
they can: becauſe its eaſter to demonſtrat 
or cuidently conclude that a man is bound. 
to bilieue God reuealed a myſtery of 
Faith, thanitis ro demonſtrat or cuidently 
conclude he did atualy reueale it (as it is 
eaſier to proue you arc bound to belicue 
this man is your Father, than that realy he is 
ſo.) And if we conclude cuidently the 
firſt, we connince the wittieſt Diſſenters, 
or Diſputers inthe world , of hereſy and: 
obſtinacy,if they do not ſubmit their iudg: 
ments atid rang to that of the Churchi 


